
 

 

אמר הקדוש ברוך הוא ... ואמרו לפני 
בראש השנה מלכיות זכרונות 

מלכיות כדי שתמליכוני  ושופרות
עליכם זכרונות כדי שיעלה זכרוניכם  

לפני לטובה ובמה בשופר 

 

כת' רבי' סעדיה מה שצונו הבורא 
שנה יתברך לתקוע בשופר בראש ה

 יש בזה עשרה ענינים. 
הענין הראשון מפני שהיום היתה 

תחלת הבריאה שבו ברא הקב"ה את 
 העולם ומלך עליו 

וכן עושים המלכים בתחלת מלכותם 
שתוקעים לפניהם בחצוצרות 

ובקרנות להודיע ולהשמיע בכל 
 מקום התחלת מלכותם 

וכן אנו ממליכין עלינו את הבורא 
רות ליום זה וכך אמר דוד בחצוצ

 וקול שופר הריעו לפני המלך ה'.

 

והטעם שתקנו לומר מראש השנה 
ועד יום הכפורים המלך במקום האל 
לפי שמראה מלכותו על בני העולם 

 ששופט אותם בימים אלו

 
 

 

 

אֵין מַזְכִּירִין זִכְרוֹנוֹת מַלְכֻיּוֹת וְשׁוֹפָרוֹת שֶׁל פֻּרְעָנוּת. 
רוֹנוֹת כְּגוֹן )תהילים עח לט( "וַיִּזְכֹּר כִּי בָשָׂר הֵמָּה" זִכְ 

וְכוּ'. מַלְכֻיּוֹת כְּגוֹן )יחזקאל כ לג( "בְּחֵמָה שְׁפוּכָה אֶמְלוֹךְ 



עֲלֵיכֶם". שׁוֹפָרוֹת כְּגוֹן )הושע ה ח( "תִּקְעוּ שׁוֹפָר 
 בַּגִּבְעָה" וְכוּ'. 

וְלֹא זִכְרוֹן יָחִיד אֲפִלּוּ לְטוֹבָה כְּגוֹן )תהילים קו ד( 
"זָכְרֵנִי ה' בִּרְצוֹן עַמֶּךָ". )נחמיה ה יט( )נחמיה יג לא( 

 "זָכְרָה לִּי אֱלֹהַי לְטוֹבָה". 

וּפִקְדוֹנוֹת אֵינָן כְּזִכְרוֹנוֹת. כְּגוֹן )שמות ג טז( "פָּקֹד 
 פָּקַדְתִּי אֶתְכֶם".

וְיֵשׁ לוֹ לְהַזְכִּיר פֻּרְעָנוּת שֶׁל אֻמּוֹת עַכּוּ''ם כְּגוֹן )תהילים 
רְגְּזוּ עַמִּים". )תהילים קלז ז( "זְכֹר ה' צט א( "ה' מָלָךְ יִ 

לִבְנֵי אֱדוֹם אֶת יוֹם יְרוּשָׁלָםִ".)גמרא ראש השנה לב ב( 
 " וַה' אֱלֹהִים בַּשּׁוֹפָר יִתְקָע וְהָלַךְ בְּסַעֲרוֹת תֵּימָן".

)דברים ו ד( "שְׁמַע יִשְׂרָאֵל ה' אֱלֹהֵינוּ ה' אֶחָד". )דברים  
'. )דברים ד לט( "וְיָדַעְתָּ  ד לה( "אַתָּה הָרְאֵתָ לָדַעַת" וְכוּ 

הַיּוֹם וַהֲשֵׁבֹתָ אֶל לְבָבֶךָ" וְכוּ'. כָּל פָּסוּק מֵאֵלּוּ מַלְכוּת  
הוּא עִנְיָנוֹ אַף עַל פִּי שֶׁאֵין בּוֹ זֵכֶר מַלְכוּת וַהֲרֵי הוּא  

כְּמוֹ )שמות טו יח( "ה' יִמְלוֹךְ לְעוֹלָם וָעֶד", )דברים לג  
 ה( "וַיְהִי בִישֻׁרוּן מֶלֶךְ" וְכוּ': 

 
 

ותמצא באלו השלשה ובכן ובכן ובכן 
 רמז למלכיות זכרונות ושופרות  

 
כי הראשון הוא ובכן תן פחדך ה' 

כל המעשים ויעשו  אלקינו וייראוך
כלם אגודה אחת כנגד מלכיות כי כל 

 זה ענין הממלכה שממליכין אותו. 

 

 

 
 

כְּשֶׁבָּנָה שְׁלֹמֹה אֶת בֵּית הַמִּקְדָּשׁ, בִּיקֵּשׁ 
ם. דָּבְקוּ לְהַכְנִיס אָרוֹן לְבֵית קׇדְשֵׁי הַקֳּדָשִׁי

 שְׁעָרִים זֶה בָּזֶה. 

אָמַר שְׁלֹמֹה עֶשְׂרִים וְאַרְבָּעָה רְנָנוֹת, וְלֹא 
 נַעֲנָה. 



פָּתַח וְאָמַר: "שְׂאוּ שְׁעָרִים רָאשֵׁיכֶם 
וְהִנָּשְׂאוּ פִּתְחֵי עוֹלָם וְיָבֹא מֶלֶךְ הַכָּבוֹד". 

רְהַטוּ בָּתְרֵיהּ לְמִיבְלְעֵיהּ, אֲמַרוּ: "מִי הוּא 
 זֶה מֶלֶךְ הַכָּבוֹד". 

 מַר לְהוּ: "ה' עִזּוּז וְגִבּוֹר". אֲ 

חָזַר וְאָמַר: "שְׂאוּ שְׁעָרִים רָאשֵׁיכֶם וּשְׂאוּ 
פִּתְחֵי עוֹלָם וְיָבֹא מֶלֶךְ הַכָּבוֹד מִי הוּא זֶה 

מֶלֶךְ הַכָּבוֹד ה' צְבָאוֹת הוּא מֶלֶךְ הַכָּבוֹד 
 סֶלָה", וְלֹא נַעֲנָה. 

כֵּיוָן שֶׁאָמַר: "ה' אֱלֹהִים אַל תָּשֵׁב פְּנֵי 
זָכְרָה לְחַסְדֵי דָּוִד עַבְדֶּךָ", מִיָּד  מְשִׁיחֶךָ
 …נַעֲנָה. 
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. . אמר אי זו  רבי הושעיה .
אומה כאומה הזאת בנוהג 

שבעולם השלטון אומר הדין 
היום והליסטים אומר למחר הדין 

למי שומעין לא לשלטון אבל 
הקב"ה אינו כן אמרו בית דין 
היום ראש השנה הקב"ה או' 
למלאכי השרת העמידו בימה 

יעמדו סניגורין יעמדו קטיגורין 
שאמרו בני היום ראש השנה 

לעברה למחר  נמלכו בית דין
הקב"ה אומר למלאכי השר' 

העבירו בימה יעברו סניגורין 
יעברו קטיגורין שנמלכו בני 

 לעברה למחר 
מה טעמא כי חוק לישראל הוא 

משפט לאלהי יעקב אם אינו חוק 
לישראל כביכול אינו משפט 

 לאלהי יעקב 
רבי קריספא בשם ר' יוחנן 

לשעבר אלה מועדי יי' מיכן ואילך 
 ותם אמר אשר תקראו א

רבי אילא אם קריתם אותם הם 
 מועדי ואם לאו אינן מועדי 

 

. בפרק ר' אליעזר אומר עלינו לשבח ואחר כל התפלות 
צריך לאומרו אומר שבח גדול יש בעלינו לשבח על כן 

 מעומד ותמצא עלינו עולה בגימטריא ומעומד.
 ושמעתי שיהושע תקנו בשעה שכבש יריחו...  
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The Creation of the World
fRom The ToRah: The fIRST DaY of CReaTIon
When God began to create heaven and earth, the 
earth was unformed and void, darkness was over the 
surface of the deep, and the spirit of God swept over 
the water. God said, “Let there be light,” and there 
was light. God saw that the light was good, and God 
separated the light from the darkness. God called 
the light Day and the darkness Night. And there was 
evening and there was morning, one day. Genesis 1:1–5

CReaTIon: a meDIeVal pIYYuT  
Who established the highest heights?
Who propelled the sphere’s rays?
Who is as great as the Divine?
Who can describe the Most Sublime?
  Even silence is Your praise!

Who spoke and with word day came to be?
Who glanced, and in that gaze created land?
Who propelled the waves and set limits to the seas?
Who raised up mountains and formed the valleys?
Who exactly measured the distance the world 
 spanned?
  Even silence is Your praise!

Who placed hair on human heads and caused it 
 to grow?
Who made each worm slither, and move only 
 that way?
Who formed each person, each in Adam’s mold?
Who created species, members alike, numbers 
 untold?
Who can describe God’s ways; and what God 
 has given, who can repay?
  Even silence is Your praise!

introduction to 
 kiddush ha-shanah. 
Whereas some piyyutim 
(liturgical poems) were 
composed specifically 
for the evening of Rosh 
Hashanah, they did not 
become a standard part of 
the liturgy. This mah. zor 
introduces a series of 
readings—biblical read-
ings, medieval piyyutim, 
and modern readings—to 
dedicate the new year. 
Opinions in the Babylo-
nian Talmud consider the 
first day of the month of 
Tishrei (Rosh Hashanah) 
as the first day of creation 
(Rosh Hashanah 10b–11a). 
Yet the Midrash records an 
opinion that the world was 
created on the 25th day 
of the preceding month, 
Elul (Pesikta D’rav Kahana, 
Piska 23:1). That is, the 
sixth day of creation—the 
day on which God created 
human beings—fell on the 
first day of Tishrei. Thus 
according to this opinion, 
Rosh Hashanah celebrates 
the creation of human-
kind. As we dedicate the 
new year, we keep both 
opinions in mind, and in 
this ceremonial moment 
we celebrate both views 
with the appropriate verses 
from Genesis and also with 
poetic reflections.

who established מִי יָסַד.The poem excerpted here was written by Joseph Ibn Abitur (10th–11th centuries, 
Spain) to be recited as a piyyut on the new year. It takes its inspiration from God’s speech at the end of the 
Book of Job (chapter 38), where God questions Job as to whether the latter truly understands what powers are 
at work in the universe. The images that Abitur uses are taken both from Job and from talmudic midrashim.

Even silence ה .Psalm 65:2 .לְךָ דֻמִיָּ

Who exactly measured ָיה ֽ ם מְמַדֶּ .Job 38:5 .מִי שָׂ

Who can describe מִי יַגִּיד עַל פָּנָיו. Job 21:31.

Who can battle ה .Job 9:4 .מִי הִקְשָׁ

רֶץ	 רֶץ:	וְהָאָׄ ת	הָאָֽ יִם	וְאֵ֥ ת	הַשָּׁמַ֖ ים	אֵ֥ א	אֱ�הִ֑ ית	בָּרָ֣ בְּרֵאשִׁ֖
ים	 י	תְה֑וֹם	וְר֤וּחַ	אֱ�הִ֔ ה	ת֨הֹוּ֙	וָב֔הֹוּ	וְח֖שֶׁ�	עַל־פְּנֵ֣ הָיְתָ֥
י	א֑וֹר	וַיְהִי־ ים	יְהִ֣ יִם:		וַיּ֦אֹמֶר	אֱ�הִ֖ י	הַמָּֽ פֶת	עַל־פְּנֵ֥ מְרַחֶ֖
ין	 ים	בֵּ֥ ל	אֱ�הִ֔ ים	אֶת־הָא֖וֹר	כִּי־ט֑וֹב	וַיַּבְדֵּ֣ רְא	אֱ�הִ֛ אֽוֹר:	וַיַּ֧
שֶׁ�	 ֹ֖ ים	׀	לָאוֹר֙	י֔וֹם	וְלַח א	אֱ�הִ֤ שֶׁ�:	וַיִּקְרָ֨ ֹֽ ין	הַח הָא֖וֹר	וּבֵ֥
ד: בראשית	א	א-ה רֶב	וַיְהִי־ב֖קֶֹר	י֦וֹם	אֶחָֽ יְלָה	וַיְהִי־עֶ֥ רָא	לָ֑ קָ֣

מִי	נָטָה	גַלְגַּל	נְגהִֹים? מִי	יָסַד	שְׁמֵי	גְבוֹהִים,	
מִי	יְמַלֵּל	גְּבוּרוֹת	אֱ�הִים? מִי	אֵל	גָּדוֹל	כֵּא�הִים,	
לְךָ	דוּמִיָּה	תְהִלָּה	אֱ�הִים! 	

