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Authority, Agency, and Powerlessness:
Malkhuyot and the Challenges of 2020

Rabbi Jan Uhrbach, Director, Block / Kolker Center for Spiritual Arts, JTS

A. GENERAL SOURCES

1. Talmud Bavli Rosh Hashanah 16a-b

The Holy One said: ...Say before me on Rosh Hashanah
kingship, remembrance, and shofar. Kingship in order
that you make me king over yourselves, remembrance so
that your remembrance comes before me for good, and

how? With the Shofar.
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2. Abudarham Rosh Hashanah Shofar 15

Rav Saadia wrote that there are ten meanings in the
Blessed Creator's commanding us to blow the shofar on
Rosh Hashanah . The first matter is because today was
the beginning of the creation, on which the Holy Blessed
One created the world and ruled over it.

And so messengers do at the coronation of their king,
they blow trumpets and horns before the sovereign, to
make known and cause to be heard every place the
coronation of their king.

So we on this make the Creator sovereign over us, and so
David said, “with trumpets and the sound of the shofar
before the King, Adonai” (Psalm 92).
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3. Abudarham Rosh Hashanah Prayers, 20

The reason that they established to say, from Rosh
Hashanah through Yom Kippur, “haMelekh” instead of
“HaErl" is that God's Sovereignty is apparent to humanity
in that God judges them on these day.

MY WRIN INMS NPNY DYOLMN
YRN DIPNA oNRN DNMEIN DY TV
DY 22 HYY IMIAON IRINY *aY
198 D2 DNIR VAIVY

B. MALKHUYOT AS ONENESS

1. Rambam, Mishneh Torah, Shofar, Sukkah and Lulav 3:9

We may not mention malkhuyot,
zikhronot and shofarot of punishment...

Nor the remembrance of an individual,
even if it was for good...
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And recollections (pikdonot) — such as
”| have surely recalled you” (Exodus
3:16) — are not remembrances.

But one may mention the punishment
of idolatrous nations...

“Hear Israel, the Lord, our God, the
Lord is one” (Deuteronomy 6:4);

“Y ou have been shown to know”
(Deuteronomy 4:35); “And you shall
know today and place upon your
hearts, etc.” (Deuteronomy 4:39) —
any verse of these are the subject of
kingship, even though there is no
mention of kingship, it is surely like,
“The Lord will reign forever and
ever” (Exodus 15:18); [and] “And
then He became King in Jeshurun,
etc.” (Deuteronomy 33:5).
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2. Abudarham Rosh Hashanah Prayers, 18

shofarot.

In these 3 “uvkhen’s there is a hint of malkhuyot, zikhronot

Because the first is “uv’khen, place the fear of You,
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Adonai Eloheinu [on all of your creations]...” and “[so
that all created beings] be in awe of You,” and “all will be
made into a single bond” -- corresponding to malkhuyot,
for all this is the matter of sovereignty with which they
crown God...
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C. MALKHUYOT AS LIMITS

1. Shabbat 30a (on Psalm 24)

When Solomon built the Temple, he sought to bring
the Ark into the Holy of Holies. The gates clung
together.

Solomon uttered twenty-four songs of praise, but he
was not answered.
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He began and said: “Lift up your heads, O you gates,
and be you lifted up, you everlasting doors; that the
King of glory may come in” (Psalms 24:7).

[The gates] ran after him to swallow him, saying,
“Who is the King of glory?” (Psalms 24:8).

He said to them: “Adonai strong and mighty, Adonai
mighty in battle” (Psalms 24:8).

He tried again saying, “Lift up your heads, O you
gates, lift them up, you everlasting doors; that the
King of glory may come in. Who then is the King of
glory? Adonai Tzeva'ot; He is the King of glory.
Selah” (Psalms 24:9-10), but he was not answered.
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When he said: “O Adonai Elohim, turn not away the eee WAV

face of Your anointed; remember the good deeds of
David Your servant” (Il Chronicles 6:42). He was
immediately answered...

2. Moshe Halbertal & Stephen Holmes, The Beginning of Politics: Power in the Book of
Samuel, pages 4-5, 7 (Introduction) (emphasis added)

In the political theology typical of the great land powers surrounding ancient Israel, the king was either
a God, an incarnation of a God, or a semi-mythic human king who was elected by the gods to serve as
a necessary mediator between the divine order and the human world. Though there was certainly a
spectrum of monarchic ideologies in the ancient Near East, kingship was not generally perceived as a
historical institution that was consciously chosen at a certain critical moment in time out of the
imperatives of communal life... In the ancient Near East, broadly speaking, the king not only governed
the political community but, as a semicosmic force, played a crucial role in maintaining the order of
nature itself. He did this in his ritually performed priestly role. In the canonized scribal accounts of the
ancient Near Eastern kings and their deeds, the deification of kingship and general veneration of
political authority meant that an unblinking look into the moral trespasses, ambiguous virtues, and
personal shortcomings of monarchs and emperors was exceedingly rare.

The biblical political theology that preceded the dramatic events recounted in the Book of Samuel
upended this ancient Near Eastern formula. Rather than declaring that “the king is a God,” the new
theology postulated instead that “God is the king.” The sole or exclusive kingship of God was
fundamentally irreconcilable with a consolidated political monarchy. The kingship of God entailed, as
we see in the biblical Book of Judges, a divine monopoly on sovereign authority that essentially
precluded the creation of self- sustaining political institutions...

The conditions for the emergence of genuine political thought... were established only when a third
alternative emerged between these two radically opposed outlooks, between “the king is a God” and
“God is the king.” The first part of the Book of Samuel narrates, among other events, a dramatic break
from God’s direct sovereignty over political events. This is the essence of the shift from “God is the
king” to “the king is not a God.”
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3. Walter Brueggemann, The Prophetic Imagination (emphasis added)

In the imperial world of Pharaoh and Solomon, the prophetic alternative is a bad joke either to be
squelched by force or ignored in satiation. But we are a haunted people because we believe the bad
joke is rooted in the character of God himself, a God who is not the reflection of Pharaoh or of
Solomon. He is a God with a name of his own, which cannot be uttered by anyone but him. He is not
the reflection of any, for he has his own person and retains that all to

himself. He is a God uncredentialed in the empire, unknown in the courts, unwelcome in the temple.
And his history begins in his attentiveness to the cries to the marginal ones. He, unlike his royal
regents, is one whose person is presented as passion and pathos, the power to care, the capacity to
weep, the energy to grieve and then to rejoice. The prophets after Moses know that his caring,
weeping, grieving, and rejoicing will not be outflanked by royal hardware or royal immunity
because this one is indeed God. And kings must face that.

So this is the paradigm | suggest for the prophetic imagination: a royal consciousness committed to
achievable satiation. An alternative prophetic consciousness devoted to the pathos and passion
of covenanting. The royal consciousness with its program of achievable satiation has redefined
our notions of humanness, and it has done that to all of us. It has created a subjective
consciousness concerned only with self-satisfaction. It has denied the legitimacy of tradition that
requires us to remember, of authority that expects us to answer, and of community that calls us
to care. It has so enthroned the present that a promised future, delayed but certain, is
unthinkable.

