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Malchuyot, Zichronot, Shofarot
A Roadmap for Our Times
Rabbi Ayelet S. Cohen
August 14, 2025/20 Av 5785

I. Origins

1. Mishnah Rosh Hashanah 4:5
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The order of the blessings [for Rosh Hashanah Musaf]: One recites Avot, Gevurot, and
Kedushat Hashem, and one includes Malkhuyot along with them, [i.c., in Kedudat
Hashem] and does not sound [the shofar. Then one recites]. Kedushat Hayom, and
sounds [the shofar. Next:] Zikhronot, and sounds the shofar; Shofarot, and sounds the
shofar. And then one recites Avodah, Hoda’ah, and Birkat Kohanim. This is according
to Rabbi Yohanan ben Nuri. Rabbi Akiva said to him: If one does not sound the
shofar for Malkhuyot, why does he mention it? Rather, One recites Avot, Gevurot, and
Kedushat Hashem, and includes Malkhuyot within Kedushat Hashem, and sounds
[the shofar. Next:] Zikhronot, and sounds the shofar; Shofarot, and sounds the shofar.
And then one recites Avodah, Hoda’ah, and Birkat Kohanim.

2. Mishnah Rosh Hashanah 4:6
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One does not recite fewer than ten verses in Malkhuyot, or ten Zikhronot, or ten
Shofarot. Rabbi Yohanan ben Nuri says: If one recited three from each of them, they
have fulfilled their obligation. One does not introduce verses of Malkhuyot, Zikhronot,
or Shofarot about of punishment. One begins with verses from Torah and concludes
with verses from the Prophets. Rabbi Yosei says: If one ends with a verse from Torah,
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one has fulfilled one’s obligation.

3. Rambam on Mishnah Rosh Hashanah 4:6:2
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MIYD 5w M%) 99w 12N - such as : “for the Eternal remembered that they were but
flesh”, (Psalms 78:39): “Sound a ram’s horn in Gibeah” etc., (Hosea 5:8) “[1 will reign
over you with a strong hand and an outstretched arm, and with overflowing fury.”
(Ezekiel 88). And hence, we don’t fulfill our religious obligation with the [mention] of a
remembrance of an individual, as for example: “O my God, remember to my credit [all
that [ have done for this people].” (Nehemiah 5:19) And the Halakha is according to
Rabbi Yohanan ben Nuri and according to Rabbi Yossi.

4. Rosh Hashanah 32b:1
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GEMARA: Malkhuyot: “As I live, says God, surely with a mighty hand, and with an
outstretched arm, and with fury poured out, will I be Sovereign over you” (Ezekiel
20:33). And although Rav Nahman said about this verse: With regard to any anger like
this, let the Holy One of blessing, express that anger upon us and redeem us, if that is
the process necessary for redemption, since the verse was said with anger it is not
included, as one does not mention anger on Rosh HaShana.

5. Rosh Hashanah 32b:2
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Zikhronot, for example: “So the Eternal remembered that they were but flesh, a
wind that passes away, and does not come again” (Psalms 78:39). Nor verses of shofar,
which refer to calamity, for example: “Sound the shofar in Giva, and the trumpet in
Rama; sound an alarm at Beit Aven, behind you, O Benjamin” (Hosea 5:8).
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7. Rosh Hashanah 32b:4
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The Gemara states: One does not recite a verse dealing with the remembrance of an
individual, even if it is for good, for example: “Remember me, O Lord, when You
show favor to Your people” (Psalms 106:4), and, for example: “Remember me, my
God, for good” (Nehemiah 5:19).
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I1. Mahzor Lev Shalem
Malkhuyot 156-157
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ESTABLISHING IN THE
WORLD THE SOVEREIGNTY
OF THE ALMIGHTY |P0%
DY9Y. Tikkun olam, which
means “mending the
world,” is an ancient
Hebrew phrase that has
acquired additional reso-
nance in modern times. In
its setting in this prayer,
I'takken olam means “to
establish the world in the
kingdom of the Almighty
[Shaddai],” or to bring
about God’s rule on earth.
In contemporary usage it
refers to the betterment
of the world, including the
relief of human suffering,
the achievement of peace
and mutual respect among
peoples, and protection
of the planet itself from
destruction.