יוֹם	מְתִיחַת	שְׁחָקָיו? מִי	אָמַר	וַתְּהִי	אִמְרָתוֹ	
יוֹם	נְטִיַּת	אֲרָקָיו? מִי	בָט	וַיִּכּוֹן	מִבְטָאוֹ	
יוֹם	שׂוּמוֹ	חֻקָּיו? מִי	גָדַר	גִּדְרוֹת	מַצְלוּלִים	
יוֹם	הֲכִינוֹ	עֲמָקָיו? רֶץ	 מִי	דִבֵּק	רִגְבֵי	אֶֽ

יהָ	קָו? יהָ	כִּי	תֵדָע	אוֹ	מִי	נָטָה	עָלֶֽ מִי	שָׂם	מְמַדֶּֽ
לְךָ	דוּמִיָּה	תְהִלָּה	אֱ�הִים! 	

הַרְבֵּה	נִימִין	בְּגׇדְלוֹ? מִי	קָבַע	בְּראֹשׁ	אֱנוֹשׁ	
מִי	רִשֵּׁם	לְכׇל	נִימָה	וְנִימָה	בִּפְנֵי	עַצְמָהּ

מִלְּהַכְחִישׁ	נִהוּלוֹ? 	
אַר	אָדָם	הָרִאשׁוֹן	וְכִלּוּלוֹ? ֹֽ כְּת אַר	כׇּל	יְצוּר	 ֹֽ מִי	שִׁפֵּר	תּ

בְצוּרָתוֹ	וַאֲמִירָתוֹ	וְקוֹלוֹ? מִי	תִכֵּן	לְהַשְׁווֹת	לָז	לְלָז	
מִי	יַגִּיד	עַל	פָּנָיו	דַּרְכּוֹ,	וְהוּא	עָשָׂה	–	מִי	יְשַׁלֶּם	לוֹ?
לְךָ	דוּמִיָּה	תְהִלָּה	אֱ�הִים! 	

THקידוש	השנה E DE DICATION OF TH E N EW YEAR

b’ReIShIT
Each year we sit expectantly,
waiting to hear how it all began.
We strain and stretch ourselves,
not to imagine darkness, chaos–
darkness and chaos are states 
with which we are well acquainted. 
No, we begin

by trying to conjure first light,
form and order and sense emerging
from tohu va-vohu. And how can it be
that on Day One there was light, 
night and day, but sun and moon
not till Day Four? OK, we think,
put aside that question 
for the moment 

as we struggle to see how it was, 
for light has limitless possibilities
to consider—shimmering white heat 
of the Negev, June sunset over 
the Pacific, the way it sparkles 
on early morning maple leaves 
in Maine woods when everything 
seems new and promising.

And yes, before sun and moon, 
the Yangtze, the Nile, Mississippi, 
Danube, North Sea, Finger Lakes, 
Victoria Falls, Ein Gedi.
And fig trees, fuchsia, redwood, 
rhubarb, palm, eucalyptus, birch,
blueberries, mango, mustard seed, 
dogwood, dill, the mighty oak, 
oregano, arugula, climbing roses,
cinnamon and cyclamen.

A fifth day brings us dolphin and 
wren, duck and swan, seagull and 
whale, crocodile, crab, bat, octopus, 
butterfly, sockeye salmon and shark, 
trout, snapping turtle, blue jay, 
hawk and dove, ladybug, lobster, 
falling sparrow, heron and herring
and hummingbird, 
whooping cranes, and bees.
Now our hearts are pounding wildly, 
our eyes fill with tears 
at the glory of this world—

(continued)



my being, my heart
י  A poem by the .קְרָבַי, לִבִּ
modern Israeli poet Zelda 
Schneerson Mishkovsky 
(1914–1984), known simply 
as “Zelda.”
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א	 ים	בָּרָ֣ לֶם	אֱ�הִ֖ ים	׀	אֶת־הָאָדָם֙	בְּצַלְמ֔וֹ	בְּצֶ֥ א	אֱ�הִ֤ וַיִּבְרָ֨
רֶ�	אתָֹם֘	אֱ�הִים֒	וַיּ֨אֹמֶר	 ם:	וַיְבָ֣ א	אתָֹֽ ה	בָּרָ֥ ר	וּנְקֵבָ֖ אתֹ֑וֹ	זָכָ֥
הָ	וּרְד֞וּ	 רֶץ	וְכִבְשֻׁ֑ ים	פְּר֦וּ	וּרְב֛וּ	וּמִלְא֦וּ	אֶת־הָאָ֖ ם	אֱ�הִׄ 	לָהֶ֜

שֶׂת	עַל־ ה	הָרמֶֹ֥ יִם	וּבְכׇל־חַיָּ֖ ת	הַיָּם֙	וּבְע֤וֹף	הַשָּׁמַ֔ בִּדְגַ֤
ה	וְהִנֵּה־ט֖וֹב	 ר	עָשָׂ֔ רְא	אֱ�הִים֙	אֶת־כׇּל־אֲשֶׁ֣ רֶץ:	.	.	.	וַיַּ֤ הָאָֽ

י:	בראשית	א	כז–כח,	לא רֶב	וַיְהִי־ב֖קֶֹר	י֦וֹם	הַשִּׁשִּֽׁ מְא֑דֹ	וַיְהִי־עֶ֥

One or more of the following selections may be included.

א
קְרָבַי,	לִבִּי,	נַפְשִׁי	–

לֶת. יוֹצְאִים	אֶל	נִיחֽוֹחַ	הַחַבַצֶּֽ
שֶׁר ֹֽ נְשִׁימַת	הָא
מְשׂוֹשׂ	הַחוֹלוֹת,

חַב הִנֵּה	הִיא	עוֹלָה	אֵלַי	מִן	הַטַּֽ
מִן	הָרִיק

פֶק, ֹֽ מֵאֵין	א
יהָ	הַלְּבָנוֹת, חַת	בִּכְנָפֶֽ פּוֹרַֽ

שֶׁת שׁוּת	מְלֻטֶּֽ שׁוּב	הָעוֹלָם	מַמַָּ
מַּזָּל	עֶלְיוֹן

עַל	קְדֻשָּׁה	וַדָּאִי.	 בַּֽ

One or more of the following selections may be included.

א
The RoSe of ShaRon
My being, my heart, my soul
set out toward the fragrance of the rose.
The smell of happiness,
the joy of the sand dunes,
rises toward me through the damp,
through the emptiness
of endless space,  
flies on its white wings,
and the world again becomes a discernible reality,
a heavenly charm,
an instrument of holiness, surely.

The Creation of Humanity
fRom The ToRah: The SIXTh DaY of CReaTIon
And God made human beings in God’s image—
thus were they created: God created them male and 
female. And God blessed them and said to them, “Be 
fruitful and multiply, fill the earth and conquer it; 
rule over the fish of the sea, the birds of the heavens, 
and all living things that crawl on earth.” . . . And God 
saw all that had been done and thought it very good. 
And there was evening and there was morning, the 
sixth day. Genesis 1:27–28, 31

(continued from previous page) 

all in a jumble then, frantically 
getting ready for Shabbos, 
come antelope and alley cat, 
Irish setter, polar bear, black bear,
beaver, tiger, squirrel, chipmunk 
and camel, lioness and spring lamb, 
zebra, elephant, rattlesnake, 
hippopotamus, giraffe,
monkey, mountain goat—
and just as it’s time to reach into
the box at the back of the cupboard
to pull out two candles and find
the matches for licht bentschen—

miraculously comes the human 
who can strike the match 
and sanctify all the work
that God has done, eons ago 
and every moment since, 
battling tohu va-vohu, 
the chaos that threatens
to once again engulf it all. 
Shaken and humbled, we 
reach for the match 
and the blessing,
full of gratitude 
for this holy world.
        —Merle Feld
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הַיּוֹם ראֹשׁ הַשָּׁנָה, שֶׁבּוֹ אוֹמְרִים:
חַ עַל־הַגִּתִּית מִזְמוֹר לְדָוִד. לַמְנַצֵּֽ

רֶץ	 ינוּ	מָה־אַדִּיר	שִׁמְךָ	בְּכׇל־הָאָֽ יהוה אֲדנֵֹֽ
יִם. אֲשֶׁר	תְּנָה	הוֹדְךָ	עַל־הַשָּׁמָֽ

יךָ	 עַן	צוֹרְרֶֽ דְתָּ	עזֹ	לְמַֽ מִפִּי	עוֹלְלִים	וְינְֹקִים	יִסַּֽ
לְהַשְׁבִּית	אוֹיֵב	וּמִתְנַקֵּם.

יךָ	 יךָ,	מַעֲשֵׂה	אֶצְבְּעתֶֹֽ כִּי־אֶרְאֶה	שָׁמֶֽ
נְתָּה. חַ	וְכוֹכָבִים	אֲשֶׁר	כּוֹנָֽ יָרֵֽ

נּוּ	 מָה־אֱנוֹשׁ	כִּי־תִזְכְּרֶֽ
נּוּ. וּבֶן־אָדָם	כִּי	תִפְקְדֶֽ

הוּ	מְּעַט	מֵאֱ�הִים וַתְּחַסְּרֵֽ
הוּ. וְכָבוֹד	וְהָדָר	תְּעַטְּרֵֽ
יךָ	 הוּ	בְּמַעֲשֵׂי	יָדֶֽ תַּמְשִׁילֵֽ
תָּה	תַחַת־רַגְלָיו. כּלֹ	שַֽׁ
צנֶֹה	וַאֲלָפִים	כֻּלָּם	
וְגַם	בַּהֲמוֹת	שָׂדָי.

יִם	וּדְגֵי	הַיָּם	 ◁ צִפּוֹר	שָׁמַֽ
עבֵֹר	אׇרְחוֹת	יַמִּים.

רֶץ. תהלים	ח ינוּ	מָה־אַדִּיר	שִׁמְךָ	בְּכׇל־הָאָֽ יהוה	אֲדנֵֹֽ

PSALM 8. The post- talmudic 
tractate Soferim (8th cen-
tury) reports a tradition of 
reciting psalms specific to 
each holy day, rather than 
reciting the usual psalm of 
the day. We recommend 
this psalm because its 
perspective accords with 
the themes of the day.

The sounds of infants 
 The .מִפִּי עוֹלְלִֽים וְיֹנְקִים
psalmist demonstrates 
God’s power through what 
most consider weakness! 
A baby is fully vulnerable, 
yet it is depicted here as 
ultimately triumphant. 
That reversal is also true of 
all humans: we are weak 
and finite, yet, in the words 
of the psalmist, “little less 
than divine.”

Silencing enemies and 
the vengeful לְהַשְׁבִּית  
 The psalmist .אוֹיֵב וּמִתְנַקֵּם
uses the verb that has 
the same root as the 
noun Shabbat (שַׁבָּת). 
Surprisingly, the victory 
over enemies is described 

in pacific language, as a sabbatical 
peace. That victory is achieved through 
the least obvious of warriors—a child—
in the least violent manner.

Psalm of the Day: Rosh Hashanah
pSalm 8 
For the leader, on the gittith. A psalm of David. 
Adonai, our master,
what majesty is Yours throughout the world!
The heavens display Your splendor.

The sounds of infants attest to Your power;
nurslings are an answer to Your foes,
silencing enemies and the vengeful.

When I look at Your heavens, Your handiwork;
the moon and the stars, which You have shaped—

What are mortals, that You should be mindful of them,

mere mortals, that You should take account of them,
that You have made them little less than divine?

You have given them mastery over that which You fashioned,
placing all creation at their feet,

all sheep and oxen, all the wild beasts,
birds of the air and fish of the sea,
all that inhabit the ocean deep.

ADonaI, our master,
what majesty is Yours throughout the world! 

Human Responsibility
Before God gave the  
Torah to Moses the 
angels protested, “We are 
pure and Your Torah is 
pure, how can you give 
that which is pure to the 
impure?” And so they 
said, “What are mor-
tals that You should be 
mindful of them?” God 
replied by saying that the 
Torah cannot be fulfilled 
in heaven: “I have given 
mortals dominion over 
all that I have fashioned. 
It is only on earth that 
the Torah can be ful-
filled.”