The royal program of achievable satiation:

e s fed by a management mentality that believes there are no mysteries to honor, only
problems to be solved. This, the Solomonic evidence urges, was not a time of great
leadership, heroic battles, or bold initiatives. It was a time governed by the cost-
accounting of a management mentality.

o s legitimated by an ” official religion of optimism,” which believes God has no
business other than to maintain our standard of living, ensuring his own place in his
palace.

e Requires the annulment of the neighbor as a life-giver in our history; it imagines that
we can live outside history as self-made men and women.

It is mind-boggling to think that, of the Mosaic innovation, only the prophetic word is mobilized
against this compelling reality.
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D. MALKHUYOT AND PARTNERSHIP WITH GOD

1. Jerusalem Talmud, Rosh Hashanah 57b (1:3)

Rabbi Hoshaiah taught: What other nation is like this one?
When an earthly ruler decrees the judgment to be today, and
the robbers say, let the judgment be tomorrow, to whom do
they listen but the ruler. But the Holy Blessed One is not
thus. The Beit Din [rabbinical court] declares, “Today is Rosh
Hashanah.” The Holy Blessed One says to the attending
angels, “Set up the dais. Summon the advocates to defend
and prosecute. For my children have said that today is Rosh
Hashanah.” If, however, the Beit Din decides to intercalate
the year [so that Rosh Hashanah] is tomorrow, the Holy
Blessed One says to the attending angels, “Remove the dais,
and the prosecuting and defending advocates, for my
children have intercalated the year and [Rosh Hashanah] will
be tomorrow.”

What is the reason? “A decree of Israel is an ordinance for
the God of Jacob” (Ps. 81:5). But when it is not a decree of
Israel, it is not, so to speak, an ordinance of the God of

Jacob.

Rabbi Krispa in the name of Rabbi Yochanan said, In the
past, “These are the appointed times of Adonai.” From here
on, “that you declare them.”

Rabbi llla said, If you declare them, they are “my appointed
times,” but if not, they are not “my appointed times.”
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2. Kol Bo 16 (late 14th century)

| have heard that Joshua fixed it
[Aleinu] at the time he conquered
Jericho.
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“The Thread” by Denise Levertov (Machzor Lev Shalem, page 155).

Something is very gently,
invisibly, silently,

pulling at me -- a thread

or a net of threads

finer than cobweb and as
elastic. | haven't tried

the strength of it. No barbed hook
pierced and tore me. Was it
not long ago this thread

began to draw me? Or

way back? Was |

born its knot about my

neck, a bridle? Not fear

but a stirring

of wonder makes me

catch my breath when | feel
the tug of it when | thought

it had loosened itself and gone.

Questions for Discussion

The editors of Machzor Lev Shalem intentionally juxtaposed this poem with the liturgy of Malkhuyot,
which focuses on God as Melekh/King; it provides an alternative metaphor for something having a
claim on us, or authority over us.

What and whom do you feel obligated to generally?

What and whom do you feel obligated to as a Jew (e.g., God, Jewish tradition, mitzvot,
Jewish peoplehood, etc)? What makes you want to be at a Rosh Hashanah service?

Why do you feel those obligation(s)? Which obligations -- or claims on you -- have you freely
chosen? Are there any obligations or claims that you experience as having been “born with”, as
the poet wonders?

Can you think of a moment in your life when you felt the pull of the thread as described by the
poet? What evoked that feeling? How did you respond?

The traditional imagery offers the metaphor of king, while the poem uses the image of a
thread. What different understandings of obligation and authority do these metaphors
express? What attracts and challenges you about each metaphor? Do you prefer one to the
other?

What alternative metaphor(s) might you suggest to describe what keeps you connected or
obligated as Jew?

The poet speaks of “not fear but a stirring of wonder.” The Hebrew word yirah is sometimes
translated as fear, and sometimes wonder or awe. What is the difference? Which experience is
more likely to lead you to thoughts of God?

Have you ever “tried the strength” of your threads of obligation, or felt their strength tested
by outside circumstances? What did you discover about their strength or weakness? Have you
ever felt that the thread to have “loosened and gone,” only to pull you back?
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Further Exploration of Metaphors for God

Jewish liturgy is filled with a variety of metaphors for God, and for the relationship between God and
human beings. Two of the most common -- parent and king -- are emphasized in Avinu Malkeinu.
Machzor Lev Shalem offers an alternative version of Avinu Malkeinu, using a host of other metaphors.
Ki Anu Amekha provides yet another list. Which of these metaphors are your favorite(s)? Why? Are
there any you especially dislike, or reject outright? Why? What does the abundance of metaphors
offer theologically?



THE DEDICATION OF THE NEW YEAR

B’REISHIT

Each year we sit expectantly,
waiting to hear how it all began.
We strain and stretch ourselves,
not to imagine darkness, chaos—
darkness and chaos are states

with which we are well acquainted.
No, we begin

by trying to conjure first light,

form and order and sense emerging
from tohu va-vohu. And how can it be
that on Day One there was light,
night and day, but sun and moon
not till Day Four? OK, we think,

put aside that question

for the moment

as we struggle to see how it was,

for light has limitless possibilities

to consider—shimmering white heat
of the Negev, June sunset over

the Pacific, the way it sparkles

on early morning maple leaves

in Maine woods when everything
seems new and promising.

And yes, before sun and moon,
the Yangtze, the Nile, Mississippi,
Danube, North Sea, Finger Lakes,
Victoria Falls, Ein Gedi.

And fig trees, fuchsia, redwood,
rhubarb, palm, eucalyptus, birch,
blueberries, mango, mustard seed,
dogwood, dill, the mighty oak,
oregano, arugula, climbing roses,
cinnamon and cyclamen.

A fifth day brings us dolphin and
wren, duck and swan, seagull and
whale, crocodile, crab, bat, octopus,
butterfly, sockeye salmon and shark,
trout, snapping turtle, blue jay,
hawk and dove, ladybug, lobster,
falling sparrow, heron and herring
and hummingbird,

whooping cranes, and bees.

Now our hearts are pounding wildly,
our eyes fill with tears

at the glory of this world—

(continued)

20 ROSH HASHANAH -

EVENING SERVICE - DEDICATION OF THE NEW YEAR
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The Creation of the World

FROM THE TORAH: THE FIRST DAY OF CREATION
When God began to create heaven and earth, the
earth was unformed and void, darkness was over the
surface of the deep, and the spirit of God swept over
the water. God said, “Let there be light,” and there
was light. God saw that the light was good, and God
separated the light from the darkness. God called

the light Day and the darkness Night. And there was
evening and there was morning, one day. Genesis 11-s
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CREATION: A MEDIEVAL PIYYUT

Who established the highest heights?

Who propelled the sphere’s rays?

Who is as great as the Divine?

Who can describe the Most Sublime?
Even silence is Your praise!
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Who spoke and with word day came to be?
Who glanced, and in that gaze created land?
Who propelled the waves and set limits to the seas?
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Who exactly measured the distance the world
spanned?
Even silence is Your praise!

