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Jerusalem Talmud Moed Qatan 3:5 
 

  דְּבַר קַפָּרָא אָמַר. אֵין תּוֹקְפוֹ שֶׁלְאֵבֶל אֶלָּא עַד שֵׁ�שָׁה יָמִים
רִבִּי לֵוִי. כָּל־תְּלָתָא יוֹמִין נַפְשָׁא טַייְסָא  רִבִּי אבָּא בְּרֵיהּ דְּרִבִּי פַּפַּי רִבִּי יְהוֹשֻׁעַ דְּסִיכְנִין בְּשֵׁם  

זְרָה לְגַבֵּ  עַל גּוּפָא אִישְׁתַּנֵּי זִיוֵיהוֹן דְּאַפּוֹי הִיא  הּ. כֵּיוָן דְּהִיא חַמְייָא דְּ יסְבִירָה דְהִיא חָֽ
זְלָה לָהּ בְקָא לֵיהּ וְאָֽ  שָֽׁ

אָבֵל כָּל־זְמַן שֶׁמֵּתוֹ מוּטַּל לְפָנָיו אוֹכֵל אֶצֶל חֲבֵירוֹ. אֵין לוֹ חֶבֵר אוֹכֵל בְּבַיִת אַחֵר. אֵין לוֹ 
. אִם אֵינוֹ יָכוֹל לַעֲשׂוֹת מְחִיצָה הוֹפֵך אֶת פָּנָיו כְּנֶגֶד הַכּוֹתֶל כֵלבַיִת אַחֵר עוֹשֶׂה מְחִיצָה וְאוֹ

ב וְאוֹכֵל. וְלאֹ אוֹכֵל כָּל־צוֹרְכוֹ. וְלאֹ שׁוֹתֶה כָל־צוֹרְכוֹ. וְלאֹ אוֹכֵל בָּשָׂר  וְאוֹכֵל. וְאֵינוֹ לאֹ מֵיסַ 
ירְכוּ אֵינוֹ אֵין עוֹנִין אַחֲרָיו אָמֵן. וַאֲחֵרִים שֶׁבֵּ  רַ�וְלאֹ שׁוֹתֶה יַיִן. וְאֵין מְזַמְּנִין עָלָיו. וְאִם בֵּי

מוּרִים. בַּחוֹל. אֲבָל בַּשַּׁבָּת מֵיסַב וְאוֹכֵל. וְאוֹכֵל עוֹנֶה אַחֲרֵיהֶן אָמֵן. בַּמֶּה דְבָרִים אֲ 
עוֹנִין אַחֲרָיו   לָיו. וְאִם בֵּירַ�ן עָ כָּל־צוֹרְכוֹ. וְשׁוֹתֶה כָל־צוֹרְכוֹ. וְאוֹכֵל בָּשָׂר וְשׁוֹתֶה יַיִן. וּמְזַמְּנִי

 אָמֵן. וַאֲחֵרִים שֶׁבֵּירְכוּ עוֹנֶה אַחֲרֵיהֶן אָמֵן
 
 
 
[D] Bar Qappara has said, "Mourning retains its power over the mourner for only 
three days." 
[E] R. Abba son of R. Pappi, R. Joshua of Sikhnin in the name of R. Levi: "For the 
first three days after death, the soul flutters over the body, thinking that she will return 
to it. When she sees that the appearance of the corpse deteriorates, she leaves the body 
and goes her way." 
 
 [I:10 A] With regard to a mourner, so long as his deceased is lying [unburied] before 
him, he eats with a fellow. 
[B] If he has no fellow, he eats in some other house. 
[C] If he has no other house, he sets up a partition and eats. 
[D] If he cannot set up a partition, he turns away and faces the wall and eats. 
[E] In any event he does not recline and eat, nor does he eat to satiety, nor does he drink 
to satiety, 
[F] nor does he eat meat or drink wine. 
[G] They do not include him in a quorum for grace after meals. 
[H] If he said a blessing, they do not say after him, "Amen." 
[I] And as to others who said a blessing, he does not say after them, "Amen." 
[J] Under what circumstances do these rules apply? 
[K] In the case of an ordinary day. 
[L] But on the Sabbath he reclines and eats, he eats to satiety, he drinks to satiety, he eats 
meat and drinks wine, they include him in a quorum for saying grace, and if he said a 
blessing, they answer, "Amen," after him. If others said a blessing, he answers after them, 
"Amen." 
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Babylonian Talmud Shabbat 150a-152b 
 

עוֹשִׂין כׇּל צׇרְכֵי הַמֵּת: סָכִין וּמְדִיחִין אוֹתוֹ, וּבִלְבַד שֶׁלּאֹ יָזִיז בּוֹ אֵבֶר. שׁוֹמְטִין אֶת  מַתְנִי׳ 
חוֹל בִּשְׁבִילהַכַּר מִתַּחְתָּיו, וּמְטִילִין אוֹתוֹ עַל הַ   

סוֹמְכִין  —יף. וְכֵן קוֹרָה שֶׁנִּשְׁבְּרָה שֶׁיַּמְתִּין. קוֹשְׁרִין אֶת הַלֶּחִי, לאֹ שֶׁיַּעֲלֶה, אֶלָּא שֶׁלּאֹ יוֹסִ 
כּוֹת הַמִּטָּה, לאֹ שֶׁתַּעֲלֶה, אֶלָּא שֶׁלּאֹ תּוֹסִיף אוֹתָהּ בְּסַפְסָל אוֹ בַּאֲרוּ  

 
בָּת, וְלאֹ בַּחוֹל עִם יְצִיאַת נֶפֶשׁ. וְהַמְעַצֵּים עִם יְצִיאַת הַנֶּפֶשׁהַמֵּת בַּשַּׁ אֵין מְעַצְּמִין אֶת  מַתְנִי׳   