—the midrash
on psalms
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ב
לֶ� וּבְכֵן	נַמְלִיכְךָ	יהוה	מֶֽ

לֶךְ, יהוה מָלָךְ, יהוה יִמְלֹךְ לְעוֹלָם וָעֶד. יהוה מֶֽ
לֶךְ. יהוה מֶֽ מֶר	מַאְדִּירִים		 ֹֽ חַק	בְּא כׇּל־שִׁנְאַנֵּי	שַֽׁ
יהוה מָלָךְ. קֶט	בִּבְרָכָה	מְבָרְכִים		 כׇּל־שֽׁוֹכְנֵי	שֶֽׁ
יהוה יִמְלֹךְ. בַהּ	מַגְדִּילִים		 ֹֽ לּוּ	בְּג לּוּ	וָאֵֽ אֵֽ

לֶךְ, יהוה מָלָךְ, יהוה יִמְלֹךְ לְעוֹלָם וָעֶד.  יהוה מֶֽ
לֶךְ. יהוה מֶֽ עֲלָה	בְּדֵעָה	מַדְגִּילִים		 כׇּל־מַלְאֲכֵי	מַֽ
יהוה מָלָךְ. טָּה	בְּהַלֵּל	מְהַלְלִים		 כׇּל־מֽוֹשְׁלֵי	מַֽ
יהוה יִמְלֹךְ. לּוּ	בְּוַדַּאי	מוֹדִים		 לּוּ	וָאֵֽ אֵֽ

לֶךְ, יהוה מָלָךְ, יהוה יִמְלֹךְ לְעוֹלָם וָעֶד.  יהוה מֶֽ
לֶךְ. יהוה מֶֽ מֶר	מְזַמְּרִים		 כׇּל־עָרִיצֵי	עֶלְיוֹנִים	בְּזֶֽ
יהוה מָלָךְ. יִל	מְחַסְּנִים		 כׇּל־עוֹבְרֵי	עוֹלָמִים	בְּחַֽ
יהוה יִמְלֹךְ. עַם	מְטַכְּסִים		 לּוּ	בְּטַֽ לּוּ	וָאֵֽ אֵֽ

לֶךְ, יהוה מָלָךְ, יהוה יִמְלֹךְ לְעוֹלָם וָעֶד.  יהוה מֶֽ
לֶךְ. יהוה מֶֽ כׇּל־קְדוֹשֵׁי	קָדוֹשׁ	בִּקְדֻשָּׁה	מַקְדִּישִׁים		
יהוה מָלָךְ. שֶׁט	מְקַשְּׁטִים		 ֹֽ כׇּל־קְבוּצֵי	קָהָל	בְּק
יהוה יִמְלֹךְ. עַם	מַנְעִימִים		 ֹֽ לּוּ	בְּנ לּוּ	וָאֵֽ אֵֽ

לֶךְ, יהוה מָלָךְ, יהוה יִמְלֹךְ לְעוֹלָם וָעֶד.  יהוה מֶֽ
לֶךְ. יהוה מֶֽ כׇּל־חַשְׁמַלֵּי	זִקִּים	לַבְּקָרִים	מִתְחַדְּשִׁים		
יהוה מָלָךְ. בַהּ	בִּדְמָמָה	מְלַחֲשִׁים		 ֹֽ ישֵׁי	ג כׇּל־תַּרְשִֽׁ
יהוה יִמְלֹךְ. לּוּ	בְּשִׁלּוּשׁ	מְשַׁלְּשִׁים		 לּוּ	וָאֵֽ אֵֽ

לֶךְ, יהוה מָלָךְ, יהוה יִמְלֹךְ לְעוֹלָם וָעֶד.  יהוה מֶֽ

adonai reigns ְלֶך  In .יהוה מֶֽ
each stanza of this piyyut (five 
of which are presented here, 
out of the twelve stanzas in 
the entire poem), the first 
line describes how the angels 
and celestial beings proclaim 
God’s praise. The second line 
refers to the praise of God 
that originates from mortals 
on earth, and the third line 
emphasizes that heaven and 
earth together extol God. 
The final stanza, however, is 
ambiguous, and its second 
line, kol tarshishei govah, is un-
derstood by some translators 
and commentators as a refer-
ence to the heavenly sphere 
but by others as a reference to 
the earthly sphere. (Tar shish 
is the name of one of the 
precious stones in the High 
Priest’s breastplate [Exodus 
28:20, 39:13].) The distinction 
between heavenly and earthly 
creatures seems to fade away 
by the end of the poem, as 
both groups come together to 
praise God. The final phrase, 
b’shillush m’shal’shim, “recite 
the threefold sanctification,” 
is a reference to Isaiah 6:3, the 
verse at the centerpiece of the 
Kedushah: “Holy, holy, holy 
is Adonai Tz’va·ot,” which is 
pointedly described as recited 
by both angels and humans. 
This joint praise by divine and 
earthly beings is the hallmark 
of the Kedushah, the core of 
which is the human articula-

tion of verses of praise that, according to the prophets Isaiah and Ezekiel, were overheard from God’s minis-
tering angels (Isaiah 6:3; Ezekiel 3:12). This poem, by Simon ben Isaac ben Abun of Mayence (11th century), was 
modeled after a similar poem by Elazar Kallir (5th–6th century). The poem combines three biblical references 
to the Divine: “Adonai reigns” (Psalm 96:1), “Adonai has reigned” (1 Chronicles 16:31), and “Adonai will reign 
forever and ever” (Exodus 15:18).

All those who dwell on earth קֶט -Literally, “All those who dwell in quietness,” a poetic refer .כָּל־שֹׁכְנֵי שֶֽׁ
ence to earth found in the Book of Job (37:17).

the threefold sanctification בְּשִׁלּוּשׁ מְשַׁלְּשִׁים. The daily recitation of the Kedushah is seen as the unifica-
tion of heaven and earth. This piyyut was originally composed as introduction to the Kedushah, as were all 
the piyyutim in this section. 

ב
And so, let us declare ADONAI our sovereign! ADONAI reigns! ADONAI has reigned!  
 Adonai melekh!  Adonai malakh!
 ADONAI will reign forever and ever!
 Adonai yimlokh l’olam va.ed!

All those who dwell on high announce God’s glory: ADONAI reigns!
 Adonai melekh!
All those who dwell on earth offer blessings: ADONAI has reigned!
 Adonai malakh!
Those above and those below raise up their voices, exalting God: ADONAI will reign!
 Adonai yimlokh!

 ADONAI reigns! ADONAI has reigned! 
 ADONAI will reign forever and ever!

Adonai melekh!  Adonai malakh!  Adonai yimlokh l’olam va.ed!

All the angels on high skillfully acclaim: ADONAI reigns!
All earthly rulers offer words of praise: ADONAI has reigned!
Those above and those below acknowledge with certainty: ADONAI will reign!

 ADONAI reigns! ADONAI has reigned! 
 ADONAI will reign forever and ever!

All powerful forces on high sing:  ADONAI reigns!
All mortals vigorously declare:  ADONAI has reigned!
Those above and those below harmoniously recite:  ADONAI will reign!

 ADONAI reigns! ADONAI has reigned! 
 ADONAI will reign forever and ever!

All holy beings sanctify God with holiness:  ADONAI reigns!
All the communities of worshippers truthfully declaim: ADONAI has reigned!
Those above and those below peacefully proclaim:  ADONAI will reign! 

 ADONAI reigns! ADONAI has reigned! 
 ADONAI will reign forever and ever!

All the fiery sparks are renewed each morning, saying:  ADONAI reigns!
All those treasured from on high whisper quietly:  ADONAI has reigned!
Those above and those below join in reciting 
the threefold  sanctification:  ADONAI will reign!

 ADONAI reigns! ADONAI has reigned! 
   ADONAI will reign forever and ever!
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Our God and God of our ancestors: 
May You be exalted over the entire universe in Your glory, 
may You be raised up over all the earth in Your splendor, 
and may You manifest Yourself to all the inhabitants of the world 
in the majestic beauty of Your strength. 
Then all creatures will know that You created them;
all living things will understand that You gave them life;
and everything that breathes will proclaim:
ADONAI, the God of Israel, is sovereign, ruling over all.

Our God and God of our ancestors, [embrace our rest,] make  
us holy through Your mitzvot and let the Torah be our portion. 
Fill our lives with Your goodness and gladden us with Your 
triumph. [ADONAI our God, grant that we inherit Your holy 
Shabbat, lovingly and willingly, so that the people Israel, who 
sanctify Your name, may find rest on this day.] Purify our hearts 
to serve You truly,  
V’taheir libbeinu l’ovd’kha be-emet.

for You are the God of truth, and Your word is true, eternal,  
and unchanging. Barukh atah ADonaI, ruler of all the earth, 
who makes  [Shabbat,] the people Israel and the Day of Remem-
brance holy.
[Leader: Barukh atah Adonai,] Congregation: melekh al kol ha-aretz, 
m’kaddeish [ha-shabbat v’] yisra∙el [Leader: v’yom ha-zikkaron].

Fifth B’rakhah: The Restoration of Zion
ADONAI our God, embrace Your people Israel and their prayer. 
Restore worship to Your sanctuary. May the [fiery offerings and] 
prayers of the people Israel be lovingly accepted by You, and 
may our service always be pleasing.

Let our eyes behold Your merciful return to Zion. Barukh  atah 
ADonaI, who restores Your Divine  Presence to Zion.

May the Torah Be 
Our Portion 
Each one of us is given 
a share of this world. 
The people Israel ask 
that Torah be our share. 

The Holiness of 
the New Year
Every year, there 
descends and radiates 
a new and renewed 
light that has never yet 
shone. For the light of 
every year withdraws to 
its source in the Infinite 
One, who is beyond 
time. . . . But through 
the shofar’s sounding 
and by means of the 
prayers we utter, a new 
and superior light is 
elicited . . . that has 
never yet shone since 
the beginning of the 
world. Its manifesta-
tion, however, depends 
on the actions of those 
below, and on their 
merits and penitence 
during the Ten Days of 
Repentance.

—Shneur Zalman 
of Liadi

ינוּ[,	 ינוּ	]וְאִמּוֹתֵֽ ינוּ	וֵא�הֵי	אֲבוֹתֵֽ אֱ�הֵֽ
ךָ	 מְ��	עַל	כׇּל־הָעוֹלָם	כֻּלּוֹ	בִּכְבוֹדֶֽ
ךָ,	 רֶץ	בִּיקָרֶֽ 	וְהִנָּשֵׂא	עַל	כׇּל־הָאָֽ

ךָ	 וְהוֹפַע	בַּהֲדַר	גְּאוֹן	עֻזֶּֽ
ךָ.	 עַל	כׇּל־יוֹשְׁבֵי	תֵבֵל	אַרְצֶֽ

וְיֵדַע	כׇּל־	פָּעוּל	כִּי	אַתָּה	פָּעַלְתּוֹ
וְיָבִין	כׇּל־יָצוּר	כִּי	אַתָּה	יְצַרְתּוֹ,	
וְיאֹמַר	כּלֹ	אֲשֶׁר	נְשָׁמָה	בְּאַפּוֹ:	

לָה. לֶ�,	וּמַלְכוּתוֹ	בַּכּלֹ	מָשָֽׁ יהוה	אֱ�הֵי	יִשְׂרָאֵל	מֶֽ
נוּ[	 ינוּ[,	]רְצֵה	בִמְנוּחָתֵֽ ינוּ	]וְאִמּוֹתֵֽ ינוּ	וֵא�הֵי	אֲבוֹתֵֽ 	אֱ�הֵֽ
ךָ	 נוּ	מִטּוּבֶֽ ךָ,	שַׂבְּעֵֽ נוּ	בְּתוֹרָתֶֽ יךָ	וְתֵן	חֶלְקֵֽ נוּ	בְּמִצְוֺתֶֽ קַדְּשֵֽׁ
ינוּ,	בְּאַהֲבָה	 נוּ,	יהוה	אֱ�הֵֽ ךָ	]וְהַנְחִילֵֽ נוּ	בִּישׁוּעָתֶֽ 	וְשַׂמְּחֵֽ
ךָ[	 ךָ,	וְיָנֽוּחוּ	בָהּ	יִשְׂרָאֵל	מְקַדְּשֵׁי	שְׁמֶֽ וּבְרָצוֹן	שַׁבַּת	קׇדְשֶֽׁ

נוּ	לְעׇבְדְךָ	בֶּאֱמֶת,	כִּי	אַתָּה	אֱ�הִים	אֱמֶת,	 	וְטַהֵר	לִבֵּֽ
לֶךְ עַל כׇּל־ וּדְבָרְךָ	אֱמֶת	וְקַיָּם	לָעַד.	בָּרוּ�	אַתָּה	יהוה,	מֶֽ

רֶץ, מְקַדֵּשׁ ]הַשַּׁבָּת וְ[ יִשְׂרָאֵל	וְיוֹם	הַזִּכָּרוֹן.	 הָאָֽ
	

ינוּ,	בְּעַמְּךָ	יִשְׂרָאֵל	וּבִתְפִלָּתָם,	וְהָשֵׁב	 רְצֵה	יהוה	אֱ�הֵֽ
ךָ,	]וְאִשֵּׁי	יִשְׂרָאֵל[	 	אֶת־הָעֲבוֹדָה	לִדְבִיר	בֵּיתֶֽ

	וּתְפִלָּתָם	בְּאַהֲבָה	תְקַבֵּל	בְּרָצוֹן,	וּתְהִי	לְרָצוֹן	תָּמִיד	
ךָ. עֲבוֹדַת	יִשְׂרָאֵל	עַמֶּֽ

ינוּ	בְּשׁוּבְךָ	לְצִיּוֹן	בְּרַחֲמִים.	 ינָה	עֵינֵֽ וְתֶחֱזֶֽ
בָּרוּ�	אַתָּה	יהוה,	הַמַּחֲזִיר	שְׁכִינָתוֹ	לְצִיּוֹן.