(adapted from Arthur Green)

THE BIBLICAL VERSES
OF MALKHUYOT/SOVER-
EIGNTY. Whereas the Book
of Psalms, some books of
the Prophets, and the later
rabbinic tradition take for
granted that God is natu-
rally referred to as King,
these three verses are the
only verses in the entire
Five Books of Moses that
expressly connect God

to kingship. Perhaps this
omission reflects a desire
to further distance Juda-
ism from the surround-
ing idolatrous nations, in

which the human monarch was often seen as a manifestation of the deity.

A NOTE ON THE TRANSLATION OF BIBLICAL VERSES. The meanings and emphases of the
verses of Malkhuyot, Zikhronot, and Shofarot in their litugical settings sometimes differ
from their meanings in their biblical contexts. The translations here reflect that shift—
varying, when appropriate, from some of the familiar English renditions, such as the JPS
translation used in Etz Hayim, the Conservative movement's Torah commentary.

LIFT UP HIGH, O YOU GATES; LIFT UP THE ETERNAL DOORS IN¥20) DPWN] D WY INY
D23y *NNA. Classically, “Jerusalem” refers to both the city on earth and a “heavenly city,”
each reflective of the other. "Gates” and “doors” refer not only to the gates of Jerusalem
or the Temple, but also to “cosmic doors,” through which the presence of God enters
the world.
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Shofar and the Soul

The Torah teaches us

ia o nvm, “their Sov-
ereign’s acclaim is in their
midst” (Numbers 23:21),
areminder that justas a
trumpet blast announces a
mortal king, so the shofar
is blown to announce

the coronation of God.
According to the Midrash,
the verse can be under-
stood as “the shofar blast
of kingship is within the
person [Israel].” That is,
the true shofar—the true
power to crown God as
sovereign—is found with-
in the heart of each and
every Jew. The physical
shofar does no more than
amplify the soul’s yearning
to exalt the Divine.

And so, ADONAI our God, we await You, that soon we may
behold Your strength revealed in full glory, sweeping away the
abominations of the earth, obliterating idols, establishing in
the world the sovereignty of the Almighty, when all flesh will
call out Your name—even the wicked will turn toward You.
Then all who live on earth will recognize and understand that
to You alone knees must bend and allegiance be sworn. All
will bow down and prostrate themselves before You, ADONAI
our God, honor Your glorious name, and accept the obliga-
tion of Your sovereignty. May You soon rule over them forever
and ever, for true dominion is Yours; You will rule in glory
until the end of time.

As it is written in Your Torah:

x ADONAI will be sovereign forever and ever. exodus 1518
2 God does not gaze upon the sins of Jacob,

nor look upon the errors of Israel;

ADONAT their God is with them,

their sovereign’s acclaim is in their midst. Numbers 2321

1 God became sovereign in Jeshurun,

as the leaders of the people gathered

Wlth the tribes Of Israel. Deuteronomy 335

And it is also written in Psalms:

x For sovereignty is ADONATS;

God rules over the nations. psaim 2229

2 ADONALI is sovereign, robed in splendor, girded in strength.
So the earth is established on sure foundation. Psaim g3

a Lift up high, O you gates; lift up the eternal doors, so that
the Sovereign of Glory may enter. Who is the

Sovereign of Glory? ADONAIL, mighty and valiant,

ADONAL mighty in battle. Lift up high, O you gates; lift up
the eternal doors, so that the Sovereign of Glory

may enter. Who is the Sovereign of Glory? Adonai Tz'va-ot
is the Sovereign of Glory, forever. psaim 24:7-10