Who placed hair on human heads and caused it
to grow?

Who made each worm slither, and move only
that way?

Who formed each person, each in Adam’s mold?

Who created species, members alike, numbers
untold?

Who can describe God’s ways; and what God
has given, who can repay? EVEN SILENCE )T 3. Psalm 65:2.

Even silence is Your praise! . .

WHO EXACTLY MEASURED i)>70)) DY ). Job 38:5.
WHO CAN DESCRIBE 19 DY 732 ™). Job 21:31.

WHO CAN BATTLE DY 1. Job 9:4.
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INTRODUCTION TO
KIDDUSH HA-SHANAH.
Whereas some piyyutim
(liturgical poems) were
composed specifically

for the evening of Rosh
Hashanah, they did not
become a standard part of
the liturgy. This mahzor
introduces a series of
readings—biblical read-
ings, medieval piyyutim,
and modern readings—to
dedicate the new year.
Opinions in the Babylo-
nian Talmud consider the
first day of the month of
Tishrei (Rosh Hashanah)
as the first day of creation
(Rosh Hashanah 10b-11a).
Yet the Midrash records an
opinion that the world was
created on the 25th day

of the preceding month,
Elul (Pesikta D’rav Kahana,
Piska 23:1). That is, the
sixth day of creation—the
day on which God created
human beings—fell on the
first day of Tishrei. Thus
according to this opinion,
Rosh Hashanah celebrates
the creation of human-
kind. As we dedicate the
new year, we keep both
opinions in mind, and in
this ceremonial moment
we celebrate both views
with the appropriate verses
from Genesis and also with
poetic reflections.

WHO ESTABLISHED TD? *).The poem excerpted here was written by Joseph Ibn Abitur (10th—11th centuries,
Spain) to be recited as a piyyut on the new year. It takes its inspiration from God’s speech at the end of the
Book of Job (chapter 38), where God questions Job as to whether the latter truly understands what powers are
at work in the universe. The images that Abitur uses are taken both from Job and from talmudic midrashim.
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(continued from previous page)

allin a jumble then, frantically
getting ready for Shabbos,

come antelope and alley cat,

Irish setter, polar bear, black bear,
beaver, tiger, squirrel, chipmunk
and camel, lioness and spring lamb,
zebra, elephant, rattlesnake,
hippopotamus, giraffe,

monkey, mountain goat—

and just as it’s time to reach into
the box at the back of the cupboard
to pull out two candles and find
the matches for licht bentschen—

miraculously comes the human
who can strike the match
and sanctify all the work
that God has done, eons ago
and every moment since,
battling tohu va-vohu,

the chaos that threatens

to once again engulf it all.
Shaken and humbled, we
reach for the match

and the blessing,

full of gratitude

for this holy world.

— MERLE FELD

The Creation of Humanity

FROM THE TORAH: THE SIXTH DAY OF CREATION
And God made human beings in God’s image—

thus were they created: God created them male and
female. And God blessed them and said to them, “Be
fruitful and multiply, fill the earth and conquer it;
rule over the fish of the sea, the birds of the heavens,
and all living things that crawl on earth.” ... And God
saw all that had been done and thought it very good.
And there was evening and there was morning, the
sixth day. Genesis 12728,

One or more of the following selections may be included.
N

THE ROSE OF SHARON

My being, my heart, my soul

set out toward the fragrance of the rose.
The smell of happiness,

the joy of the sand dunes,

rises toward me through the damp,

through the emptiness

of endless space,

flies on its white wings,

and the world again becomes a discernible reality,
a heavenly charm,

an instrument of holiness, surely.

21 ROSH HASHANAH - EVENING SERVICE - DEDICATION OF THE NEW YEAR
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MY BEING, MY HEART
29 ,27. A poem by the
modern Israeli poet Zelda
Schneerson Mishkovsky
(1914—1984), known simply
as “Zelda.”
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Human Responsibility

Before God gave the
Torah to Moses the
angels protested, “We are
pure and Your Torah is
pure, how can you give
that which is pure to the
impure?” And so they
said, “What are mor-

tals that You should be
mindful of them?” God
replied by saying that the
Torah cannot be fulfilled
in heaven: “I have given
mortals dominion over
all that I have fashioned.
It is only on earth that
the Torah can be ful-
filled”

—THE MIDRASH
ON PSALMS

Psalm of the Day: Rosh Hashanah

PSALM 8

FOR THE LEADER, ON THE GITTITH. A PSALM OF DAVID.
ADONAI, our master,

what majesty is Yours throughout the world!

The heavens display Your splendor.

The sounds of infants attest to Your power;
nurslings are an answer to Your foes,
silencing enemies and the vengeful.

When I look at Your heavens, Your handiwork;
the moon and the stars, which You have shaped—

What are mortals, that You should be mindful of them,

mere mortals, that You should take account of them,
that You have made them little less than divine?

You have given them mastery over that which You fashioned,
placing all creation at their feet,

all sheep and oxen, all the wild beasts,
birds of the air and fish of the sea,
all that inhabit the ocean deep.

ADONAI, our master,
what majesty is Yours throughout the world!

42 ROSH HASHANAH AND YOM KIPPUR - MORNING SERVICE - MORNING BLESSINGS
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PSALM 8. The post-talmudic
tractate Soferim (8th cen-
tury) reports a tradition of
reciting psalms specific to
each holy day, rather than
reciting the usual psalm of
the day. We recommend
this psalm because its
perspective accords with
the themes of the day.

THE SOUNDS OF INFANTS
DY) D99V *9n. The
psalmist demonstrates
God’s power through what
most consider weakness!

A baby is fully vulnerable,
yet it is depicted here as
ultimately triumphant.
That reversal is also true of
all humans: we are weak
and finite, yet, in the words
of the psalmist, “little less
than divine.”

SILENCING ENEMIES AND
THE VENGEFUL 11°2¥1)
DRI IN. The psalmist
uses the verb that has

the same root as the

noun Shabbat (N2Y).
Surprisingly, the victory
over enemies is described

in pacific language, as a sabbatical
peace. That victory is achieved through
the least obvious of warriors—a child—
in the least violent manner.
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And so, let us declare ADONAT our sovereign! ADONAI reigns! ADONAT has reigned!
Adonai melekh! Adonai malakh!
AponNa1 will reign forever and ever!
Adonai yimlokh l'olam va-ed!

All those who dwell on high announce God’s glory: ADONAI reigns!

Adonai melekh!
ADONATI has reigned!
Adonai malakh!
Those above and those below raise up their voices, exalting God: ~ Apona1 will reign!
Adonai yimlokh!

All those who dwell on earth offer blessings:

ADONAI reigns! ADONATI has reigned!

AponNa1 will reign forever and ever!
Adonai melekh! Adonai malakh! Adonai yimlokh l'olam va-ed!

All the angels on high skillfully acclaim:
All earthly rulers offer words of praise:

ADONALI reigns!
ADONATI has reigned!

Those above and those below acknowledge with certainty: ApoNA1 will reign!

ADONAI reigns! ADONAT has reigned!
AponNa1 will reign forever and ever!