Restore worship to 
Your sanctuary וְהָשֵׁב 
 אֶת־הָעֲבוֹדָה לִדְבִיר
ךָ  According to the .בֵּיתֶֽ
Babylonian Talmud, “Ever 
since the day when the 
Temple was destroyed, 
there has been an iron 
barrier separating Israel 
from God” (Berakhot 32b). 
Each destruction of the 
Temple in Jerusalem (first 
by the Babylonians in 586 
b.c.e., then by the Romans 
in 70 c.e.) was a cataclys-
mic event in early Jewish 
history. In praying for the 
restoration of the Temple, 
we express our wish both 
for the sense of immedi-
ate connection with God 
that is believed to have 
characterized the Temple 
service, and for the com-
mon sense of purpose and 
religious community that 
was experienced there.

Fiery offerings וְאִשֵּׁי 
 The phrase .יִשְׂרָאֵל
“fiery  offerings” originally 
referred to the sacrifices 
in the Temple, but later 
medieval and H. asidic com-
mentators understood 
it as a description of the 
intensity of religious fervor 
required of true prayer. 
It is as if to say, “May our 
prayers have the same 
meaning and effect as 
burnt offerings once did 
for our ancestors.”

your divine presence ֹשְׁכִינָתו. The Hebrew 
word shekhinah has been used for centuries to 
refer to God’s immanence, the presence of God 
that is felt in the world. The word shekhinah is 
grammatically feminine. Accordingly, the Jewish 
mystical tradition generally describes the Divine 
Presence—known as the Shekhinah—in feminine 
imagery.
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   We rise as the ark is opened. An alternate version begins on the next page.
   Avinu Malkeinu is not recited on Shabbat.

יךָ. אנוּ	לְפָנֶֽ נוּ!	חָטָֽ ינוּ מַלְכֵּֽ אָבִֽ
תָּה. א	אָֽ לֶ�	אֶלָּֽ נוּ	מֶֽ נוּ!	אֵין	לָֽ ינוּ	מַלְכֵּֽ אָבִֽ
ךָ. עַן	שְׁמֶֽ נוּ	לְמַֽ נוּ!	עֲשֵׂה	עִמָּֽ ינוּ	מַלְכֵּֽ אָבִֽ
ינוּ	שָׁנָה	טוֹבָה. נוּ!	חַדֵּשׁ	עָלֵֽ ינוּ	מַלְכֵּֽ אָבִֽ

ינוּ	כׇּל־גְּזֵרוֹת	קָשׁוֹת. נוּ!	בַּטֵּל	מֵעָלֵֽ ינוּ	מַלְכֵּֽ אָבִֽ
ינוּ. נוּ!	בַּטֵּל	מַחְשְׁבוֹת	שׂוֹנְאֵֽ ינוּ	מַלְכֵּֽ אָבִֽ

ינוּ. נוּ!	הָפֵר	עֲצַת	אוֹיְבֵֽ ינוּ	מַלְכֵּֽ אָבִֽ
ינוּ. נוּ!	כַּלֵּה	כׇּל־צַר	וּמַשְׂטִין	מֵעָלֵֽ ינוּ	מַלְכֵּֽ אָבִֽ

רֶב	וְרָעָב	וּשְׁבִי	וּמַשְׁחִית	וְעָ�ן	 בֶר	וְחֶֽ נוּ!	כַּלֵּה	דֶּֽ ינוּ	מַלְכֵּֽ אָבִֽ
ךָ.  וּשְׁמַד	מִבְּנֵי	בְרִיתֶֽ

ינוּ. נוּ!	סְלַח	וּמְחַל	לְכׇל־עֲ�נוֹתֵֽ ינוּ	מַלְכֵּֽ אָבִֽ
יךָ. גֶד	עֵינֶֽ ינוּ	מִנֶּֽ ינוּ	וְחַטּאֹתֵֽ נוּ!	מְחֵה	וְהַעֲבֵר	פְּשָׁעֵֽ ינוּ	מַלְכֵּֽ אָבִֽ
    After the leader has recited each of these lines, we repeat it:

יךָ. נוּ בִּתְשׁוּבָה שְׁלֵמָה לְפָנֶֽ נוּ! הַחֲזִירֵֽ ינוּ מַלְכֵּֽ ◁ אָבִֽ
ךָ. נוּ! שְׁלַח רְפוּאָה שְׁלֵמָה לְחוֹלֵי עַמֶּֽ ינוּ מַלְכֵּֽ אָבִֽ  

יךָ. נוּ בְּזִכְרוֹן טוֹב לְפָנֶֽ נוּ! זׇכְרֵֽ ינוּ מַלְכֵּֽ אָבִֽ  
פֶר חַיִּים טוֹבִים. נוּ בְּסֵֽ נוּ! כׇּתְבֵֽ ינוּ מַלְכֵּֽ אָבִֽ  

פֶר גְּאֻלָּה וִישׁוּעָה. נוּ בְּסֵֽ נוּ! כׇּתְבֵֽ ינוּ מַלְכֵּֽ אָבִֽ  
פֶר פַּרְנָסָה וְכַלְכָּלָה. נוּ בְּסֵֽ נוּ! כׇּתְבֵֽ ינוּ מַלְכֵּֽ אָבִֽ  

פֶר זְכֻיּוֹת. נוּ בְּסֵֽ נוּ! כׇּתְבֵֽ ינוּ מַלְכֵּֽ אָבִֽ  
פֶר סְלִיחָה וּמְחִילָה. נוּ בְּסֵֽ נוּ! כׇּתְבֵֽ ינוּ מַלְכֵּֽ אָבִֽ  

נוּ	יְשׁוּעָה	בְּקָרוֹב. נוּ!	הַצְמַח	לָֽ ינוּ	מַלְכֵּֽ אָבִֽ
ךָ. רֶן	יִשְׂרָאֵל	עַמֶּֽ נוּ!	הָרֵם	קֶֽ ינוּ	מַלְכֵּֽ אָבִֽ

ךָ. רֶן	מְשִׁיחֶֽ נוּ!	הָרֵם	קֶֽ ינוּ	מַלְכֵּֽ אָבִֽ
ינוּ. נוּ,	חוּס	וְרַחֵם	עָלֵֽ נוּ!	שְׁמַע	קוֹלֵֽ ינוּ	מַלְכֵּֽ אָבִֽ

נוּ. נוּ!	קַבֵּל	בְּרַחֲמִים	וּבְרָצוֹן	אֶת־תְּפִלָּתֵֽ ינוּ	מַלְכֵּֽ אָבִֽ
יךָ. נוּ	רֵיקָם	מִלְּפָנֶֽ נוּ!	נָא	אַל	תְּשִׁיבֵֽ ינוּ	מַלְכֵּֽ אָבִֽ

חְנוּ. נוּ!	זְכוֹר	כִּי	עָפָר	אֲנָֽ ינוּ	מַלְכֵּֽ אָבִֽ
נוּ. ינוּ	וְטַפֵּֽ ינוּ	וְעַל	עוֹלָלֵֽ נוּ!	חֲמוֹל	עָלֵֽ ינוּ	מַלְכֵּֽ אָבִֽ

avinu malkeinu ּינו אָבִֽ
נוּ  The Babylonian .מַלְכֵּֽ
Talmud reports that Rabbi 
Akiva prayed with the 
words avinu malkeinu and 
his prayers were accepted 
(Taanit 25b). Originally, this 
was a prayer for material 
blessing. In time, verses 
were added asking for 
deliverance from natural 
and human devastation. 
References to martyrdom, 
as well as meditations on 
the new year, were also 
added. 
 Avinu malkeinu literally  
means “our father, our 
king.” The image of God as 
“father” represents related-
ness and closeness. (In the 
ancient world the term 
 “father” is associated with 
the one who gives life, and 
so many modern prayer-
books reflect this nuance 
by translating the word 
as “creator” or “source.”) 
The figure of God as king, 
or sovereign, conveys 
authority, particularly that 
of judge, and so connotes 
greater distance. Jewish 
theology has always recog-
nized this paradoxical sense 
of God, speaking both of 
God’s being close at hand, 
and also as distant and 
inscrutable—similarly of 
God’s kindness and caring 
as well as God’s punishing 
hand for sinful behavior.

Avinu Malkeinu
We rise as the ark is opened. An alternate version begins on the next page. 
Avinu Malkeinu is not recited on Shabbat.

Avinu Malkeinu, we have sinned in Your presence.
  Avinu Malkeinu, we have no sovereign but You.
Avinu Malkeinu, act toward us kindly in accord with Your name.
  Avinu Malkeinu, make this a good new year for us.
Avinu Malkeinu, annul every harsh decree against us. 
  Avinu Malkeinu, nullify the designs of our foes.
Avinu Malkeinu, frustrate the plots of our enemies.
  Avinu Malkeinu, rid us of every oppressor and adversary.
Avinu Malkeinu, rid Your covenanted people of disease, war, hunger, captivity, 
and destruction.
  Avinu Malkeinu, forgive and pardon all our sins.
Avinu Malkeinu, do not look toward our sins and transgressions; blot them out.
  Avinu Malkeinu, return us to Your presence, fully penitent.
Avinu Malkeinu, send complete healing to the sick among Your people.
  Avinu Malkeinu, remember us favorably.
Avinu Malkeinu, inscribe us for good in the Book of Life.
   Avinu Malkeinu, inscribe us in the Book of Redemption.
Avinu Malkeinu, inscribe us in the Book of Sustenance. 
  Avinu Malkeinu, inscribe us in the Book of Merit.
Avinu Malkeinu, inscribe us in the Book of Forgiveness. 
Avinu malkeinu, hah. azireinu bi-t’shuvah sh’leimah l’fanekha.
Avinu malkeinu, sh’lah.  r’fu∙ah sh’leimah l’h. olei ammekha.
Avinu malkeinu, zokhreinu b’zikkaron tov l’fanekha. 
Avinu malkeinu, kotveinu b’seifer h. ayyim tovim.
Avinu malkeinu, kotveinu b’seifer g’ullah vi-shu.ah.
Avinu malkeinu, kotveinu b’seifer parnasah v'khalkalah.
Avinu malkeinu, kotveinu b’seifer z’khuyyot.
Avinu malkeinu, kotveinu b’seifer s’lih. ah u-m’h. ilah.

Avinu Malkeinu, cause our salvation to flourish soon.
  Avinu Malkeinu, cause Your people Israel to be exalted.
Avinu Malkeinu, raise up Your anointed with strength.
  Avinu Malkeinu, hear our voice, be kind, sympathize with us. 
Avinu Malkeinu, accept our prayer, willingly and lovingly.
  Avinu Malkeinu, do not turn us away empty-handed.
Avinu Malkeinu, remember that we are but dust.
  Avinu Malkeinu, have compassion for us, our infants, and our children.
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ךָ. עַן	הֲרוּגִים	עַל	שֵׁם	קׇדְשֶֽׁ נוּ!	עֲשֵׂה	לְמַֽ ינוּ	מַלְכֵּֽ אָבִֽ
ךָ. עַן	טְבוּחִים	עַל	יִחוּדֶֽ נוּ!	עֲשֵׂה	לְמַֽ ינוּ	מַלְכֵּֽ אָבִֽ
יִם	עַל	 עַן	בָּאֵי	בָאֵשׁ	וּבַמַּֽ נוּ!	עֲשֵׂה	לְמַֽ ינוּ	מַלְכֵּֽ אָבִֽ

ךָ.   קִדּוּשׁ	שְׁמֶֽ
נוּ. נוּ!	עֲשֵׂה	לְמַעַנְךָ	אִם	�א	לְמַעֲנֵֽ ינוּ	מַלְכֵּֽ אָבִֽ

נוּ מַעֲשִׂים,  נוּ, כִּי אֵין בָּֽ נוּ וַעֲנֵֽ נוּ! חׇנֵּֽ ינוּ מַלְכֵּֽ אָבִֽ
נוּ. סֶד וְהוֹשִׁיעֵֽ נוּ צְדָקָה וָחֶֽ  עֲשֵׂה עִמָּֽ