156 ROSH HASHANAH +- MUSAF SERVICE - REPETITION OF THE AMIDAH — MALKHUYOT



NZ 2N3 DT TR T OV

MK NINQY M XN OXIW 90 M X D «
v e JOWION X TTY2201 10K 1K) WK
WY 1TTNX LBWY 1iY 102 DYWiIn 1Y K -
10 x mry L1190 M2 1N

NI O3 YNG9 2 A7 M i Sm -
v TN WA TN M

XY 21N3 JN7INa)

Tremat SN M ANTOX MM OXW? yow

L1minK1] 1niax oK 1ox

ATI232 152 021vin773 %Y 7ion

AR YINTI Y KW

AR 220 QW9 DY IV 1K T2 VDI
JR7YD nnX "3 1we53 v

AR AR D X5 AN

JBXA MW WX 53 KM

ST2Wn 992 imd%m 70 Sxaw WX mim

[1nmina mx7] [1ninKX1] 1niax oK 279K
AN DRI M NI DWTR

MM 12T ANyIwn "t 20 nyaw
X QAN AWTR N2V 1IN 10X DK
(AW "W

MK DYDK TINK D NHKA TP 237 0

Y2 D) X 1AM

YINT92 9 q7n MiT AKX 13

Ji210 0N XYW [ nawil wIpn

ADONAI SHALL BE AC-
KNOWLEDGED SOVEREIGN
22 2% 207 My i)
NN, Zechariah 14:9.
This verse is also quoted
at the conclusion of the
Aleinu. In it, we recognize
that God's Oneness is not
yet fully realized, and we
express our hope that our
prayers and actions will
contribute to achieving
that ideal. Here, the verse
is followed directly by

the first line of the Sh'ma
(Deuteronomy 6:4), which
is our declaration that God
is, indeed, One, although
the Sh'ma itself does not
contain any form of the
word melekh. The ancient
Rabbis understood the
recitation of the Sh'ma

as kabbalat ol malkhut
shamayim, the accep-
tance of the yoke of God's
sovereignty. Therefore it
was deemed appropriate
to recite the Sh’'ma as the
tenth verse of Malkhuyot.

OUR GOD AND GOD OF OUR
ANCESTORS 7R 179N
1NN, This paragraph
concludes the fourth
b'rakhah of the Amidah;
the text is nearly identical
to the liturgy of Shabbat
and Festivals. It includes a
prayer to purify our hearts
so that our service to God
may be emet, “truth” (V)
NN J72Y7 N29). The
Hebrew word emet implies
more than mere honesty
or absence of falsehood: it
connotes also faithfulness,

wholeness, and integrity. Thus, we express our longing to be constant
and consistent in our prayer and to liberate our relationship with
God from the mixed motives and inner conflicts that generally char-
acterize human behavior. The prayer’s penultimate sentence—unique
to the High Holy Days—takes up this theme of truth, applying the
attribute to God and God's word, and emphasizing it as an essential

quality of the Divine.
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The Creative Process
of T'shuvah

Rabbi Kalonymous Kal-
mish Shapira, the Rebbe
of the Warsaw Ghetto,
wrote on Rosh Hashanah
5702/1941 (Esh Kodesh):
“The time for repentance
is Rosh Hashanah, the
anniversary of the cre-
ation of the world. This
is because repentance. . .
is also a kind of creativ-
ity” The Hebrew word
t'shuvah means repen-
tance and return. How-
ever, as a creative act,
t'shuvah is not a simple
return. We return to who
we are meant to be, but
have not yet become.
We return to growth and
possibility that has lain
dormant within us and
not yet flourished, much
as a sculpture lies hidden
within a brute block

of stone. That is why

the process of t'shuvah,
as painful and even
humiliating as it can be,
is in fact very joyous and
hopeful.