All powerful forces on high sing: ADONAI reigns!

All mortals vigorously declare: ADONATI has reigned!

Those above and those below harmoniously recite: AponNa1 will reign!

ADONAI reigns! ADONAT has reigned!
AponNa1 will reign forever and ever!

All holy beings sanctify God with holiness: ADONAI reigns!

All the communities of worshippers truthfully declaim: ADONATI has reigned!

Those above and those below peacefully proclaim: ApoNAI will reign!

ADONATI reigns! ADONAI has reigned!
AponNa1 will reign forever and ever!

All the fiery sparks are renewed each morning, saying: ADONAI reigns!

All those treasured from on high whisper quietly: ADONATI has reigned!
Those above and those below join in reciting

the threefold sanctification: AponNa1 will reign!

ADONAI reigns! ADONATI has reigned!
AponNa1 will reign forever and ever!
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each stanza of this piyyut (five
of which are presented here,
out of the twelve stanzas in
the entire poem), the first
line describes how the angels
and celestial beings proclaim
God’s praise. The second line
refers to the praise of God
that originates from mortals
on earth, and the third line
empbhasizes that heaven and
earth together extol God.

The final stanza, however, is
ambiguous, and its second
line, kol tarshishei govah, is un-
derstood by some translators
and commentators as a refer-
ence to the heavenly sphere
but by others as a reference to
the earthly sphere. (Tarshish

is the name of one of the
precious stones in the High
Priest’s breastplate [Exodus
28:20, 39:13).) The distinction
between heavenly and earthly
creatures seems to fade away
by the end of the poem, as
both groups come together to
praise God. The final phrase,
b’shillush m’shal’shim, “recite
the threefold sanctification,”
is a reference to Isaiah 6:3, the
verse at the centerpiece of the
Kedushah: “Holy, holy, holy

is Adonai Tz'va-ot,” which is
pointedly described as recited
by both angels and humans.
This joint praise by divine and
earthly beings is the hallmark
of the Kedushah, the core of
which is the human articula-

tion of verses of praise that, according to the prophets Isaiah and Ezekiel, were overheard from God'’s minis-
tering angels (Isaiah 6:3; Ezekiel 3:12). This poem, by Simon ben Isaac ben Abun of Mayence (11th century), was
modeled after a similar poem by Elazar Kallir (sth-6th century). The poem combines three biblical references
to the Divine: “Adonai reigns” (Psalm 96:1), “Adonai has reigned” (1 Chronicles 16:31), and “Adonai will reign

forever and ever” (Exodus 15:18).

ALL THOSE WHO DWELL ON EARTH DRV *)2¥~Y2. Literally, “All those who dwell in quietness,” a poetic refer-

ence to earth found in the Book of Job (37:17).

THE THREEFOLD SANCTIFICATION DWW ¥HWa. The daily recitation of the Kedushah is seen as the unifica-
tion of heaven and earth. This piyyut was originally composed as introduction to the Kedushah, as were all

the piyyutim in this section.
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May the Torah Be
Our Portion

Each one of us is given
a share of this world.
The people Israel ask
that Torah be our share.

The Holiness of
the New Year

Every year, there
descends and radiates
anew and renewed
light that has never yet
shone. For the light of
every year withdraws to
its source in the Infinite
One, who is beyond
time. ... But through
the shofar’s sounding
and by means of the
prayers we utter, a new
and superior light is
elicited . . . that has
never yet shone since
the beginning of the
world. Its manifesta-
tion, however, depends
on the actions of those
below, and on their
merits and penitence
during the Ten Days of
Repentance.

—SHNEUR ZALMAN
OF LIADI

89 ROSH HASHANAH -

Our God and God of our ancestors:

May You be exalted over the entire universe in Your glory,

may You be raised up over all the earth in Your splendor,

and may You manifest Yourself to all the inhabitants of the world
in the majestic beauty of Your strength.

Then all creatures will know that You created them;

all living things will understand that You gave them life;

and everything that breathes will proclaim:

Aponal, the God of Israel, is sovereign, ruling over all.

Our God and God of our ancestors, [embrace our rest, | make
us holy through Your mitzvot and let the Torah be our portion.
Fill our lives with Your goodness and gladden us with Your
triumph. [ADONAI our God, grant that we inherit Your holy
Shabbat, lovingly and willingly, so that the people Israel, who
sanctify Your name, may find rest on this day.] Purify our hearts
to serve You truly,

V'taheir libbeinu lovd’kha be-emet.

for You are the God of truth, and Your word is true, eternal,

and unchanging. Barukh atah ADONAI, ruler of all the earth,
who makes [Shabbat, ] the people Israel and the Day of Remem-
brance holy.

[Leader: Barukh atah Adonai,] Congregation: melekh al kol ha-aretz,
m’kaddeish [ha-shabbat v’] yisra-el [Leader: v'yom ha-zikkaron).

Fifth B'rakhah: The Restoration of Zion

ApoNAI our God, embrace Your people Israel and their prayer.
Restore worship to Your sanctuary. May the [fiery offerings and]
prayers of the people Israel be lovingly accepted by You, and
may our service always be pleasing.

Let our eyes behold Your merciful return to Zion. Barukh atah
ADONAI, who restores Your Divine Presence to Zion.
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RESTORE WORSHIP TO
YOUR SANCTUARY 1¥J7)
P27 DTN

91°2. According to the
Babylonian Talmud, “Ever
since the day when the
Temple was destroyed,
there has been an iron
barrier separating Israel
from God” (Berakhot 32b).
Each destruction of the
Temple in Jerusalem (first
by the Babylonians in 586
B.C.E, then by the Romans
in 70 C.E.) was a cataclys-
mic event in early Jewish
history. In praying for the
restoration of the Temple,
we express our wish both
for the sense of immedi-
ate connection with God
that is believed to have
characterized the Temple
service, and for the com-
mon sense of purpose and
religious community that
was experienced there.

FIERY OFFERINGS *WN)
9N, The phrase

“fiery offerings” originally
referred to the sacrifices

in the Temple, but later
medieval and Hasidic com-
mentators understood

it as a description of the
intensity of religious fervor
required of true prayer.
Itis as if to say, “May our
prayers have the same
meaning and effect as
burnt offerings once did
for our ancestors.”

YOUR DIVINE PRESENCE 111)°2¥. The Hebrew
word shekhinah has been used for centuries to
refer to God’s immanence, the presence of God
that is felt in the world. The word shekhinah is
grammatically feminine. Accordingly, the Jewish
mystical tradition generally describes the Divine
Presence—known as the Shekhinah—in feminine

imagery.
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Avinu Malkeinu

We rise as the ark is opened. An alternate version begins on the next page.
Avinu Malkeinu is not recited on Shabbat.
Avinu Malkeinu, we have sinned in Your presence.

Avinu Malkeinu, we have no sovereign but You.

Avinu Malkeinu, act toward us kindly in accord with Your name.

Avinu Malkeinu, make this a good new year for us.

Avinu Malkeinu, annul every harsh decree against us.

Avinu Malkeinu, nullify the designs of our foes.
Avinu Malkeinu, frustrate the plots of our enemies.