יךָ. אנוּ	לְפָנֶֽ נוּ!	חָטָֽ ינוּ	מַלְכֵּֽ אָבִֽ
תָּה. א	אָֽ לֶ�	אֶלָּֽ נוּ	מֶֽ נוּ,	אֵין	לָֽ נוּ	מְבָרְכֵֽ בּוֹרְאֵֽ
ךָ. עַן	שְׁמֶֽ נוּ	לְמַֽ נוּ,	עֲשֵׂה	עִמָּֽ נוּ	מְשַׁמְּרֵֽ גּוֹאֲלֵֽ

	 ינוּ	שָׁנָה	טוֹבָה.	 נוּ,	חַדֵּשׁ	עָלֵֽ נוּ	מְפַרְנְסֵֽ דּוֹרְשֵֽׁ
ינוּ	כׇּל־גְּזֵרוֹת	קָשׁוֹת. נוּ,	בַּטֵּל	מֵעָלֵֽ ינוּ	מוֹשִׁיעֵֽ הוֹדֵֽ

ינוּ. נוּ,	בַּטֵּל	מַחְשְׁבוֹת	שׂוֹנְאֵֽ נוּ	מְפַלְּטֵֽ תִיקֵֽ וַָ
רֶב	וְרָעָב	וּשְׁבִי	וּמַשְׁחִית	וְעָ�ן	 בֶר	וְחֶֽ נוּ,	כַּלֵּה	דֶּֽ נוּ	מְנוּסֵֽ זָנֵֽ

ךָ.  וּשְׁמַד	מִבְּנֵי	בְרִיתֶֽ
ינוּ. ינוּ,	הָפֵר	עֲצַת	אוֹיְבֵֽ נוּ	מְחַיֵּֽ חוֹסֵֽ

ינוּ. נוּ,	סְלַח	וּמְחַל	לְכׇל־עֲ�נוֹתֵֽ נוּ	מְרַחֲמֵֽ טְהוֹרֵֽ
יךָ.	 נוּ	בִּתְשׁוּבָה	שְׁלֵמָה	לְפָנֶֽ נוּ,	הַחֲזִירֵֽ נוּ	מְלַמְּדֵֽ יוֹצְרֵֽ
ךָ. נוּ,	שְׁלַח	רְפוּאָה	שְׁלֵמָה	לְחוֹלֵי	עַמֶּֽ נוּ	מְכַלְכְּלֵֽ כּוֹנֵֽ

יךָ. נוּ	בְּזִכְרוֹן	טוֹב	לְפָנֶֽ נוּ,	זׇכְרֵֽ נוּ	מְגַדְּלֵֽ לִבּוּבֵֽ
פֶר חַיִּים טוֹבִים. נוּ בְּסֵֽ נוּ, כׇּתְבֵֽ ינוּ מַלְכֵּֽ אָבִֽ

פֶר גְּאֻלָּה וִישׁוּעָה. נוּ בְּסֵֽ נוּ, כׇּתְבֵֽ ינוּ מַלְכֵּֽ אָבִֽ
פֶר פַּרְנָסָה וְכַלְכָּלָה. נוּ בְּסֵֽ נוּ, כׇּתְבֵֽ ינוּ מַלְכֵּֽ אָבִֽ

פֶר זְכֻיּוֹת. נוּ בְּסֵֽ נוּ, כׇּתְבֵֽ ינוּ מַלְכֵּֽ אָבִֽ
פֶר סְלִיחָה וּמְחִילָה. נוּ בְּסֵֽ נוּ, כׇּתְבֵֽ ינוּ מַלְכֵּֽ אָבִֽ

Avinu Malkeinu, do this for the sake of those who were martyred for Your 
holy name.
  Avinu Malkeinu, do this for the sake of those who were slaughtered for their 
  exclusive devotion to You. 
Avinu Malkeinu, do this for the sake of those who went through fire and water 
to sanctify Your holy name.
  Avinu Malkeinu, do this for Your sake if not for ours.

Avinu Malkeinu, have mercy on us, answer us, for our deeds are insufficient; 
deal with us charitably and lovingly, and redeem us.
Avinu malkeinu, h. onneinu va-aneinu, ki ein banu ma.asim, 
aseih immanu tz’dakah va-h. esed v’hoshi∙einu.

aVInu malkeInu: alTeRnaTe VeRSIon
Avinu Malkeinu, we have sinned in Your presence.
  Our creator, who blesses us, we have no sovereign but You.
Our redeemer, who guards us, act kindly, in keeping with Your name.
  You who seek us out and sustain us, make this new year a good one for us.
You who are our glory, our savior, annul every harsh decree against us.
  Ancient One, our rescuer, nullify the designs of our foes.
Provider, our refuge, rid Your covenanted people of disease, war, hunger, captivity, 
and destruction.
  You who are our strength, who gives us life, rid us of every oppressor and adversary.
You who purify us and have mercy on us, forgive and pardon all our sins.
  You who form us and instruct us, return us to Your presence, fully penitent.
You who establish us and provide for us, send complete healing to the sick among 
Your people.
  You, our beloved, who raised us, remember us favorably.

Avinu Malkeinu, inscribe us for good in the Book of Life.
Avinu Malkeinu, inscribe us in the Book of Redemption.
Avinu Malkeinu, inscribe us in the Book of Sustenance.
Avinu Malkeinu, inscribe us in the Book of Merit.
Avinu Malkeinu, inscribe us in the Book of Forgiveness.
Avinu malkeinu, kotveinu b’seifer h. ayyim tovim.
Avinu malkeinu, kotveinu b’seifer g’ullah vi-shu.ah.
Avinu malkeinu, kotveinu b’seifer parnasah v’khalkalah.
Avinu malkeinu, kotveinu b’seifer z’khuyyot.
Avinu malkeinu, kotveinu b’seifer s’lih. ah u-m’h. ilah.

avinu malkeinu ּינו  אָבִֽ
ֽנוּ  The images of God .מַלְכֵּ
as “our father” (avinu) and 
“our sovereign” (malkeinu) 
are central to much of 
the High Holy Day liturgy. 
Yet these images may not 
have the same resonance 
for us as they once did for 
our ancestors. At the same 
time, the tradition is filled 
with many different meta-
phors for God. Therefore 
we offer this alternative 
version, featuring a variety 
of imagery. Its synonyms 
and metaphors for God are 
mostly taken from usages in 
other parts of the liturgy. Its 
alphabetical listing conveys 
the idea that we grasp the 
ineffable God through an 
infinite number of images.
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נוּ	יְשׁוּעָה	בְּקָרוֹב. נוּ,	הַצְמַח	לָֽ נוּ	מְפַלְּטֵֽ נוֹטְרֵֽ
ךָ. רֶן	יִשְׂרָאֵל	עַמֶּֽ נוּ,	הָרֵם	קֶֽ נוּ	מַצִּילֵֽ סוֹמְכֵֽ

ינוּ. נוּ,	חוּס	וְרַחֵם	עָלֵֽ נוּ	שְׁמַע	קוֹלֵֽ נוּ	מַקְשִׁיבֵֽ עֶזְרֵֽ
נוּ. נוּ,	קַבֵּל	בְּרַחֲמִים	וּבְרָצוֹן	אֶת־תְּפִלָּתֵֽ נוּ	מְשַׁמְּרֵֽ פּוֹדֵֽ

יךָ. נוּ	רֵיקָם	מִלְּפָנֶֽ נוּ,	נָא	אַל	תְּשִׁיבֵֽ נוּ	מְנוּסֵֽ צוּרֵֽ
חְנוּ. נוּ,	זְכוֹר	כִּי	עָפָר	אֲנָֽ נוּ	מַצְדִּיקֵֽ קְדוֹשֵֽׁ

ינוּ. ינוּ	וְטַפֵּֽ ינוּ	וְעַל	עוֹלָלֵֽ ינוּ,	חֲמוֹל	עָלֵֽ נוּ	מְחַיֵּֽ רַחֲמֵֽ
ךָ. עַן	הֲרוּגִים	עַל	שֵׁם	קׇדְשֶֽׁ נוּ,	עֲשֵׂה	לְמַֽ נוּ	מוֹשִׁיעֵֽ שׁוֹמְרֵֽ

נוּ. נוּ,	עֲשֵׂה	לְמַעַנְךָ	אִם	לאֹ	לְמַעֲנֵֽ נוּ	מְסָעֲדֵֽ תּוֹמְכֵֽ
נוּ מַעֲשִׂים,  נוּ, כִּי אֵין בָּֽ נוּ וַעֲנֵֽ נוּ, חׇנֵּֽ ינוּ מַלְכֵּֽ אָבִֽ

נוּ. סֶד וְהוֹשִׁיעֵֽ עֲשֵׂה עִמָּנוּ צְדָקָה וָחֶֽ

The ark is closed.

קַדִּישׁ	שָׁלֵם
	יִתְגַּדַּל	וְיִתְקַדַּשׁ	שְׁמֵהּ	רַבָּא,	בְּעָלְמָא	דִּי	בְרָא,	כִּרְעוּתֵהּ,	
וְיַמְלִי�	מַלְכוּתֵהּ	בְּחַיֵּיכוֹן	וּבְיוֹמֵיכוֹן	וּבְחַיֵּי	דְכׇל־בֵּית	

	יִשְׂרָאֵל,	בַּעֲגָלָא	וּבִזְמַן	קָרִיב,	וְאִמְרוּ	אָמֵן.
	יְהֵא שְׁמֵהּ רַבָּא מְבָרַךְ לְעָלַם וּלְעָלְמֵי עָלְמַיָּא.

יִתְבָּרַ�	וְיִשְׁתַּבַּח	וְיִתְפָּאַר	וְיִתְרוֹמַם	וְיִתְנַשֵּׂא	וְיִתְהַדַּר	
לָּא	 לָּא	לְעֵֽ וְיִתְעַלֶּה	וְיִתְהַלַּל	שְׁמֵהּ	דְּקֻדְשָׁא,	בְּרִיךְ הוּא,	לְעֵֽ

מִכׇּל־בִּרְכָתָא	וְשִׁירָתָא	תֻּשְׁבְּחָתָא	וְנֶחָמָתָא	דַּאֲמִירָן	
	בְּעָלְמָא,	וְאִמְרוּ	אָמֵן.

תִּתְקַבַּל	צְלוֹתְהוֹן	וּבָעוּתְהוֹן	דְּכׇל־יִשְׂרָאֵל	קֳדָם	אֲבוּהוֹן	
א,	וְאִמְרוּ	אָמֵן. 	דִּי	בִשְׁמַיָּֽ

ינוּ	וְעַל	כׇּל־ א	וְחַיִּים	עָלֵֽ א	מִן	שְׁמַיָּֽ א	רַבָּֽ יְהֵא	שְׁלָמָֽ
	יִשְׂרָאֵל,	וְאִמְרוּ	אָמֵן.

ינוּ	וְעַל	כׇּל־ עשֶֹׂה	שָׁלוֹם	בִּמְרוֹמָיו	הוּא	יַעֲשֶׂה	שָׁלוֹם	עָלֵֽ
יִשְׂרָאֵל	]וְעַל	כׇּל־יוֹשְׁבֵי	תֵבֵל[,	וְאִמְרוּ	אָמֵן.

Our protector and savior, cause our salvation to flourish soon.
 Our support and rescuer, cause Your people Israel to be exalted.
Our helper, who listens to us, hear our voice, be kind, sympathize with us.
 Our redeemer, who watches over us, accept our prayer, willingly and lovingly.
Our fortress, who is our refuge, do not send us away empty-handed.
 Holy One, who justifies us, remember that we are but dust.
Merciful One, who gives us life, have compassion for us, our infants, 
and our children.
 Guardian, who grants us victory, do this for the sake of those who were 
 martyred for Your holy name.
Benefactor, who provides for our welfare, do this for Your sake if not for ours.
 Avinu Malkeinu, have mercy on us, answer us, for our deeds are insufficient; 
 deal with us charitably and lovingly, and redeem us.
Avinu malkeinu, h. onneinu va∙aneinu ki ein banu ma∙asim, 
aseih immanu tz’dakah va-h. esed v’hoshi∙einu.

The ark is closed.

Kaddish Shalem
May God’s great name be exalted and hallowed throughout the created world, 
as is God’s wish. May God’s sovereignty soon be established, in your lifetime 
and in your days, and in the days of all the House of Israel. And respond with: 
Amen.

May God’s great name be acknowledged forever and ever! 
Y’hei sh’meih rabba m’varakh l’alam u-l’almei almayya.

May the name of the Holy One be acknowledged and celebrated, lauded and 
worshipped, exalted and honored, extolled and acclaimed—though God, who 
is blessed, b’rikh hu, is truly far beyond all acknowledgment and praise, or any 
expressions of gratitude or consolation ever spoken in the world. And respond 
with: Amen.

May the prayers and pleas of all Israel be accepted by their creator in heaven. 
And respond with: Amen.

May abundant peace from heaven, and life, come to us and to all Israel. And 
respond with: Amen.