(Adapted and translated
by Jan Uhrbach)

And Your servants the prophets further wrote:

x Thus said ADONATJ, sovereign and redeemer of Israel,
Adonai Tz'va-ot: I am the first and I am the last, and there is no
God but Me. 1saiah 44:6

2 Liberators shall ascend Mount Zion to judge Mount Esau;
then sovereignty shall be ADONAT'. Obadiah 121

1 ADONAI shall be acknowledged sovereign of all the earth.
On that day ADONATI shall be one, and the name of God, one.

Zechariah 14:9

And it is written in Your Torah:
Hear, O Israel, ADoNA1 is our God, ADONATI alone.

Deuteronomy 6:4

Our God and God of our ancestors: in Your glory, rule over the
entire universe; in Your splendor, be exalted over all the earth;
in the majestic beauty of Your overwhelming presence, appear
to all the inhabitants of Your world. Then, all that You have
made will recognize You as their maker, all that You created will
understand that You are their creator, and all living beings will
say: ADONAI, the God of Israel, is sovereign, ruling over all.

Our God and God of our ancestors: [embrace our rest, | make
us holy through Your commandments and let the Torah be our
portion. Fill our lives with Your goodness and gladden us with
Your triumph. [ADONAI our God, grant that we inherit Your
holy Shabbat, lovingly and willingly, so that the people Israel,
who sanctify Your name, may find rest on this day.] Purify our
hearts to serve You truly, for You are the God of truth, and Your
word is true, eternal, and unchanging. Barukh atah ADONAL,
ruler of all the earth, who makes [ Shabbat, | the people Israel
and the Day of Remembrance holy.

[Leader: Barukh atah Adonai,] Congregation: melekh al kol ha-aretz,
m’kaddeish [ha-shabbat v’] yisra-el [Leader: v'yom ha-zikkaron].
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Zikhronot 160-162
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ZIKHRONOT. The Bible
refers to Rosh Hashanah

as Yom Ha-Zikkaron (the
Day of Remembrance),
highlighting the covenantal
relationship between God
and humanity. The meta-
phor of God as remember-
ing captures the intimate
concern and engagement
of God with each indi-
vidual person and creature,
as well as our correspond-
ing sense of accountability
for our deeds.

YOU REMEMBER 127t NN,
The introductory poem to
this section is from the first
half of the first millennium.

RITE OF REMEMBRANCE
1972t PN. The “rite” is Rosh
Hashanah, the Day of
Remembrance.

-

REMEMBER” In the Bible,
God is described as remem-
bering far more often than
are humans. Memory is,
primarily, a divine quality,
representing God’s ability
to overcome the limita-
tions of a particular time,
to see the part as one seg-
ment of a far greater whole.
When humans remember,
therefore, we are imitating
God, overcoming our own
limits and, in God-like fash-
ion, identifying with the
breadth of history. Remem-
bering is essential, because
memory is divine. It is part
of what makes us all im-
ages of God. Fundamentally,
our memory is who we are.
(David Kraemer)
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On Linking
the Generations

The authentic individual
is neither an end nora
beginning but a link be-
tween ages, both memory
and expectation. . ..

To us, recollection is a
holy act; we sanctify the
present by remember-
ing the past. To us Jews,
the essence of faith is
memory. To believe is to
remember.

—ABRAHAM JOSHUA
HESCHEL

Fifth B'rakhah: Zikhronot— Remembrances

PRAYERS AND BIBLICAL VERSES ON REMEMBRANCE

You remember the deeds of the world and You are mindful
of Your creatures since the beginning of time.

Before You stands revealed all that is hidden, and every
mystery from the moment of creation.

Nothing is forgotten in Your awe-inspiring presence, nothing
concealed from Your gaze;

You remember every deed, and nothing in creation can be
hidden from You.

Everything is revealed and known to You, ADONAI our God;
You see to the end of time.

It is You who established a rite of remembrance, to take
account of every being, every soul, to recall the multitude
of deeds, and call to mind countless creations.