Avinu Malkeinu, rid us of every oppressor and adversary.
Avinu Malkeinu, rid Your covenanted people of disease, war, hunger, captivity,
and destruction.

Avinu Malkeinu, forgive and pardon all our sins.

Avinu Malkeinu, do not look toward our sins and transgressions; blot them out.

Avinu Malkeinu, return us to Your presence, fully penitent.
Avinu Malkeinu, send complete healing to the sick among Your people.
Avinu Malkeinu, remember us favorably.
Avinu Malkeinu, inscribe us for good in the Book of Life.
Avinu Malkeinu, inscribe us in the Book of Redemption.
Avinu Malkeinu, inscribe us in the Book of Sustenance.
Avinu Malkeinu, inscribe us in the Book of Merit.
Avinu Malkeinu, inscribe us in the Book of Forgiveness.

Avinu malkeinu, hahazireinu bi-t'shuvah sh’leimah I'fanekha.
Avinu malkeinu, sh’lah r’fu-ah sh’leimah 'holei ammekha.
Avinu malkeinu, zokhreinu b’zikkaron tov I'fanekha.

Avinu malkeinu, kotveinu b’seifer hayyim tovim.

Avinu malkeinu, kotveinu b’seifer g'ullah vi-shu-ah.

Avinu malkeinu, kotveinu b’seifer parnasah v'khalkalah.
Avinu malkeinu, kotveinu b’seifer z’khuyyot.

Avinu malkeinu, kotveinu b’seifer s’lihah u-m’hilah.

Avinu Malkeinu, cause our salvation to flourish soon.
Avinu Malkeinu, cause Your people Israel to be exalted.
Avinu Malkeinu, raise up Your anointed with strength.
Avinu Malkeinu, hear our voice, be kind, sympathize with us.
Avinu Malkeinu, accept our prayer, willingly and lovingly.
Avinu Malkeinu, do not turn us away empty-handed.
Avinu Malkeinu, remember that we are but dust.
Avinu Malkeinu, have compassion for us, our infants, and our children.

ROSH HASHANAH - MORNING SERVICE - AVINU MALKEINU

We rise as the ark is opened. An alternate version begins on the next page.
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AVINU MALKEINU 2N
1)29). The Babylonian
Talmud reports that Rabbi
Akiva prayed with the
words avinu malkeinu and
his prayers were accepted
(Taanit 25b). Originally, this
was a prayer for material
blessing. In time, verses
were added asking for
deliverance from natural
and human devastation.
References to martyrdom,
as well as meditations on
the new year, were also
added.

Avinu malkeinu literally
means “our father, our
king.” The image of God as
“father” represents related-
ness and closeness. (In the
ancient world the term
“father” is associated with
the one who gives life, and
so many modern prayer-
books reflect this nuance
by translating the word
as “creator” or “source.”)
The figure of God as king,
or sovereign, conveys
authority, particularly that
of judge, and so connotes
greater distance. Jewish
theology has always recog-
nized this paradoxical sense
of God, speaking both of
God’s being close at hand,
and also as distant and
inscrutable—similarly of
God’s kindness and caring
as well as God’s punishing
hand for sinful behavior.
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Avinu Malkeinu, do this for the sake of those who were martyred for Your
holy name.
Avinu Malkeinu, do this for the sake of those who were slaughtered for their
exclusive devotion to You.
Avinu Malkeinu, do this for the sake of those who went through fire and water
to sanctify Your holy name.
Avinu Malkeinu, do this for Your sake if not for ours.

Avinu Malkeinu, have mercy on us, answer us, for our deeds are insufficient;
deal with us charitably and lovingly, and redeem us.

Avinu malkeinu, honneinu va-aneinu, ki ein banu ma-asim,
aseih immanu tz'dakah va-hesed v’hoshi-einu.

AVINU MALKEINU: ALTERNATE VERSION
Avinu Malkeinu, we have sinned in Your presence.
Our creator, who blesses us, we have no sovereign but You.
Our redeemer, who guards us, act kindly, in keeping with Your name.
You who seek us out and sustain us, make this new year a good one for us.
You who are our glory, our savior, annul every harsh decree against us.
Ancient One, our rescuer, nullify the designs of our foes.

Provider, our refuge, rid Your covenanted people of disease, war, hunger, captivity,

and destruction.

You who are our strength, who gives us life, rid us of every oppressor and adversary.

You who purify us and have mercy on us, forgive and pardon all our sins.
You who form us and instruct us, return us to Your presence, fully penitent.

You who establish us and provide for us, send complete healing to the sick among

Your people.

You, our beloved, who raised us, remember us favorably.
Avinu Malkeinu, inscribe us for good in the Book of Life.
Avinu Malkeinu, inscribe us in the Book of Redemption.
Avinu Malkeinu, inscribe us in the Book of Sustenance.
Avinu Malkeinu, inscribe us in the Book of Merit.

Avinu Malkeinu, inscribe us in the Book of Forgiveness.

Avinu malkeinu, kotveinu b’seifer hayyim tovim.

Avinu malkeinu, kotveinu b’seifer g'ullah vi-shu-ah.
Avinu malkeinu, kotveinu b’seifer parnasah v’khalkalah.
Avinu malkeinu, kotveinu b’seifer z’ khuyyot.

Avinu malkeinu, kotveinu b’seifer s’'lihah u-m’hilah.
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AVINU MALKEINU 172X
1)999. The images of God
as “our father” (avinu) and
“our sovereign” (malkeinu)
are central to much of

the High Holy Day liturgy.
Yet these images may not
have the same resonance
for us as they once did for
our ancestors. At the same
time, the tradition is filled
with many different meta-
phors for God. Therefore
we offer this alternative
version, featuring a variety
of imagery. Its synonyms
and metaphors for God are
mostly taken from usages in
other parts of the liturgy. Its
alphabetical listing conveys
the idea that we grasp the
ineffable God through an
infinite number of images.
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Our protector and savior, cause our salvation to flourish soon.
Our support and rescuer, cause Your people Israel to be exalted.

Our helper, who listens to us, hear our voice, be kind, sympathize with us.
Our redeemer, who watches over us, accept our prayer, willingly and lovingly.

Our fortress, who is our refuge, do not send us away empty-handed.
Holy One, who justifies us, remember that we are but dust.

Merciful One, who gives us life, have compassion for us, our infants,

and our children.
Guardian, who grants us victory, do this for the sake of those who were
martyred for Your holy name.

Benefactor, who provides for our welfare, do this for Your sake if not for ours.
Avinu Malkeinu, have mercy on us, answer us, for our deeds are insufficient;
deal with us charitably and lovingly, and redeem us.

Avinu malkeinu, honneinu va-aneinu ki ein banu ma-asim,
aseih immanu tz'dakah va-hesed v’hoshi-einu.

The ark is closed.

Kaddish Shalem

May God’s great name be exalted and hallowed throughout the created world,
as is God’s wish. May God’s sovereignty soon be established, in your lifetime
and in your days, and in the days of all the House of Israel. And respond with:
Amen.

May God’s great name be acknowledged forever and ever!

