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GENESIS 22:6, 8,19

Abraham took the wood for the burnt
offering and put it on his son Isaac. He
himself took the firestone and the knife; and
the two of them walked together.

And Abraham said, “God will see to the
sheep for His burnt offering, my son.” And
the two of them walked together.

Abraham then returned to his servants, and
they walked together to Beer-sheba; and
Abraham stayed in Beer-sheba.

122 pNY? 5y DY NPPD XY NR DR NPN
DY 13771 NYIRND NRY YRD NR 1772 NN
T

12 NPY? MWD I IR DAYR DNIIR RN
e TN DY 109N

2R 1707 33920 10PN 1P O} DNIIR YN
12V IR12 DNIIAR W YAV IR

GENESIS 23:1-2

Sarah’s lifetime—the span of Sarah’s life—
came to one hundred and twenty-seven
years.

Sarah died in Kiriath-arba—now Hebron—in
the land of Canaan; and Abraham came to
mourn for Sarah and to bewail her.
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Wilfred Owen, “The Parable of the Old Man and the Young” (1918)

So Abram rose, and clave the wood, and went,
And took the fire with him, and a knife.

And as they sojourned both of them together,
Isaac the first-born spake and said, My Father,
Behold the preparations, fire and iron,

But where the lamb for this burnt-offering?
Then Abram bound the youth with belts and straps,
and builded parapets and trenches there,

And stretched forth the knife to slay his son.
When lo! an angel called him out of heaven,
Saying, Lay not thy hand upon the lad,

Neither do anything to him. Behold,

A ram, caught in a thicket by its horns;

Offer the Ram of Pride instead of him.

But the old man would not so, but slew his son,
And half the seed of Europe, one by one.




Leonard Cohen, “The Story of Isaac” (1969)

You who build these altars now

To sacrifice these children,

You must not do it anymore.

A scheme is not a vision

And you never have been tempted
By a demon or a god.

You who stand above them now,
Your hatchets blunt and bloody,
You were not there before,

When | lay upon a mountain

And my father's hand was trembling
With the beauty of the word.

Haim Gouri, nu11" (1960)

Isaac, as was told, was not offered as
a sacrifice.

He lived many days,

Saw the good, until the light of his
eyes dimmed.

But this hour he bequeathed to his
descendants.

They are born and a knife
(ma’akhelet) in their hearts.

JIINR R2 R

RIN 72 DNIAR YT KD)
;1270 NORY? 19N

27Y N9 NP2 MIR-NIYRY

.27 1URY RV
DI%N 0PN KY D INIRI2
— 232 TRYPM

AR N22RED N7Y)

PIORR INNY 1220
IR 23 DR NRY

137 N2YN XY 79002 ,pny?
,0737 DY N RIN
02 PYY IR TY 2902 IR

JDRYRYY WD RDD NYWD NR YIN

D>799) DN
D273 N2IRM




Hanoch Levin (1943-1999), n1pyn, from the collection Queen of a Bathtub
(1969)

Isaac: | don’t understand you, Dad — you see that from my side it’s fine. If you’re ready to
murder in cold blood me, the child of your old age, your precious child who was given to you as
a gift at age 90, the only consolation you have ever had in life, if you are ready —then am | the
person who would say “no” to you? ... Itis really such a big deal to slaughter a small weak
child? What is it, in the scheme of things, to slaughter a child? What is a child, after all?
Especially if the slaughterer is his father, who is a reliable slaughterer and anyway just a
messenger!

Get up and drive the blade of the knife into my young flesh, Daddy, and slice open my throat
until the blood erupts and sprays out on the ground like the blood of a cow. Make me a cow,
Daddy, and when my eyes open wide and nearly pop out of their sockets, and my tongue is like
sick, and hangs out with my final mangled scream — then, Daddy, turn the knife in my throat
while |, blood of your blood and bone of your bones, limp legs floundering on the altar as death
approaches. Nu, Daddy, they told you to slaughter — so slaughter!

Aramaic poem from the Byzantine era

(published in Sokoloff and Yahalom, x2y» “12 nvw, #14)

This is the day that they will say,

A father had no pity, and a son did
not delay.

How will you go and tell my mother
Sarah,

How will you leave me and go home?
Isaac kissed his father Abraham,
Commanding him, saying to him:
Sprinkle my blood on the altar,
Gather my ashes and bring them to
Mother.

My life and my death — all is in his
hand,

And I thank him for thus choosing
me.

Fortunate are you, Father, that they

Let your anger triumph over your
love, Father
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Be like a man who has no mercy on
his son!