From the beginning You made this known, and from of old You
revealed it.

This day which You, God of Jacob, established as a ritual
for the people Israel, and as a day of judgment, marks the
beginning of Your creation, a reminder of the very first day.
And this is a day of decree for all nations: war or peace, famine
or abundance. Every creature is called to account: reckoned
for life or death. Who is not remembered this day?
Everyone’s record is set before You: each individual’s actions

and their consequences, all that people do, all that humans
think and plan, and all that each of us intends.

Blessed is the person who does not forget You, the one who
draws strength from You; for those who seek You will never
stumble, and those who trust in You will never be shamed.

Surely, the record of every deed is before You; You probe
everyone’s acts.

Did You not lovingly remember Noah, when You brought the
flood waters, destroying all flesh because of their evil deeds?

Did You not assure him with words of salvation and
compassion?

So his memory, ADONAI our God, came before You and his
descendants became as numerous as the dust of the earth,

and his children like the sand of the sea.
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LEVITICUS 26:42. In

the Torah, this verse is
preceded by a reference

to future generations of
Israel humbling themselves
and atoning for sin. God's
“remembrance” thus fol-
lows Israel’s t'shuvah.

PSALM 106:45. The act of
remembering causes even
God—who is enduring and
unchanging—to act differ-
ently with Israel. So, too,
our remembering on Rosh
Hashanah should lead us
to change who we are and
how we behave.

OUR GOD M[IVN. This
prayer evokes the Binding
of Isaac, noting that Abra-
ham subdued his mercy in
order to do God’s will. In
return, we ask God to do
the reverse: to allow mercy
to subdue the divine will to
anger. We thus echo God's
own prayer, as our Sages
said, "What does God pray?
Rav Zutra ben Tobi said in
the name of Rab: ‘May it

be My will that My mercy
may suppress My anger, and
that My mercy may prevail
over My [other] attributes,
so that | may deal with My
children in the attribute of
mercy and, on their behalf,
stop short of the limit of
strict justice™ (Babylonian
Talmud, Berakhot 7a).

THE HIGHEST HEAVENS
ABOVE DT YNV NN, The
phrase, from Psalm 68:34,
has both a spatial and a
temporal connotation. Like
the Hebrew word olam,
which can refer to both
infinite space and eternal
time, kedem can refer either
to the east, whence the sun
(which was imagined to
come from heaven) rises, or
to ancient times.
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Forgetting and
Remembering

X
Forgetfulness leads to
exile, while remem-
brance is the secret of
redemption.

—BAAL SHEM TOV

a
Rabbi Sh'lomo of
Karlin asked: “What is
the worst thing the Evil
Urge can achieve?” And
he answered: “To make
a person forget that one
is the child of a king.”
—A HASIDIC TALE
3
God does not forget
those who have been
abandoned by others.
Some of the key verses
in this section are taken
from the story of the
flood, when God re-
members those who are
left when the world has
come undone, and from
the story of the Israel-
ites as slaves in Egypt,
when God hears their
cries. God remembers
us even when we think
that we are disgraced or
abandoned.
—RACHEL KAHN-TROSTER

As it is written in Your Torah:

x God remembered Noah and all the beasts and all the cattle that
were with him in the ark, and God caused a wind to blow across
the earth and the waters subsided. Genesis 81

2 God heard their agonized cry, and God remembered the cov-
enant with Abraham and Isaac and Jacob. exodus 224

3 Then will I remember My covenant with Jacob; I will remem-
ber also my covenant with Isaac, and also My covenant with
Abraham; and I will remember the land. teviticus 26:42

And it is also written in the Book of Psalms:

x God has made wondrous works to be remembered; ADONAT is
gracious and compassionate. Ppsaim 14