Y’hei sh’'meih rabba m’varakh l'alam u-lalmei almayya.

May the name of the Holy One be acknowledged and celebrated, lauded and
worshipped, exalted and honored, extolled and acclaimed—though God, who
is blessed, b'rikh hu, is truly far beyond all acknowledgment and praise, or any
expressions of gratitude or consolation ever spoken in the world. And respond
with: Amen.

May the prayers and pleas of all Israel be accepted by their creator in heaven.
And respond with: Amen.

May abundant peace from heaven, and life, come to us and to all Israel. And
respond with: Amen.

May the One who brings harmony on high, bring harmony to us and to all
Israel [and to all who dwell on earth]. And respond with: Amen.

Oseh shalom bi-m’romav hu ya-aseh shalom aleinu v'al kol yisra-el [v'al kol yosh’vei
teiveil], v'imru amen.
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KADDISH SHALEM. Every
service that features an
Amidah is brought to a
close with Kaddish Shalem,
the complete Kaddish, so
called because in addition
to the words of the Kaddish
recited at other times in
the service, it adds a line
asking God to accept our
prayers: “May the prayers
and pleas of all Israel be
accepted by their creator

in heaven.” Here, the place-
ment of Kaddish Shalem
marks the end of the
morning Shaharit prayers.
The liturgy now moves

on to the Torah service.

In a formal sense, though
introduced and followed
by b’rakhot and prayers, the
reading of the Torah and
the Haftarah constitutes
study, not prayer. For the
ancient Rabbis, prayer was
quintessentially defined by
the Amidah, which we have
now completed.
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Tikkun Olam—The
Repair of the World

If you see what needs to
be repaired and how to
repair it, then you have
found a piece of the
world that God has left
for you to complete. But
if you only see what is
wrong and what is ugly in
the world, then it is you
yourself that needs repair.

—MENACHEM
MENDEL SCHNEERSON

Humility Before God

The essence of t’shuvah

is achieved through

humility, for one must

make oneself like ayin/

nothing—like a wilder-

ness to be tread upon.
—NAHMAN OF BRATZLAV

Malkhuyot—God’s Sovereignty

PRAYERS AND BIBLICAL VERSES ON GOD’S SOVEREIGNTY

ALEINU—GOD, WHOM WE WORSHIP
The ark is opened.

It is for us to praise the Ruler of all,

to acclaim the Creator,

who has not made us merely a nation,

nor formed us as all earthly families,

nor given us an ordinary destiny.

£ And so we bow,

acknowledging the supreme sovereign,

the Holy One, who is praised—

the One who spreads out the heavens and establishes the earth,
whose glorious abode is in the highest heaven,

whose powerful presence is in the loftiest heights.

This is our God, none else;

ours is the true sovereign, there is no other.

As it is written in the Torah:
“Know this day and take it to heart,

that ADONAI is God in heaven above and on earth below;
there is no other”

The ark is closed.
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The ark is closed.

MALKHUYOT. The first

of the special sections

of Musaf is entitled
Malkhuyot—prayers and
biblical verses celebrat-

ing God’s sovereignty.

All appellations of God

are metaphors, but the
image of God as sovereign
had particular power for
medieval and rabbinic
Judaism. (The Torah has
few references to God as
sovereign, but there are
many in prophetic writings
and in Psalms.) It repre-
sents a rejection of earthly
authority as the arbiter of
ultimate values. Addition-
ally, the metaphor of God
as sovereign expresses the
common human experi-
ence of a transcendent
power both glorious and
terrifying, as well as the
corresponding sense of vul-
nerability and dependence
evoked by this image.
Lastly, biblical narratives
depict the earthly sover-
eign as functioning as a
judge, so by employing the
metaphor of sovereignty in
reference to God we focus
on Rosh Hashanah as Yom

Ha-Din, the Day of Judgment, when God is said to ascend the throne of judgment. The Malkhuyot section
concludes with the fourth b’rakhah on the holiness of Rosh Hashanah, to which is added the phrase melekh
al kol ha-aretz, “ruler of all the earth.” These words join the standard holy day Amidah b’rakhah that describes
God as sanctifying the people Israel and the holy day—in this case specified as Yom Ha-zikkaron, the Day of

Remembrance.

IT IS FOR US 1)2Y. Aleinu, originally written for the Rosh Hashanah service, is one of the best-known and
oft-repeated prayers. Its central theme is a proclamation of God’s sovereignty, an appropriate introduction
to this section. It is traditionally attributed to Rav, a 3rd-century rabbi. Although this may not be historically

accurate, it is certainly one of the oldest prayers.

AND SO WE BOW D>T112) DINDWNI D>¥733 1ININ). Throughout the year, we bow at the waist when praying
this line. On Rosh Hashanabh, it is customary for the prayer leader—and in many communities, members of
the congregation as well—to prostrate themselves entirely. The Torah contains several references to “falling

on the face” in supplicatory prayer, most often in connection with a request for forgiveness. Prostration com-
monly accompanied prayer in the Temple and in the early synagogue, but it was de-emphasized in order to
distinguish Judaism from its sister religions, and was retained only on Rosh Hashanah and Yom Kippur. Here,
we prostrate ourselves as an expression of our humility and as an acknowledgment of God’s absolute power
and sovereignty. In some congregations two people help the prayer leader stand up while keeping their feet
together, as the angels are said to do.
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The Bible describes the
experience of God’s pres-
ence in two different ways.
At Sinai the experience is
earth-shattering, filled with
the sounds and sights of
thunder and lightning; but
the prophet Elijah returns
to Sinai and only hears “the
thin silent sound” of God’s
presence. Denise Levertov’s
poem suggests that latter
sense.

g The Thread

Something is very gently,
invisibly, silently,
pulling at me—a thread
or net of threads
finer than cobweb and as
elastic. I haven’t tried
the strength of it. No

barbed hook
pierced and tore me. Was it
not long ago this thread
began to draw me? Or
way back? Was I
born with its knot

about my
neck, a bridle? Not fear
but a stirring
of wonder makes me
catch my breath when I feel
the tug of it when I thought
it had loosened itself

and gone.

—DENISE LEVERTOV

Meditations on Malkhuyot

The ark is opened.

The Sovereign on High,

God, who dwells in the heights,

and is wondrous in the heavens,

will display the power of the Divine, and

will rule forever and ever. La-adei ad yimlokh melekh elyon

The Sovereign on High

speaks with righteousness,

is clothed in justice,

listens to those who cry out and

will rule forever and ever. La-adei ad yimlokh melekh elyon

The Sovereign on High

who is good,

whose goodness is everlasting,

and who fashioned the infinite heavens

will rule forever and ever. La-adei ad yimlokh melekh elyon

The Sovereign on High,

the eternal Sovereign,
perceives all that is hidden,
gives speech to the mute, and

will rule forever and ever. La-adei ad yimlokh melekh elyon

The Sovereign on High

never sleeps,

is surrounded by tranquility,

holds out a treasured reward for the righteous, and

will rule forever and ever. La-adei ad yimlokh
The ark is closed.