May the One who brings harmony on high, bring harmony to us and to all 
Israel [and to all who dwell on earth]. And respond with: Amen.
Oseh shalom bi-m’romav hu ya.aseh shalom aleinu v’al kol yisra.el [v’al kol yosh’vei 
teiveil], v’imru amen.

Kaddish Shalem. Every 
service that features an 
Amidah is brought to a 
close with Kaddish Shalem, 
the complete Kaddish, so 
called because in addition 
to the words of the Kaddish 
recited at other times in 
the service, it adds a line 
asking God to accept our 
prayers: “May the prayers 
and pleas of all  Israel be 
accepted by their creator 
in heaven.” Here, the place-
ment of Kaddish Shalem 
marks the end of the 
morning Shah. arit prayers. 
The liturgy now moves 
on to the Torah service. 
In a formal sense, though 
introduced and followed 
by b’rakhot and prayers, the 
reading of the Torah and 
the Haftarah constitutes 
study, not prayer. For the 
ancient Rabbis, prayer was 
quintessentially defined by 
the Amidah, which we have 
now completed.
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מַלְכוּיּוֹת
     The ark is opened.

חַ	לַאֲדוֹן	הַכּלֹ,	 ינוּ לְשַׁבֵּֽ עָלֵֽ
לָתֵת	גְּדֻלָּה	לְיוֹצֵר	בְּרֵאשִׁית,	
נוּ	כְּגוֹיֵי	הָאֲרָצוֹת,	 שֶׁלּאֹ	עָשָֽׂ

נוּ	כְּמִשְׁפְּחוֹת	הָאֲדָמָה,	 וְלאֹ	שָׂמָֽ
נוּ	כָּהֶם,	 שֶׁלּאֹ	שָׂם	חֶלְקֵֽ
נוּ	כְּכׇל־הֲמוֹנָם. וְגרָֹלֵֽ

חְנוּ	כּוֹרְעִים	וּמִשְׁתַּחֲוִים	וּמוֹדִים,	 b	וַאֲנַֽ
לֶ�,	מַלְכֵי	הַמְּלָכִים,	 לִפְנֵי	מֶֽ

הַקָּדוֹשׁ	בָּרוּ�	הוּא.	
רֶץ,	 יִם	וְיסֵֹד	אָֽ שֶׁהוּא	נוֹטֶה	שָׁמַֽ
עַל,	 יִם	מִמַּֽ וּמוֹשַׁב	יְקָרוֹ	בַּשָּׁמַֽ
וּשְׁכִינַת	עֻזּוֹ	בְּגׇבְהֵי	מְרוֹמִים,	

ינוּ	אֵין	עוֹד.	 הוּא	אֱ�הֵֽ
פֶס	זוּלָתוֹ,	 נוּ	אֶֽ 	אֱמֶת	מַלְכֵּֽ

כַּכָּתוּב	בְּתוֹרָתוֹ:	
ךָ,	 	אֶל־לְבָבֶֽ 	הַיּוֹם	וַהֲשֵׁבתָֹֽ וְיָדַעְתָּֽ

עַל	 יִם	מִמַּֽ כִּי	יהוה	הוּא	הָאֱ�הִים	בַּשָּׁמַֽ
חַת,	אֵין	עוֹד. רֶץ	מִתָּֽ וְעַל	הָאָֽ

The ark is closed.

Malkhuyot. The first 
of the special sections 
of Musaf is entitled 
Malkhuyot—prayers and 
biblical verses celebrat-
ing God’s sovereignty. 
All  appellations of God 
are metaphors, but the 
image of God as sovereign 
had particular power for 
medieval and rabbinic 
Judaism. (The Torah has 
few references to God as 
sovereign, but there are 
many in prophetic writings 
and in Psalms.) It repre-
sents a rejection of earthly 
authority as the arbiter of 
ultimate values. Addition-
ally, the metaphor of God 
as sovereign expresses the 
common human experi-
ence of a transcendent 
power both glorious and 
terrifying, as well as the 
corresponding sense of vul-
nerability and dependence 
evoked by this image. 
Lastly, biblical narratives 
depict the earthly sover-
eign as functioning as a 
judge, so by employing the 
metaphor of sovereignty  in 
reference to God we focus 
on Rosh Hashanah as Yom 

Ha-Din, the Day of Judgment, when God is said to ascend the throne of judgment. The Malkhuyot section 
concludes with the fourth b’rakhah on the holiness of Rosh Hashanah, to which is added the phrase melekh 
al kol ha-aretz, “ruler of all the earth.” These words join the standard holy day Amidah b’rakhah that describes 
God as sanctifying the people Israel and the holy day—in this case specified as Yom Ha-zikkaron, the Day of 
Remembrance.

It is for us ּעָלֵיֽנו. Aleinu, originally written for the Rosh Hashanah service, is one of the best-known and 
oft-repeated prayers. Its central theme is a proclamation of God’s sovereignty, an appropriate introduction 
to this section. It is traditionally attributed to Rav, a 3rd-century rabbi. Although this may not be historically 
accurate, it is certainly one of the oldest prayers.

And so we bow וַאֲנַחְֽנוּ כּוֹרְעִים וּמִשְׁתַּחֲוִים וּמוֹדִים. Throughout the year, we bow at the waist when praying 
this line. On Rosh Hashanah, it is customary for the prayer leader—and in many communities, members of 
the congregation as well—to prostrate themselves entirely. The Torah contains several references to “falling 
on the face” in supplicatory prayer, most  often in connection with a request for forgiveness. Prostration com-
monly accompanied prayer in the Temple and in the early synagogue, but it was de-emphasized in order to 
distinguish Judaism from its sister religions, and was retained only on Rosh Hashanah and Yom Kippur. Here, 
we prostrate ourselves as an expression of our humility and as an  acknowledgment of God’s absolute power 
and sovereignty. In some congregations two people help the prayer leader stand up while keeping their feet 
together, as the angels are said to do.

Malkhuyot—God’s Sovereignty
pRaYeRS anD bIblICal VeRSeS on goD’S SoVeReIgnTY

aleInu—goD, whom we woRShIp
The ark is opened.

It is for us to praise the Ruler of all, 
to acclaim the Creator, 
who has not made us merely a nation, 
nor formed us as all earthly families, 
nor given us an ordinary destiny.
a And so we bow, 
acknowledging the supreme sovereign, 
the Holy One, who is praised—
the One who spreads out the heavens and establishes the earth, 
whose glorious abode is in the highest heaven, 
whose powerful presence is in the loftiest heights. 
This is our God, none else; 
ours is the true sovereign, there is no other. 
As it is written in the Torah: 

“Know this day and take it to heart, 
that ADONAI is God in heaven above and on earth below; 
there is no other.”
The ark is closed.

Tikkun Olam—The 
Repair of the World
If you see what needs to 
be repaired and how to 
repair it, then you have 
found a piece of the 
world that God has left 
for you to complete. But 
if you only see what is 
wrong and what is ugly in 
the world, then it is you 
yourself that needs repair.    

—menachem
mendel Schneerson 

Humility Before God
The essence of t’shuvah 
is achieved through 
humility, for one must 
make oneself like ayin/ 
nothing—like a wilder-
ness to be tread upon. 

—Nah. man of bratzlav
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Meditations on Malkhuyot
The ark is opened.

לֶ�	עֶלְיוֹן מֶֽ
מֶץ	יָדוֹ	תָּרוֹם, ֹֽ אֵל	דָּר	בַּמָּרוֹם, 	אַדִּיר	בַּמָּרוֹם, 	א

לַעֲדֵי עַד יִמְלֹךְ 
לֶךְ עֶלְיוֹן מֶֽ

הַמְדַבֵּר	בִּצְדָקָה, 	הַלּוֹבֵשׁ	צְדָקָה, 	הַמַּאֲזִין	צְעָקָה,
לַעֲדֵי עַד יִמְלֹךְ 

לֶךְ עֶלְיוֹן מֶֽ
טוֹב	שׁוֹכֵן	עַד, 	טוּבוֹ	לָעַד, 	טִפַּח	שְׁמֵי	עַד,

לַעֲדֵי עַד יִמְלֹךְ 
לֶךְ עֶלְיוֹן מֶֽ

יחַ	אִלְּמִים, חַ	נֶעֱלָמִים, 	מֵשִֽׂ לֶ�	עוֹלָמִים, 	מְפַעְנֵֽ מֶֽ
לַעֲדֵי עַד יִמְלֹךְ 

לֶךְ עֶלְיוֹן מֶֽ
בַח	טוֹב	בְּמַצְפּוּנָיו, קֶט	בִּפְנִינָיו, 	שֶֽׁ שֵׁנָה	אֵין	לְפָנָיו, 	שֶֽׁ

לַעֲדֵי עַד יִמְלֹךְ
The ark is closed.

לֶ�	אֶבְיוֹן	 מֶֽ
נּוּ,	 נּוּ, 	תּֽהֹוּ	יְשׁוּפֶֽ נּוּ, 	תַּרְדֵּמָה	תְּעוֹפְפֶֽ תְּנוּמָה	תְּעוּפֶֽ

עַד	מָתַי	יִמְ��
The ark is opened.

לֶךְ עֶלְיוֹן	 אֲבָל	מֶֽ
דֶת	לָעַד, תׇּקְפּוֹ	לָעַד, 	תִּפְאַרְתּוֹ	עֲדֵי	עַד, 	תְּהִלָּתוֹ	עוֹמֶֽ

לַעֲדֵי עַד יִמְלֹךְ.
The ark is closed.

The Sovereign on High  
לֶךְ עֶלְיוֹן  In the Middle .מֶֽ
Ages, Jews were under the 
sway of kings and nobles. 
The fickle rule of these sov-
ereigns often had terrible 
consequences for the Jew-
ish communities beholden 
to them. This piyyut, which 
describes the ideals of 
divine rule and contrasts 
them with the corruption 
of human sovereignty, had, 
in its context, a subversive 
quality. In its original form, 
each stanza describing 
God’s attributes alternated 
with a stanza describ-
ing the failure of human 
royalty. The piyyut was 
shortened later—probably 
for reasons of time—and 
almost all of the stanzas 
describing earthly rule were 
removed. While human 
kings might proclaim that 
their rule was justified by 
divine right, Jews, praying 
in the synagogue, declared 
that only God’s rule had 
true legitimacy. They thus 
understood the central 
meaning of the Malkhuyot 
portion of the Musaf 
service to be the acknowl-
edgment that no earthly 
person or object can lay 
claim to absolute authority. 
As we meditate on this sec-
tion of the service, we, too, 
might contemplate which 
values have ultimate claim 
on our lives.

Meditations on Malkhuyot
The ark is opened.

The Sovereign on High, 
God, who dwells in the heights,
and is wondrous in the heavens, 
will display the power of the Divine, and 
will rule forever and ever. La-adei ad yimlokh melekh elyon

The Sovereign on High 
speaks with righteousness, 
is clothed in justice, 
listens to those who cry out and
will rule forever and ever.  La-adei ad yimlokh melekh elyon

The Sovereign on High 
who is good,
whose goodness is everlasting,
and who fashioned the infinite heavens 
will rule forever and ever.  La-adei ad yimlokh melekh elyon

The Sovereign on High, 
the eternal Sovereign, 
perceives all that is hidden, 
gives speech to the mute, and
will rule forever and ever.  La-adei ad yimlokh melekh elyon

The Sovereign on High 
never sleeps, 
is surrounded by tranquility, 
holds out a treasured reward for the righteous, and 
will rule forever and ever.  La-adei ad yimlokh
The ark is closed.

The impoverished earthly sovereign 
is chased by exhaustion, 
falls into a deep sleep, 
and is enveloped in chaos. 
How long can that rule last?  Ad matai yimlokh

The ark is opened.

But—the Sovereign on High  Aval melekh elyon
whose power is eternal, 
who is glorious forever,
and who is justly praised forever,
will rule forever and ever.  La-adei ad yimlokh
The ark is closed.

The Bible describes the 
 experience of God’s pres-
ence in two different ways. 
At Sinai the experience is 
earth-shattering, filled with 
the sounds and sights of 
thunder and lightning; but 
the prophet Elijah returns 
to Sinai and only hears “the 
thin silent sound” of God’s 
presence. Denise Levertov’s 
poem suggests that latter 
sense.

¶ The Thread
Something is very gently,
invisibly, silently, 
pulling at me—a thread 
or net of threads 
finer than cobweb and as 
elastic. I haven’t tried 
the strength of it. No 
 barbed hook 
pierced and tore me. Was it 
not long ago this thread 
began to draw me? Or 
way back? Was I 
born with its knot 
 about my 
neck, a bridle? Not fear 
but a stirring 
of wonder makes me 
catch my breath when I feel 
the tug of it when I thought 
it had loosened itself 
 and gone.