2 God always remembers the covenant, providing sustenance for
those in awe of the Divine. psalm 15

1 God remembered the covenant and, with great love, relented.
Psalm 106:45

And Your servants the prophets further wrote:

x Go proclaim to Jerusalem: Thus said ADONATI: I remember the
affection of your youth, your love when we were betrothed when
you followed Me in the wilderness, a barren land. jeremiah 22

2 I'will always remember the covenant I made with you in the
days of your youth, and establish it with you as a covenant that
will last forever. ezekiel 16:60

1 Is not Ephraim My dear son, My precious child, whom I
remember fondly even when I speak against him? So my heart
reaches out to him, and I always feel compassion for him,
declares ADONAL jeremiah 3120

Our God and God of our ancestors, remember us favorably,
and from the highest heavens above fulfill Your promise of
compassion and deliverance. For our sake, remember Your
loving relationship with us, the covenant and the promise that
You made to Abraham on Mount Moriah. Hold before You

the image of our ancestor Abraham binding his son Isaac on the
altar, when he overcame his compassion in order to obey Your
command wholeheartedly. Now, allow Your compassion
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Shofarot 164-165
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YOU REVEALED YOURSELF
1223 NN, Like the intro-
ductory poems to Mal-
khuyot and Zikhronot, this
poem dates back to the
fifth century (or earlier)
and exhibits some of the
features that characterize
the transition from early
post-Biblical to medieval
liturgical poetry. There

are four stresses in each
line, the same rhythm as

in Aleinu, the prayer with
which the special sections
of Musaf began.

TO YOUR HOLY PEOPLE Y
JYTi7 DY. The preposition
here is Dy, literally “upon,”
as opposed to the more
usual Y, “to.” The implica-
tion could be that Israel

is no mere recipient of
revelation, but the vehicle
upon which God's word is
carried into the world.

ALLOWING THEM TO HEAR YOUR VOICE 3217 DIWNWN DAY 1. Deuteronomy 4:36.

YOUR SACRED WORDS YT N1727). A reference to the Decalogue, which was revealed to the people Israel at

Sinai, accompanied by the sound of the shofar.

ON THE THIRD DAY. All three verses from the Torah are taken from the description in Exodus of the revelation
on Mount Sinai. The first two (Exodus 19:16, 19) occur before the giving of the Decalogue, and the last (Exodus
20:15) after. This last verse, with its conflation of sight and sound—"the people saw the thunder and light-

ning”"—conveys the full depth of the transformative experience of revelation.
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Are you hiding betrayal?
Do you hold smolder-
ing brands?

And Islammed the door
shut, turned the lock,
threw the bolt,

Fell to the floor, put my
face in my hands.

The night grew dark,
then, as blindness is
dark.

My floor became hard as
stone,

And he stood on the
other side of the door.

From the other side, I
heard sobs and a moan.

—KADYA MOLODOWSKY
(trans. Kathryn Hellerstein)

Sixth B’rakhah: Shofarot

PRAYERS AND BIBLICAL VERSES ON THE SHOFAR

You revealed Yourselfin a cloud of glory

to speak to Your holy people,

allowing them to hear Your voice from the heavens.

Through a pure mist You disclosed Yourself,

and the whole world—everything—quivered in Your presence.
All of creation trembled in awe,

as You, our sovereign, made Yourself known on Mount Sinai,
teaching Your people Torah and mitzvot.

You spoke to them from amidst fiery flames,

allowing them to hear Your majestic voice and Your sacred words,
revealed Yourself to them amidst thunder and lightning,

and appeared to them with the sounding of the shofar.