Like a cruel man, take your knife
And slaughter me, do not defile me.
Do not cry, that I should not delay
you,

And I will not take myself away from
you.

Why should you cry? said Isaac to
his father Abraham.

Fortune that the Lord of the world
chose!

The critical view: A Shavuot piyyut by R. Elazar b. Rabbi Qilliri

The introduction of Avraham

Turning to the end of twenty he saw /
Indeed to circumcise him | rejoiced and
exulted /

He burnt idols, and | gazed upon him /
He abandoned his family to enter my fold.

From the burning furnace | saved him /
Exalted through ten, with which | purified
him.
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God’s suggestion to give the Torah to Avraham

Marked with the covenant which I
contracted and was pleased /

I delighted in him, and rejoiced
and cheered /

I found a book of the Torah.

He sat and was calculating /

To settle wisdom and knowledge /
To create the creatures and civilize
the land.
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The Torah’s criticism of Avraham
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Arrested for three days, he offered his chick /
It was pleasant, and his offering was accepted /

He became great, and his reputation spread
throughout the land.

But he forgot how a father is supposed to have
mercy on a son /

a prayer or plea he should have offered!

“Now | know,” you said to him, to praise him, the
One who made the land with his strength.

Comparison to the Hagar story

God tells Abraham that he needs to get rid of his son — banish in the case of Ishmael, kill in the
case of Isaac (21:12-13; 22:1-2).

Abraham “wakes up early in the morning” (7p22 DnYaR DoW") and takes his supplies (21:14;
22:3).

The end draws near: Ishmael, about to die of thirst, is left under a bush by his mother (21:15-
16), and Isaac is about to be slaughtered by his father (21:9-10).

At the last minute, an angel appears to offer a reprieve (21:17, 22:11-12).
The appearance of the angel is followed by blessings for the future (21:18; 22:16-17).

The salvation is tied to the parent seeing something new — a well of water in the case of Hagar
(21:19) and a ram in the case of Abraham (22:13).

Each end with notices related to the children’s marriages (21:21; 22:20-24).
But there is one major difference:

Hagar “lifts her voice and cries,” and God “hears the voice.”
Abraham — silence.



God tells Abraham that he
needs to get rid of his son —
banish in the case of Ishmael,
kill in the case of Isaac (21:12-
13; 22:1-2).
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But God said to Abraham, “Do not be distressed
over the boy or your slave; whatever Sarah tells you,
do as she says, for it is through Isaac that offspring
shall be continued for you.
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And He said, “Take your son, your favored one,
Isaac, whom you love, and go to the land of Moriah,
and offer him there as a burnt offering on one of the
heights that I will point out to you.”

Abraham “woke up early in
the morning” and takes his
supplies (21:14; 22:3).
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Early next morning Abraham took some bread and
a skin of water, and gave them to Hagar. He placed

them over her shoulder, together with the child,
and sent her away. And she wandered about in the
wilderness of Beer-sheba.
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So early next morning, Abraham saddled his ass and
took with him two of his servants and his son Isaac.
He split the wood for the burnt offering, and he set
out for the place of which God had told him.

The end draws near: Ishmael,
about to die of thirst, is left
under a bush by his mother
(21:15-16), and Isaac is about
to be slaughtered by his
father (21:9-10).
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When the water was gone from the skin, she left the
child under one of the bushes,
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And Abraham picked up the knife to slay his son.

The parent cries out to save
their child, and God hears the

cries.
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and went and sat down at a distance, a bowshot
away; for she thought, “Let me not look on as the
child dies.” And sitting thus afar, she burst into
tears. God heard the cry of the boy.

“Hagar” — a verbal portrait

And then the voice again. The voice she had heard so many years earlier, that angelic voice who
called her “daughter.” But this time, no “daughter.”

“Hagar, why do you give up? The boy is growing. Look at him. He is your future, and his future is
bright. Did | not tell you that you would have many descendants? It starts with him, and it starts
now.”

“But there is no water!”

“Look over there.”

Hagar looked. Hidden behind a rock, just beyond a thorny bush — a well. Just a small one, it
looked like it hadn’t been used in years. But maybe there was some water there still? There
was! Hagar filled the skin, and hurried over to the boy-almost-a-man. He drank. His eyes
fluttered open, and he whispered. “Thanks, Mom.”

Mom. That was better than daughter.