The impoverished earthly sovereign
is chased by exhaustion,

falls into a deep sleep,

and is enveloped in chaos.

How long can that rule last? Ad matai yimlokh
The ark is opened.
But—the Sovereign on High Aval melekh elyon

whose power is eternal,

who is glorious forever,

and who is justly praised forever,
will rule forever and ever.

The ark is closed.

La-adei ad yimlokh
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Meditations on Malkhuyot
The ark is opened.
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The ark is closed.

THE SOVEREIGN ON HIGH
19°9Y 925. In the Middle
Ages, Jews were under the
sway of kings and nobles.
The fickle rule of these sov-
ereigns often had terrible
consequences for the Jew-
ish communities beholden
to them. This piyyut, which
describes the ideals of
divine rule and contrasts
them with the corruption
of human sovereignty, had,
in its context, a subversive
quality. In its original form,
each stanza describing
God’s attributes alternated
with a stanza describ-

ing the failure of human
royalty. The piyyut was
shortened later—probably
for reasons of time—and
almost all of the stanzas
describing earthly rule were
removed. While human
kings might proclaim that
their rule was justified by
divine right, Jews, praying
in the synagogue, declared
that only God’s rule had
true legitimacy. They thus
understood the central
meaning of the Malkhuyot
portion of the Musaf
service to be the acknowl-
edgment that no earthly
person or object can lay
claim to absolute authority.
As we meditate on this sec-
tion of the service, we, too,
might contemplate which
values have ultimate claim
on our lives.
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Shofar and the Soul
The Torah teaches us
ereign’s acclaim is in their
midst” (Numbers 23:21),
areminder that just as a
trumpet blast announces a
mortal king, so the shofar
is blown to announce

the coronation of God.
According to the Midrash,
the verse can be under-
stood as “the shofar blast
of kingship is within the
person [Israel].” That is,
the true shofar—the true
power to crown God as
sovereign—is found with-
in the heart of each and
every Jew. The physical
shofar does no more than
amplify the soul’s yearning
to exalt the Divine.
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And so, ADONATI our God, we await You, that soon we may
behold Your strength revealed in full glory, sweeping away the
abominations of the earth, obliterating idols, establishing in
the world the sovereignty of the Almighty, when all flesh will
call out Your name—even the wicked will turn toward You.
Then all who live on earth will recognize and understand that
to You alone knees must bend and allegiance be sworn. All
will bow down and prostrate themselves before You, ADONAI
our God, honor Your glorious name, and accept the obliga-
tion of Your sovereignty. May You soon rule over them forever
and ever, for true dominion is Yours; You will rule in glory
until the end of time.

As it is written in Your Torah:

x ApoONAI will be sovereign forever and ever. exodus 1s:8
1 God does not gaze upon the sins of Jacob,

nor look upon the errors of Israel;

ADONAI their God is with them,

their sovereign’s acclaim is in their midst. Numbers 2321

3 God became sovereign in Jeshurun,

as the leaders of the people gathered

Wlth the tribes Of Israel. Deuteronomy 33:5

And it is also written in Psalms:

x For sovereignty is ADONATS;

God rules over the nations. psaim 2229

1 ADONALI is sovereign, robed in splendor, girded in strength.
So the earth is established on sure foundation. psaim 931

» Lift up high, O you gates; lift up the eternal doors, so that
the Sovereign of Glory may enter. Who is the

Sovereign of Glory? ADONAI, mighty and valiant,

ADONAI, mighty in battle. Lift up high, O you gates; lift up
the eternal doors, so that the Sovereign of Glory

may enter. Who is the Sovereign of Glory? Adonai Tz'va-ot
is the Sovereign of Glory, forever. psaim 247-10

MUSAF SERVICE - REPETITION OF THE AMIDAH — MALKHUYOT
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ESTABLISHING IN THE
WORLD THE SOVEREIGNTY
OF THE ALMIGHTY 112
D23. Tikkun olam, which
means “mending the
world,” is an ancient
Hebrew phrase that has
acquired additional reso-
nance in modern times. In
its setting in this prayer,
I'takken olam means “to
establish the world in the
kingdom of the Almighty
[Shaddai],” or to bring
about God’s rule on earth.
In contemporary usage it
refers to the betterment
of the world, including the
relief of human suffering,
the achievement of peace
and mutual respect among
peoples, and protection
of the planet itself from
destruction.

(adapted from Arthur Green)

THE BIBLICAL VERSES
OF MALKHUYOT/SOVER-
EIGNTY. Whereas the Book
of Psalms, some books of
the Prophets, and the later
rabbinic tradition take for
granted that God is natu-
rally referred to as King,
these three verses are the
only verses in the entire
Five Books of Moses that
expressly connect God

to kingship. Perhaps this
omission reflects a desire
to further distance Juda-
ism from the surround-
ing idolatrous nations, in

which the human monarch was often seen as a manifestation of the deity.

A NOTE ON THE TRANSLATION OF BIBLICAL VERSES. The meanings and emphases of the
verses of Malkhuyot, Zikhronot, and Shofarot in their litugical settings sometimes differ
from their meanings in their biblical contexts. The translations here reflect that shift—
varying, when appropriate, from some of the familiar English renditions, such as the JPS
translation used in Etz Hayim, the Conservative movement’s Torah commentary.

LIFT UP HIGH, O YOU GATES; LIFT UP THE ETERNAL DOORS INW)1) DYPWYN DIYY INY
D2y >NNA. Classically, “Jerusalem” refers to both the city on earth and a “heavenly city,”
each reflective of the other. “Gates” and “doors” refer not only to the gates of Jerusalem
or the Temple, but also to “cosmic doors,” through which the presence of God enters

the world.
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The Creative Process
of T'shuvah

Rabbi Kalonymous Kal-
mish Shapira, the Rebbe
of the Warsaw Ghetto,
wrote on Rosh Hashanah
5702/1941 (Esh Kodesh):
“The time for repentance
is Rosh Hashanah, the
anniversary of the cre-
ation of the world. This
is because repentance . . .
is also a kind of creativ-
ity” The Hebrew word
t'shuvah means repen-
tance and return. How-
ever, as a creative act,
t'shuvah is not a simple
return. We return to who
we are meant to be, but
have not yet become.
We return to growth and
possibility that has lain
dormant within us and
not yet flourished, much
as a sculpture lies hidden
within a brute block

of stone. That is why

the process of t’shuvah,
as painful and even
humiliating as it can be,
is in fact very joyous and
hopeful.

(Adapted and translated
by Jan Uhrbach)
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And Your servants the prophets further wrote:

x Thus said ADONAL, sovereign and redeemer of Israel,
Adonai Tz'va-ot: I am the first and I am the last, and there is no
God but Me. isaiah 44:6

1 Liberators shall ascend Mount Zion to judge Mount Esau;
then sovereignty shall be ADONAT’S. obadiah 121

3 ADONAI shall be acknowledged sovereign of all the earth.
On that day ADONATI shall be one, and the name of God, one.

Zechariah 14:9

And it is written in Your Torah:
Hear, O Israel, ADONATI is our God, ADONAT alone.