As it is written in Your Torah:

x On the third day, as morning dawned, there was thunder
and lightning, a dense cloud covering the mountain, and the
powerful sound of the shofar; all the people who were in the
camp trembled. Exodus9:16

2 The sound of the shofar grew ever more powerful; as Moses
spoke, God’s response thundered. Exodus 919

a2 All the people saw the thunder and lightning, the blare of the
shofar and the mountain smoking; as the people saw it, they
fell back and stood at a distance. Eexodus 2015

164 ROSH HASHANAH - MUSAF SERVICE - REPETITION OF THE AMIDAH — SHOFAROT

14



The blasts of the shofar
on Rosh Hashanah revi-
talize the soul and mind
of every Jew. Each one
receives a new soul and a
new level of understand-
ing, all according to their
own level. This new soul
and vision are drawn
from the inner counte-
nance of God.
—NAHMAN OF BRATZLAV

And it is also written in Psalms:

x God ascends amidst the cry of the shofar; with its sound
ApoNAlis enthroned. psaim 476

2 Sound the trumpet and shofar before the Sovereign,
ADONALI Ppsalm o8:6

1 Sound the shofar on our feast day, on the new moon, when
it is hidden. For it is Israel’s law, a decree of the God of Jacob.

Psalm 81:4-5

Halleluyah! Praise God in the sanctuary,
Praise God in the powerful heavens.

Praise God for the mighty deeds,

Praise God for infinite greatness.
Praise God with the shofar call,
Praise God with harp and lyre.

Praise God with drum and dance,

Praise God with flute and strings.
Praise God with crashing cymbals,
Praise God with resounding cymbals.

Let every breath of life praise ADONAL Halleluyah! psaim 1so:1-6
Hal'luyah.
Hal'lu El b’kodsho, hal'luhu bi-r’ki-a uzzo.
Hal'luhu vi-g'vurotav, hal'luhu k’rov gudlo.
Hal'luhu b’teika shofar, hal'luhu b’neiveil v'khinnor.
Hal'luhu b’tof u-mahol, hal' luhu b'minnim v'ugav.
Hal'luhu v'tziltz'lei shama, hal'luhu b'tziltz'lei t'ru-ah.
Kol ha-n’shamah t’hallel yah, hal'luyah.

And Your servants the prophets further wrote:

x All you inhabitants of the world and dwellers on earth: when
a banner is raised on the mountains, look! When the shofar is
sounded, listen! isaiah 183

2 For on that day, a great shofar will be sounded: those lost

in the land of Assyria and those cast away in the land of Egypt
shall come back and worship ADONAI on the holy mountain in
Jerusalem. isaiah 27:13

1 ApoNa1 will appear to them, shooting arrows like lightning;
the lord, God, will sound the shofar, advancing in a stormy
south wind. Adonai Tz'va-ot will protect them. zechariah g14-15
And so, too, protect Your people Israel with Your peace.
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VERSES FROM PSALMS.
The verses from the Book
of Psalms speak of the
shofar as the instrument
announcing the day of
judgment, as God ascends
the divine throne.

GOD ASCENDS AMIDST
THE CRY D*19N NPY
YN, According to

the midrash (Leviticus
Rabbah 29:3), this verse's
use of the two names of
God—Elohim (associated
with strict justice) and
Adonai (associated with
compassion and loving-
kindness)—reflects how
God's relationship with us
changes over the course
of Rosh Hashanah. At the
beginning, God ascends
and sits on the Throne of
Justice, as it is said, "Elohim
ascends with the t'ru-ah
[shofar alarm-call].” But
when the people Israel
blow the shofar, God's
compassion is aroused
and God moves from the
Throne of Justice to the
Throne of Compassion,
and truly becomes Adonai,
as the verse says, “With the
shofar’s sound, Adonai is
enthroned.”

SOUND THE SHOFAR ON
OUR FEAST DAY Y1
791y ¥TN2. Rosh Hasha-

nah is the only festival that occurs on the new
moon. This verse, with its reference to when
the moen is hidden, 922 (ba-keseh), is used
in the BabylonianTalmud as the prooftext for
God's judgment taking place on this day (Rosh

Hashanah 8a-b).

AND SO, TOO, PROTECT YOUR PEOPLE ISRAEL
121 13. Following these Shofarot verses is a
brief liturgical coda that amplifies the plea for
redemption just quoted in Zechariah 9:15.
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III. From Despair to Hope

1. Exodus 3:11
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But Moses said to God, "Who am I that I should go to Pharaoh and free the Israelites
from Egypt?"