—Denise Levertov
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ינוּ,	לִרְאוֹת	מְהֵרָה	 עַל	כֵּן	נְקַוֶּה	לְךָ	יהוה	אֱ�הֵֽ
רֶץ	וְהָאֱלִילִים	 ךָ,	לְהַעֲבִיר	גִּלּוּלִים	מִן	הָאָֽ רֶת	עֻזֶּֽ 	בְּתִפְאֶֽ

כָּרוֹת	יִכָּרֵתֽוּן,	לְתַקֵּן	עוֹלָם	בְּמַלְכוּת	שַׁדַּי,	וְכׇל־בְּנֵי	בָשָׂר	
ירוּ	 רֶץ.	יַכִּֽ יךָ	כׇּל־רִשְׁעֵי	אָֽ ךָ,	לְהַפְנוֹת	אֵלֶֽ 	יִקְרְאוּ	בִשְׁמֶֽ

רֶ�,	תִּשָּׁבַע	כׇּל־ וְיֵדְעוּ	כׇּל־יוֹשְׁבֵי	תֵבֵל,	כִּי	לְךָ	תִּכְרַע	כׇּל־בֶּֽ
ינוּ	יִכְרְעוּ	וְיִפּֽלֹוּ,	וְלִכְבוֹד	שִׁמְךָ	 יךָ	יהוה	אֱ�הֵֽ לָשׁוֹן. לְפָנֶֽ

ךָ,	וְתִמְ��	עֲלֵיהֶם	 נוּ.	וִיקַבְּלוּ	כֻלָּם	אֶת־עוֹל	מַלְכוּתֶֽ יְקָר	יִתֵּֽ
מְהֵרָה	לְעלָֹם	וָעֶד.	כִּי	הַמַּלְכוּת	שֶׁלְּךָ	הִיא,	וּלְעֽוֹלְמֵי	עַד	

תִּמְלוֹ�	בְּכָבוֹד.

ךָ: כַּכָּתוּב	בְּתוֹרָתֶֽ
א	יהוה	יִמְלֹךְ	לְעלָֹם	וָעֶד.	שמות	טו	יח

וֶן	בְּיַעֲקבֹ,	וְלאֹ	רָאָה	עָמָל	 ב	וְנֶאֱמַר:	לאֹ־הִבִּיט	אָֽ
לֶךְ בּוֹ.	במדבר	כג	כא בְּיִשְׂרָאֵל,	יהוה	אֱ�הָיו	עִמּוֹ	וּתְרוּעַת	מֶֽ
חַד	 אשֵׁי	עָם,	יַֽ לֶךְ,	בְּהִתְאַסֵּף	רָֽ ג	וְנֶאֱמַר:	וַיְהִי	בִישֻׁרוּן	מֶֽ

שִׁבְטֵי	יִשְׂרָאֵל.	דברים	לג	ה
וּבְדִבְרֵי	קׇדְשְׁךָ	כָּתוּב	לֵאמרֹ:

א	כִּי	לַיהוה	הַמְּלוּכָה	וּמשֵֹׁל	בַּגּוֹיִם.	תהלים	כב	כט
ב	וְנֶאֱמַר:	יהוה	מָלָךְ	גֵּאוּת	לָבֵשׁ,	לָבֵשׁ	יהוה	עזֹ	הִתְאַזָּר,	

אַף	תִּכּוֹן	תֵּבֵל	בַּל־תִּמּוֹט.	תהלים	צג	א
ג	וְנֶאֱמַר:	שְׂאוּ	שְׁעָרִים	רָאשֵׁיכֶם	וְהִנָּשְׂאוּ	פִּתְחֵי	עוֹלָם,	
לֶךְ	הַכָּבוֹד,	יהוה	עִזּוּז	וְגִבּוֹר,	 לֶךְ	הַכָּבוֹד.	מִי	זֶה	מֶֽ וְיָבוֹא	מֶֽ
יהוה	גִּבּוֹר	מִלְחָמָה.	שְׂאוּ	שְׁעָרִים	רָאשֵׁיכֶם,	וּשְׂאוּ	פִּתְחֵי	
לֶךְ	הַכָּבוֹד,	יהוה	 לֶךְ	הַכָּבוֹד.	מִי	הוּא	זֶה	מֶֽ עוֹלָם,	וְיָבאֹ	מֶֽ

לָה.	תהלים	כד	ז-י לֶךְ	הַכָּבוֹד,	סֶֽ צְבָאוֹת	הוּא	מֶֽ

establishing in the 
world the sovereignty 
of the Almighty לְתַקֵּן  
 Tikkun olam, which .עוֹלָם
means “mending the 
world,” is an ancient 
Hebrew phrase that has 
acquired additional reso-
nance in modern times. In 
its setting in this prayer, 
l’takken olam means “to 
establish the world in the 
kingdom of the Almighty 
[Shaddai],” or to bring 
about God’s rule on earth. 
In contemporary usage it 
refers to the betterment 
of the world, including the 
relief of human suffering, 
the achievement of peace 
and mutual respect among 
peoples, and protection 
of the planet itself from 
destruction. 
(adapted from Arthur Green)

The Biblical Verses 
of Malkhuyot/Sover-
eignty. Whereas the Book 
of Psalms, some books of 
the Prophets, and the later 
rabbinic tradition take for 
granted that God is natu-
rally referred to as King, 
these three verses are the 
only verses in the entire 
Five Books of Moses that 
expressly connect God 
to kingship. Perhaps this 
omission reflects a desire 
to further distance Juda-
ism from the surround-
ing idolatrous nations, in 

which the human monarch was often seen as a manifestation of the deity. 

A Note on the Translation of Biblical Verses. The meanings and emphases of the 
verses of Malkhuyot, Zikhronot, and Shofarot in their litugical settings sometimes differ 
from their meanings in their biblical contexts. The translations here reflect that shift—
varying, when appropriate, from some of the familiar English renditions, such as the JPS 
translation used in Etz Hayim, the Conservative movement’s Torah commentary.

Lift up high, O you gates; lift up the eternal doors ּשְׂאוּ שְׁעָרִים רָאשֵׁיכֶם וְהִנָּשְׂאו 
 ”,Classically, “Jerusalem” refers to both the city on earth and a “heavenly city .פִּתְחֵי עוֹלָם
each reflective of the other. “Gates” and “doors” refer not only to the gates of Jerusalem 
or the Temple, but also to “cosmic doors,” through which the presence of God enters 
the world.

And so, ADONAI our God, we await You, that soon we may 
behold Your strength revealed in full glory, sweeping away the 
abominations of the earth, obliterating idols, establishing in 
the world the sovereignty of the Almighty, when all flesh will 
call out Your name—even the wicked will turn toward You. 
Then all who live on earth will recognize and understand that 
to You alone knees must bend and allegiance be sworn. All 
will bow down and prostrate themselves before You, ADONAI 
our God, honor Your glorious name, and accept the obliga-
tion of Your sovereignty. May You soon rule over them forever 
and ever, for true dominion is Yours; You will rule in glory 
until the end of time.

As it is written in Your Torah: 
ADONAI will be sovereign forever and ever. Exodus 15:18 א

 ,God does not gaze upon the sins of Jacob ב
nor look upon the errors of Israel; 
ADONAI their God is with them, 
their sovereign’s acclaim is in their midst. Numbers 23:21

 ,God became sovereign in Jeshurun ג
as the leaders of the people gathered 
with the tribes of Israel. Deuteronomy 33:5

And it is also written in Psalms: 
 ;For sovereignty is ADONAI’s א
God rules over the nations. Psalm 22:29

  .ADONAI is sovereign, robed in splendor, girded in strength ב
So the earth is established on sure foundation. Psalm 93:1

 Lift up high, O you gates; lift up the eternal doors, so that ג
the Sovereign of Glory may enter. Who is the 
Sovereign of Glory? ADONAI, mighty and valiant, 
ADONAI, mighty in battle. Lift up high, O you gates; lift up 
the eternal doors, so that the Sovereign of Glory 
may enter. Who is the Sovereign of Glory? Adonai Tz’va·ot 
is the Sovereign of Glory, forever. Psalm 24:7–10

Shofar and the Soul
The Torah teaches us  
לֶךְ בּוֹ -their Sov“ ,וּתְרוּעַת מֶֽ
ereign’s acclaim is in their 
midst” (Numbers 23:21), 
a reminder that just as a 
trumpet blast announces a 
mortal king, so the shofar 
is blown to announce 
the coronation of God. 
According to the Midrash, 
the verse can be under-
stood as “the shofar blast 
of kingship is within the 
person [Israel].” That is, 
the true shofar—the true 
power to crown God as 
sovereign—is found with-
in the heart of each and 
every Jew. The physical 
shofar does no more than 
amplify the soul’s yearning 
to exalt the Divine.
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יךָ	הַנְּבִיאִים	כָּתוּב	לֵאמרֹ:	 וְעַל	יְדֵי	עֲבָדֶֽ
לֶךְ	יִשְׂרָאֵל	וְגאֲֹלוֹ	יהוה	צְבָאוֹת,	אֲנִי	 א	כּהֹ	אָמַר	יהוה,	מֶֽ

רִאשׁוֹן	וַאֲנִי	אַחֲרוֹן,	וּמִבַּלְעָדַי	אֵין	אֱ�הִים.	ישעיה	מד	ו
ב	וְנֶאֱמַר:	וְעָלוּ	מוֹשִׁעִים	בְּהַר	צִיּוֹן	לִשְׁפּטֹ	אֶת־הַר	עֵשָׂו,	

וְהָיְתָה	לַיהוה	הַמְּלוּכָה.	עבדיה	א	כא
רֶץ,	בַּיּוֹם	הַהוּא	 לֶךְ	עַל	כׇּל־הָאָֽ ג	וְנֶאֱמַר:	וְהָיָה	יהוה	לְמֶֽ

יִהְיֶה	יהוה	אֶחָד	וּשְׁמוֹ	אֶחָד.	זכריה	יד	ט
וּבְתוֹרָתְךָ	כָּתוּב	לֵאמרֹ:	

ינוּ,	יהוה	אֶחָד.	דברים	ו	ד	 שְׁמַע	יִשְׂרָאֵל,	יהוה	אֱ�הֵֽ

ינוּ[, ינוּ	]וְאִמּוֹתֵֽ ינוּ	וֵא�הֵי	אֲבוֹתֵֽ אֱלֹהֵֽ
ךָ, מְלוֹ�	עַל	כׇּל־הָעוֹלָם	כֻּלּוֹ	בִּכְבוֹדֶֽ

ךָ, רֶץ	בִּיקָרֶֽ וְהִנָּשֵׂא	עַל	כׇּל־הָאָֽ
ךָ, ךָ	עַל	כׇּל־יוֹשְׁבֵי	תֵבֵל	אַרְצֶֽ וְהוֹפַע	בַּהֲדַר	גְּאוֹן	עֻזֶּֽ

וְיֵדַע	כׇּל־פָּעוּל	כִּי	אַתָּה	פְעַלְתּוֹ,
וְיָבִין	כׇּל־יָצוּר	כִּי	אַתָּה	יְצַרְתּוֹ,
וְיאֹמַר	כּלֹ	אֲשֶׁר	נְשָׁמָה	בְּאַפּוֹ,

לָה. לֶ�,	וּמַלְכוּתוֹ	בַּכּלֹ	מָשָֽׁ יהוה	אֱ�הֵי	יִשְׂרָאֵל	מֶֽ
נוּ[	 ינוּ[	]רְצֵה	בִמְנוּחָתֵֽ ינוּ	]וְאִמּוֹתֵֽ ינוּ	וֵא�הֵי	אֲבוֹתֵֽ אֱלֹהֵֽ

ךָ,	 נוּ	בְּתוֹרָתֶֽ יךָ,	וְתֵן	חֶלְקֵֽ נוּ	בְּמִצְוׂתֶֽ קַדְּשֵֽׁ
נוּ,	יהוה	 ךָ.	]וְהַנְחִילֵֽ נוּ	בִּישׁוּעָתֶֽ ךָ,	וְשַׂמְּחֵֽ נוּ	מִטּוּבֶֽ שַׂבְּעֵֽ

ךָ,	וְיָנֽוּחוּ	בָהּ	יִשְׂרָאֵל	 ינוּ,	בְּאַהֲבָה	וּבְרָצוֹן	שַׁבַּת	קׇדְשֶֽׁ אֱ�הֵֽ
ךָ.[	 מְקַדְּשֵׁי	שְׁמֶֽ

נוּ	לְעׇבְדְּךָ	בֶּאֱמֶת,	כִּי	אַתָּה	אֱ�הִים	אֱמֶת,	 וְטַהֵר	לִבֵּֽ
וּדְבָרְךָ	אֱמֶת	וְקַיָּם	לָעַד.