Deuteronomy 6:4

Our God and God of our ancestors: in Your glory, rule over the
entire universe; in Your splendor, be exalted over all the earth;
in the majestic beauty of Your overwhelming presence, appear
to all the inhabitants of Your world. Then, all that You have
made will recognize You as their maker, all that You created will
understand that You are their creator, and all living beings will
say: ADONAI the God of Israel, is sovereign, ruling over all.

Our God and God of our ancestors: [embrace our rest, | make
us holy through Your commandments and let the Torah be our
portion. Fill our lives with Your goodness and gladden us with
Your triumph. [ADONAI our God, grant that we inherit Your
holy Shabbat, lovingly and willingly, so that the people Israel,
who sanctify Your name, may find rest on this day.] Purify our
hearts to serve You truly, for You are the God of truth, and Your
word is true, eternal, and unchanging. Barukh atah ADONALI,
ruler of all the earth, who makes [Shabbat, ] the people Israel
and the Day of Remembrance holy.

[Leader: Barukh atah Adonai,] Congregation: melekh al kol ha-aretz,
m’kaddeish [ha-shabbat v’] yisra-el [Leader: v’yom ha-zikkaron].

* MUSAF SERVICE - REPETITION OF THE AMIDAH — MALKHUYOT
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ADONAI SHALL BE AC-
KNOWLEDGED SOVEREIGN
929y 907 M i
XN Zechariah 14:9.
This verse is also quoted
at the conclusion of the
Aleinu. In it, we recognize
that God’s Oneness is not
yet fully realized, and we
express our hope that our
prayers and actions will
contribute to achieving
that ideal. Here, the verse
is followed directly by

the first line of the Sh'ma
(Deuteronomy 6:4), which
is our declaration that God
is, indeed, One, although
the Sh’ma itself does not
contain any form of the
word melekh. The ancient
Rabbis understood the
recitation of the Sh’'ma

as kabbalat ol malkhut
shamayim, the accep-
tance of the yoke of God’s
sovereignty. Therefore it
was deemed appropriate
to recite the Sh’'ma as the
tenth verse of Malkhuyot.

OUR GOD AND GOD OF OUR
ANCESTORS >719X) 179N
1°DIAN. This paragraph
concludes the fourth
b'rakhah of the Amidah;
the text is nearly identical
to the liturgy of Shabbat
and Festivals. It includes a
prayer to purify our hearts
so that our service to God
may be emet, “truth” (0V)
DRI 7T2Y7 12Y). The
Hebrew word emet implies
more than mere honesty
or absence of falsehood: it
connotes also faithfulness,

wholeness, and integrity. Thus, we express our longing to be constant
and consistent in our prayer and to liberate our relationship with
God from the mixed motives and inner conflicts that generally char-
acterize human behavior. The prayer’s penultimate sentence—unique
to the High Holy Days—takes up this theme of truth, applying the
attribute to God and God’s word, and emphasizing it as an essential

quality of the Divine.
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(The shofar is traditionally not blown on Shabbat.)
T’ki-ah sh’varim-tru-ah tki-ah
T’ki-ah sh’varim tki-ah
T’ki-ah t'ru-ah tki-ah

Today the world stands as at birth. Today all creation is called to
judgment, whether as Your children or as Your servants. If as Your
children, be compassionate with us as a parent is compassionate
with children. If as Your servants, we look to You expectantly, wait-
ing for You to be gracious to us and, as day emerges from night, to
bring forth a favorable judgment on our behalf, awe-inspiring and
Holy One.

Ha-yom harat olam, ha-yom ya-amid ba-mishpat kol y’tzurei olamim,
im k'vanim im ka-avadim. Im k'vanim, rahameinu k’rahem av al banim.
V’im ka-avadim eineinu '’kha t'luyot, ad she-t’honneinu v'totzi kha-or
mishpateinu, ayom kadosh.

WE OMIT THIS PARAGRAPH ON SHABBAT:

May the words of our lips be pleasing to You, exalted God, who
listens, discerns, considers, and attends to the sound of our shofar
blast. Lovingly accept our prayerful offering that proclaims Your
sovereignty.

Areshet s’fateinu ye-erav I'fanekha, El ram v’nissa, meivin u-ma-azin,

mabbit u-makshiv kol t’ki-ateinu. U-t’kabbeil b’rahamim u-v’ratzon seder
malkhuyyoteinu.

REPETITION OF THE AMIDAH — MALKHUYOT

(The shofar is traditionally not blown on Shabbat.)
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TODAY THE WORLD STANDS
AS AT BIRTH 177) DV
DY3y. The ancient Rabbis
debated whether Rosh
Hashanah marks either the
first day of the creation

of the world or the sixth
day, when humanity was
formed. The liturgical em-
phasis on the word “today”
suggests that this is no
mere anniversary celebra-
tion; rather, all humanity—
and all creation—are
re-created anew today.

AWE-INSPIRING AND HOLY
ONE VI DPX. In the
original version of this
prayer, the last two words
were ha-yom kadosh,

“on this holy day.” The
language was changed

to ayom kadosh, “awe-
inspiring and Holy One,”
because final judgment is
actually suspended until
Yom Kippur.
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Soloveitchik, Vision and Leadership

...What is the meaning of “Adonai Tzeva’'ot, he is the
King of glory. Selah.” (Ps. 24:10) ?

That God imparts some of the Divine glory to those who
fear God.

How?

God is called Elohim, and called Moses "elohim," as it is
stated, “See | have set you as elohim to Pharaoh.” (Exod.
7:1)

The Holy Blessed One brings the dead to life, and
imparted some of the Divine glory to Elijah, and he raised
the dead to life, as it is stated, “and Elijah said, ‘See your
son is alive.” (I Kings 17:23)

And God dressed melekh hamashiah in God’s clothing, as
it is stated, “honor and majesty You shall lay upon him.”
(Ps. 21:6)

What is written, “God has ascended amid acclamation,
Adonai b’kol shofar"? (Ps. 47:6)

The Holy Blessed One said to Moses, “1 have made you a
king,” as it is stated (Deut. 33:5), “Then he became king
in Jeshurun.”

Just as when the king goes forth, they sound trumpets
before him, so also for you, (Num. 10:2:), ‘Make for
yourself two silver trumpets'’....

- Reflections on Joseph and Moses, p. 151

Malkhut signifies not only a concrete power structure, political insitution, or political community --
such as a kingdom, government, or state -- but also a great metaphysical idea, a glorious vision
which the covenantal community has beheld and with which it has been fascinated since the
dawn of its millenial history. Malkhut as a metaphysical idea turns into a great ethical norm
which aims to to achieve the ultimate objective in Judaism.

Within the metaphysical frame of reference, malkhut is not the prerogative or exclusive
possession of one individual, clan, or dynasty. It was bestowed upon man in general on that
mysterious Friday when God fashioned him out of dust and made him an individual, a being,
unique and singular, for whom there is no substitute. Later, man lost malkhut when he sinned,
and God wants [God’s] covenantal community to restore the quality of malkhut to its members.
The potential of malkhut is implanted in every Jews: “All Jews are the children of kings” (Bava

Metzia 113Db).
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