2. Exodus 6:9
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Moses related [God’s message] to the Israelites, but they did not listen to Moses, because
of their anguish of spirit and harsh labor.

3. Rashi on Exodus 6:9:2
NP2 TIRTY? 2102 1KY L,TI%R NI I 0380 R O D .M axpn

Through anguish (lit. shortness) of spirit — If one is in anguish his breath comes in short
gasps and he cannot draw long breaths.

4. Ramban on Exodus 6:9:1
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This was not because they did not believe in God and in God’s prophet. Rather, they paid
no attention to his words because of impatience of spirit, as a person whose soul is
grieved on account of their misery and who does not want to live another moment in their
suffering even though they know that they will be relieved later. The “impatience of
spirit” was their fear that Pharaoh would put them to death, as their officers said to
Moses, and the “cruel bondage” was the pressure, for the taskmasters pressed upon them
and hurried them [in their daily task], which gave them no chance to hear anything and
consider it.
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5. Sforno on Exodus 6:9:2
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For it did not appear believable to their present state of mind, so that their heart could not
assimilate such a promise.

6. BT Makkot 24b
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Rabban Gamliel, Rabbi Elazar ben Azaria, Rabbi Yehoshua, and Rabbi Akiva... were
ascending to Jerusalem [after the destruction of the Temple.] When they arrived at Mount
Scopus [and saw the site of the Temple,] they rent their garments. When they arrived at
the Temple Mount, they saw a fox that emerged from the place where the Holy of Holies
once stood. They began weeping, and Rabbi Akiva was laughing. They said to him: Why
are you laughing? Rabbi Akiva said to them: Why are you weeping? They said to him:
The place about which was written: “And the non-priest who approaches shall die”
(Numbers 1:51), and now foxes walk in it (Lamentations 5:18); and shall we not weep?
Rabbi Akiva said to them: That is why I am laughing, as it is written, when God revealed
the future to the prophet Isaiah: “And I will take to Me reliable witnesses to attest: Uriah
the priest, and Zechariah the son of Jeberechiah”(Isaiah 8:2). Now what is the connection
between Uriah and Zechariah? He clarifies the difficulty: Uriah prophesied during the
First Temple period, and Zechariah prophesied during the Second Temple period, as he
was among those who returned to Zion from Babylonia. Rather, the verse established that
fulfillment of the prophecy of Zechariah is dependent on fulfillment of the prophecy of
Uriah. In the prophecy of Uriah it is written: “Therefore, for your sake Zion shall be
plowed as a field, and Jerusalem shall become rubble, and the Temple Mount as the high
places of a forest” (Micah 3:12), where foxes are found. There is a rabbinic tradition that
this was prophesied by Uriah. In the prophecy of Zechariah it is written: “There shall yet
be elderly men and elderly women sitting in the streets of Jerusalem” (Zechariah 8:4).
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Until the prophecy of Uriah with regard to the destruction of the city was fulfilled I was
afraid that the prophecy of Zechariah would not be fulfilled, as the two prophecies are
linked. Now that the prophecy of Uriah was fulfilled, it is evident that the prophecy of
Zechariah remains valid. The Gemara adds: The Sages said to him, employing this
formulation: Akiva, you have comforted us; Akiva, you have comforted us.

7. Abraham Joshua Heschel, On Praver, 1969

I pray because God, the Shekhinah, is an outcast. I pray because God is in exile, because
we all conspire to blur all signs of His presence in the present or in the past. [ pray
because I refuse to despair, because extreme denials and defiance are refuted in the
confrontation of my own presumption and the mystery all around me. / pray because 1
am unable to pray.

8. Adrienne Rich (1929-2012)

What would it mean to live in a city whose people were changing each other's despair
into hope? You yourself must change it.
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