רֶץ,  לֶךְ עַל כׇּל־הָאָֽ בָּרוּ�	אַתָּה	יהוה,	מֶֽ
מְקַדֵּשׁ ]הַשַּׁבָּת וְ[ יִשְׂרָאֵל	וְיוֹם	הַזִּכָּרוֹן.

Adonai shall be ac-
knowledged Sovereign 
לֶךְ עַל כָּל־ וְהָיָה יהוה לְמֶֽ
רֶץ  .Zechariah 14:9 .הָאָֽ
This verse is also quoted 
at the conclusion of the 
Aleinu. In it, we recognize 
that God’s Oneness is not 
yet fully realized, and we 
express our hope that our 
prayers and actions will 
contribute to achieving 
that ideal. Here, the verse 
is followed directly by 
the first line of the Sh’ma 
(Deuteronomy 6:4), which 
is our declaration that God 
is, indeed, One, although 
the Sh’ma itself does not 
contain any form of the 
word melekh. The ancient 
Rabbis understood the 
recitation of the Sh’ma 
as kabbalat ol malkhut 
shamayim, the accep-
tance of the yoke of God’s 
sovereignty. Therefore it 
was deemed appropriate 
to recite the Sh’ma as the 
tenth verse of Malkhuyot.

Our God and God of our 
ancestors ינוּ וֵאלהֵֹי  אֱלהֵֹֽ
ינוּ  This paragraph .אֲבוֹתֵֽ
concludes the fourth 
b’rakhah of the Amidah; 
the text is nearly identical 
to the liturgy of Shabbat 
and Festivals. It includes a 
prayer to purify our hearts 
so that our service to God 
may be emet, “truth” (וְטַהֵר 
נוּ לְעָבְדְּךָ בֶּאֱמֶת  The .(לִבֵּֽ
Hebrew word emet implies 
more than mere honesty 
or absence of falsehood: it 
connotes also faithfulness, 

wholeness, and integrity. Thus, we express our longing to be constant 
and consistent in our prayer and to liberate our relationship with 
God from the mixed motives and inner conflicts that generally char-
acterize human behavior. The prayer’s penultimate sentence—unique 
to the High Holy Days—takes up this theme of truth, applying the 
attribute to God and God’s word, and emphasizing it as an essential 
quality of the Divine.

And Your servants the prophets further wrote:
 ,Thus said ADONAI, sovereign and redeemer of  Israel א
Adonai Tz’va·ot: I am the first and I am the last, and there is no 
God but Me. Isaiah 44:6

 ;Liberators shall ascend Mount Zion to judge Mount Esau ב
then sovereignty shall be ADONAI’s. Obadiah 1:21

 .ADONAI shall be acknowledged sovereign of all the earth ג
On that day ADONAI shall be one, and the name of God, one.

Zechariah 14:9

And it is written in Your Torah:
Hear, O Israel, ADONAI is our God, ADONAI alone. 
                          Deuteronomy 6:4

Our God and God of our ancestors: in Your glory, rule over the 
entire universe; in Your splendor, be exalted over all the earth; 
in the majestic beauty of Your overwhelming presence, appear 
to all the inhabitants of Your world. Then, all that You have 
made will recognize You as their maker, all that You created will 
understand that You are their creator, and all living beings will 
say: ADONAI, the God of Israel, is sovereign, ruling over all.

Our God and God of our ancestors: [embrace our rest,] make 
us holy through Your commandments and let the Torah be our 
portion. Fill our lives with Your goodness and gladden us with 
Your triumph. [ADONAI our God, grant that we inherit Your 
holy Shabbat, lovingly and willingly, so that the people Israel, 
who sanctify Your name, may find rest on this day.] Purify our 
hearts to serve You truly, for You are the God of truth, and Your 
word is true, eternal, and  unchanging. Barukh atah ADonaI, 
ruler of all the earth, who makes [Shabbat,] the people Israel 
and the Day of Remembrance holy.
[Leader: Barukh atah Adonai,] Congregation: melekh al kol ha-aretz, 
m’kaddeish [ha-shabbat v’] yisra∙el [Leader: v’yom ha-zikkaron].

The Creative Process
of T’shuvah
Rabbi Kalonymous Kal-
mish Shapira, the Rebbe 
of the Warsaw Ghetto, 
wrote on Rosh Hashanah 
5702/1941 (Esh Kodesh): 
“The time for repentance 
is Rosh Hashanah, the 
anniversary of the cre-
ation of the world. This 
is because repentance . . . 
is also a kind of creativ-
ity.” The Hebrew word 
t’shuvah means repen-
tance and return. How-
ever, as a creative act, 
t’shuvah is not a simple 
return. We return to who 
we are meant to be, but 
have not yet become. 
We return to growth and 
possibility that has lain 
dormant within us and 
not yet flourished, much 
as a sculpture lies hidden 
within a brute block 
of stone. That is why 
the process of t’shuvah, 
as painful and even 
humiliating as it can be, 
is in fact very joyous and 
hopeful. 

(Adapted and translated 
by Jan Uhrbach)
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(The shofar is traditionally not blown on Shabbat.)

תקיעה	שברים־תרועה	תקיעה
תקיעה	שברים	תקיעה	
תקיעה	תרועה	תקיעה

	הַיּוֹם	הֲרַת	עוֹלָם,	הַיּוֹם	יַעֲמִיד	בַּמִּשְׁפָּט	כׇּל־יְצוּרֵי	
נוּ	 	עוֹלָמִים,	אִם	כְּבָנִים	אִם	כַּעֲבָדִים.	אִם	כְּבָנִים,	רַחֲמֵֽ
ינוּ	לְךָ	תְלוּיוֹת,	 	כְּרַחֵם	אָב	עַל	בָּנִים.	וְאִם	כַּעֲבָדִים	עֵינֵֽ
נוּ,	אָיוֹם	קָדוֹשׁ.	 נוּ	וְתוֹצִיא	כָאוֹר	מִשְׁפָּטֵֽ עַד	שֶׁתְּחׇנֵּֽ

 we omit this paragraph on Shabbat:

יךָ, אֵל רָם וְנִשָּׂא,  ינוּ יֶעֱרַב לְפָנֶֽ שֶׁת שְׂפָתֵֽ אֲרֶֽ
נוּ,  מֵבִין וּמַאֲזִין, מַבִּיט וּמַקְשִׁיב לְקוֹל תְּקִיעָתֵֽ

ינוּ. דֶר מַלְכֻיּוֹתֵֽ וּתְקַבֵּל בְּרַחֲמִים וּבְרָצוֹן סֵֽ

Today the world stands 
as at birth הַיּוֹם הֲרַת  
 The ancient Rabbis .עוֹלָם
debated whether Rosh 
Hashanah marks either the 
first day of the creation 
of the world or the sixth 
day, when humanity was 
formed. The liturgical em-
phasis on the word “today” 
suggests that this is no 
mere anniversary celebra-
tion; rather, all humanity—
and all creation—are 
re-created anew today.

Awe-inspiring and Holy 
One ׁאָיוֹם קָדוֹש. In the 
original version of this 
prayer, the last two words 
were ha-yom kadosh, 
“on this holy day.” The 
language was changed 
to ayom kadosh, “awe-
inspiring and Holy One,” 
because final judgment is 
actually suspended until 
Yom Kippur.

(The shofar is traditionally not blown on Shabbat.)

T’ki·ah sh’varim-t’ru·ah t’ki·ah
T’ki·ah sh’varim t’ki·ah
T’ki·ah t’ru·ah  t’ki·ah

Today the world stands as at birth. Today all creation is called to  
judgment, whether as Your children or as Your servants. If as Your 
children, be compassionate with us as a parent is compassionate 
with children. If as Your servants, we look to You expectantly, wait-
ing for You to be gracious to us and, as day emerges from night, to 
bring forth a favorable judgment on our behalf, awe-inspiring and 
Holy One. 
Ha-yom harat olam, ha-yom ya∙amid ba-mishpat kol y’tzurei olamim, 
im k’vanim im ka-avadim. Im k’vanim, rah. ameinu k’rah. em av al banim. 
V’im ka-avadim eineinu l’kha t’luyot, ad she-t’h. onneinu v’totzi kha-or 
mishpateinu, ayom kadosh. 

we Omit this paragraph on Shabbat: 
May the words of our lips be pleasing to You, exalted God, who 
listens, discerns, considers, and attends to the sound of our shofar 
blast. Lovingly accept our prayerful offering that proclaims Your 
sovereignty.
Areshet s’fateinu ye∙erav l’fanekha, El ram v’nissa, meivin u-ma∙azin, 
mabbit u-makshiv l’kol t’ki∙ateinu. U-t’kabbeil b’rah. amim u-v’ratzon seder 
malkhuyyoteinu.



Bemidbar Rabbah 15:13
 ,dl̈ ¤q cŸeaM̈ ©d K¤l ¤n `Ed zŸe`ä §v 'd Ed ©n...

 ,ŸecŸea §M ¦n ei ῭ ¥xi¦l w¥lŸeg `Ed ¤W
 ,c ©vi¥M

mi ¦dŸl¡̀ d ¤Wn§l `ẍẅ §e ,mi ¦dŸl¡̀ `ẍ §w¦p `Ed
 .dŸr §x ©t§l mi ¦dŸl¡̀ Li ¦Y ©z§p d ¥̀ §x :(` ,f zeny)

EdÏ¦l ¥̀ §l ŸecŸea §M ¦n w©lg̈ §e ,mi ¦z ¥n d¥I ©g §n `Ed
:(bk ,fi ` mikln) x ©n¡̀¤P ¤W ,z ¥O ©d z ¤̀  dï¡g ¤d §e

 .K¥p §A i ©g i ¦̀ §x EdÏ¦l ¥̀  x ¤n Ÿ̀I ©e

x ©n¡̀¤P ¤W ,ŸeWEa§l WŸeA§l¦i ©gi ¦WÖ ©d K¤l ¤n§lE
 .eïlr̈ d¤E ©W §Y xc̈d̈ §e cŸed :(e ,`k mildz)

mi ¦dŸl¡̀ dl̈r̈ :(e ,fn mildz) ai ¦z §M d ©n
 ,xẗŸeW lŸew §A 'd dr̈Ex §z ¦A

 d ¤Wn§l `Ed KExÄ WŸecT̈ ©d Ÿel x ©n ῭
i ¦d§i ©e :(d ,bl mixac) x ©n¡̀¤P ¤W ,Li ¦zi ¦U£r K¤l ¤n

 ,K¤l ¤n oEx ªWi ¦a
s ©̀  eip̈ẗ§l oi ¦r §wŸeY `¥vŸei `Ed ¤W §M K¤l ¤O d ©n

...,s ¤q¤M zŸx §vŸev£g i ¥Y §W L§l d ¥U£r dŸ ©̀

...What is the meaning of “Adonai Tzeva’ot, he is the
King of glory. Selah.” (Ps. 24:10) ?
That God imparts some of the Divine glory to those who
fear God. 
How? 

God is called Elohim, and called Moses "elohim," as it is
stated, “See I have set you as elohim to Pharaoh.”  (Exod.
7:1)

The Holy Blessed One brings the dead to life, and
imparted some of the Divine glory to Elijah, and he raised
the dead to life, as it is stated, “and Elijah said, ‘See your
son is alive.’” (I Kings 17:23)

And God dressed melekh hamashiah in God’s clothing,  as
it is stated, “honor and majesty You shall lay upon him.”
(Ps. 21:6)

What is written, “God has ascended amid acclamation,
Adonai b’kol shofar”? (Ps. 47:6)

The Holy Blessed One said to Moses, “I have made you a
king,” as it is stated (Deut. 33:5), “Then he became king
in Jeshurun.”
Just as when the king goes forth, they sound trumpets
before him, so also for you, (Num. 10:2:), ‘Make for
yourself two silver trumpets’....

Soloveitchik, Vision and Leadership  - Reflections on Joseph and Moses, p. 151
Malkhut signifies not only a concrete power structure, political insitution, or political community --
such as a kingdom, government, or state -- but also a great metaphysical idea, a glorious vision
which the covenantal community has beheld and with which it has been fascinated since the
dawn of its millenial history. Malkhut as a metaphysical idea turns into a great ethical norm
which aims to to achieve the ultimate objective in Judaism.

Within the metaphysical frame of reference, malkhut is not the prerogative or exclusive
possession of one individual, clan, or dynasty. It was bestowed upon man in general on that
mysterious Friday when God fashioned him out of dust and made him an individual, a being,
unique and singular, for whom there is no substitute. Later, man lost malkhut when he sinned,
and God wants [God’s] covenantal community to restore the quality of malkhut to its members.
The potential of malkhut is implanted in every Jews:  “All Jews are the children of kings” (Bava
Metzia 113b).
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