Martin Buber, On the Bible: Eighteen Studies
(ed. Nahum H. Glatzer; New York: Schocken, 1982), 41

Both in the first and the last of the revelations, God—the as yet unknown God in the first, and
the familiar one in the last—sends Abraham out with the same command: “Get thee...” (22:2).
This phrase occurs only on these two occasions in the entire Bible. In the one instance the
demand, at the beginning of his trials, is that he separate himself from the past, from the world
of the Fathers; in the second instance, at the end of his trials, that he separate himself, despite
the promise given him by that same God, from the world of the sons.

Phyllis Trible, “Genesis 22: The Sacrifice of Sarah,” in “Not in Heaven”:
Coherence and Complexity in Biblical Narrative

(ed. Jason Rosenblatt and Joseph C. Sitterson; Bloomington: Indiana UP,
1991), 170-191.

The dynamic of the entire saga, from its genealogical preface on, requires that Sarah be
featured in the climactic scene, that she learn the meaning of obedience to God, that she find
liberation from possessiveness, that she free Isaac from maternal ties, and that she emerge a
solitary individual, nonattached, the model of faithfulness. In making Abraham the object of the
divine test, the story ... fails to offer Sarah redemption and thereby perpetuates the conflict
between her and Hagar. As long as Sarah is attached to Isaac (both child and symbol), so long
Sarah afflicts Hagar.

Wendy Zierler, “In Search of a Feminist Reading of the Akedah,” Nashim 9
(2005), 17

While 1, too, am anxious to discover ways and precedents for women to be incorporated into
our notions of religious transcendence and our narrative of spiritual seeking, do | want to adopt
this particular model of transcendent God-encounter? Do | want “in” on the notion that the
“solitary individual, non-attached,” is the ultimate “model of faithfulness”?

Carol Gilligan, In a Different Voice: Psychological Theory and Women’s
Development (Harvard University Press, 1982).

The blind willingness to sacrifice people to truth, however, has always been the danger of an
ethics abstracted from life. This willingness links Gandhi to the biblical Abraham, who prepared
to sacrifice the life of his son in order to demonstrate the integrity and supremacy of his faith.



I Will Not Offer

Ra’aya Harnik (transl. Ruth Kartun-Blum)

Genesis 22:1-19

I will not offer
My first born for sacrifice

Not |

At night God and 1
Make reckonings
Who can claim what
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I know and am
Grateful

But not my son
And not

for sacrifice

If Abraham did not cry, why did the angel come?
Rivkah Lubitch, “Sarah and the Akedah”

From oow1 »0371 W7 [Dirshuni: Israeli Women Writing Midrashim] (ed. Nechama
Weingarten-Mintz and Tamar Biala; Tel-Aviv: Yedi‘ot aharonot Sifre hemed, ha-Sokhnut ha-

Yehudit, and Kol kore, 2009), p. 43 — now in English translation, Brandeis University Press, 2022

God tested Sarah. The angel told her: “Take your son, your only son, whom you love, Isaac,
and go to yourself (19 735 leki lak) to the land of Moriah, and offer him there as a burnt
offering.” And Sarah said: “No. For a mother will not slaughter her son.”

And in the morning she arose, was roused and trembled, for the boy was not there, and
neither was his father Abraham. She spread her eyes to God in Heaven and said: “Master
of the World! | know that one who slaughters his son in the name of God—in the end has
no son and has no god. Forgive Abraham, who sinned in this matter. Recall, please, that
the mother would not contemplate sacrificing her son to God, and save the boy from his
hand.”

At just that moment Abraham reached out his hand to the knife to slaughter his son. And
the angel of the Lord called to him: “Do not reach out your hand against the boy, for now |
know that you fear God” (Genesis 22:12), although you did not spare your son. And
therefore it says, “All that she shall say to you, you should listen to her” (Genesis 21:12),
and therefore “for through Isaac you shall have heirs” (there).



Epilogue 1: News from Haran
GENESIS 22:20-24

Some time later, Abraham was told, “Milcah
too has borne sons to your brother
Nahor...:Bethuel being the father of
Rebekah. These eight Milcah bore to Nahor,
Abraham’s brother. And his concubine,
whose name was Reumabh, also bore [four
sons]....
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Epilogue 2: Marriage plans
GENESIS 24:1-4

Abraham was now old, advanced in years,
and the Lord had blessed Abraham in all
things. And Abraham said to the senior
servant of his household, who had charge of
all that he owned, “Put your hand under my
thigh and | will make you swear by the Lord

that you will not take a wife for my son from
the daughters of the Canaanites among
whom | dwell, but will go to the land of my
birth and get a wife for my son Isaac.”

the God of heaven and the God of the earth,
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