 הֲרֵי זֶה שׁוֹפֵ� דָּמִים  —
כָּבָה  הֲרֵי זֶה שׁוֹפֵ� דָּמִים. מָשָׁל לְנֵר שֶׁ  —תָּנוּ רַבָּנַן: הַמְעַצְּמוֹ עִם יְצִיאַת הַנֶּפֶשׁ  גְּמָ׳

מִיָּד כָּבְתָה  —צְבָּעוֹ עָלֶיהָ יחַ אֶ וְהוֹלֶכֶת, אָדָם מַנִּ   
אַ� בְּשָׂרוֹ עָלָיו יִכְאָב״. וְאָמַר רַבִּי יִצְחָק: קָשָׁה רִימָּה לַמֵּת כְּמַחַט בַּבָּשָׂר הַחַי, שֶׁנֶּאֱמַר: ״

וֹ עָלָיו תֶּאֱבָל״,  אָמַר רַב חִסְדָּא: נַפְשׁוֹ שֶׁל אָדָם מִתְאַבֶּלֶת עָלָיו כׇּל שִׁבְעָה, שֶׁנֶּאֱמַר: ״וְנַפְשׁ
  לְאָבִיו אֵבֶל שִׁבְעַת יָמִים״וּכְתִיב: ״וַיַּעַשׂ

יוֹשְׁבִין בִּמְקוֹמוֹ. הָהוּא הוֹלְכִין עֲשָׂרָה בְּנֵי אָדָם וְ  —אָמַר רַב יְהוּדָה: מֵת שֶׁאֵין לוֹ מְנַחֲמִין 
 ,דִּשְׁכֵיב בְּשִׁבָבוּתֵיהּ דְּרַב יְהוּדָה, לאֹ הָיוּ לוֹ מְנַחֲמִין

. לְאַחַר שִׁבְעָה יָמִים אִיתְחֲזִי לֵיהּ תֵּיהּדוּכְ כׇּל יוֹמָא הֲוָה דָּבַר רַב יְהוּדָה בֵּי עַשְׂרָה, וְיָתְבִי בְּ 
 בְּחֶילְמֵיהּ דְּרַב יְהוּדָה, וַאֲמַר לֵיהּ: תָּנוּחַ דַּעְתְּ� שֶׁהִנַּחְתָּ אֶת דַּעְתִּ 

י חִיָּיא י אֲבָהוּ: כׇּל שֶׁאוֹמְרִים בִּפְנֵי הַמֵּת, יוֹדֵעַ, עַד שֶׁיִּסָּתֵם הַגּוֹלֵל. פְּלִיגִי בַּהּ רַבִּ אָמַר רַבִּ 
 .וְרַבִּי שִׁמְעוֹן בְּרַבִּי. חַד אָמַר: עַד שֶׁיִּסָּתֵם הַגּוֹלֵל, וְחַד אָמַר: עַד שֶׁיִּתְעַכֵּל הַבָּשָׂר

תְעַכֵּל הַבָּשָׂר, דִּכְתִיב: ״אַ� בְּשָׂרוֹ עָלָיו יִכְאָב וְנַפְשׁוֹ עָלָיו תֶּאֱבָל״. מַאן  יִּ עַד שֶׁ מַאן דְּאָמַר 
יִּסָּתֵם הַגּוֹלֵל, דִּכְתִיב: ״וְיָשׁוֹב הֶעָפָר עַל הָאָרֶץ כְּשֶׁהָיָה וְגוֹ׳״ דְּאָמַר עַד שֶׁ   

ן שֶׁל צַדִּיקִים גְּנוּזוֹת תַּחַת כִּסֵּא הַכָּבוֹד, שֶׁנֶּאֱמַר: ״וְהָיְתָה תַּנְיָא, רַבִּי אֱלִיעֶזֶר אוֹמֵר: נִשְׁמָתָ 
שֶׁל רְשָׁעִים זוֹמְמוֹת וְהוֹלְכוֹת, [וּמַלְאָ� אֶחָד עוֹמֵד בְּסוֹף נֶפֶשׁ אֲדֹנִי צְרוּרָה בִּצְרוֹר הַחַיִּים״. וְ 

לְּעִין נִשְׁמָתָן זֶה לָזֶה,] שֶׁנֶּאֱמַר: ״וְאֵת נֶפֶשׁ לְאָ� אַחֵר עוֹמֵד בְּסוֹף הָעוֹלָם, וּמְקַ הָעוֹלָם, וּמַ 
 אוֹיְבֶי� יְקַלְּעֶנָּה בְּתוֹ� כַּף הַקָּלַע״

כוּ הַאי  רַב נַחְמָן: שֶׁל בֵּינוֹנִים מַאי? אֲמַר לֵיהּ: אִיכּוֹ שָׁכֵיבְנָא, לָא אֲמַרִי לְ אֲמַר לֵיהּ רַבָּה לְ 
נוֹחַ. הַלָּלוּ, אֵין לָהֶן  מִילְּתָא, הָכִי אָמַר שְׁמוּאֵל: אֵלּוּ וָאֵלּוּ לְדוּמָה נִמְסָרִין. הַלָּלוּ, יֵשׁ לָהֶן מָ 

 מָנוֹחַ 
ֹ הָנְהוּ קָפוֹלָאֵי דַּהֲווֹ קָפְלִ  אשִׁיָּה. אֲתוֹ וַאֲמַרוּ י בְּאַרְעָא דְּרַב נַחְמָן. נְחַר בְּהוּ רַב אַחַאי בַּר י

מָן: נְחַר בַּן גַּבְרָא. אֲתָא וַאֲמַר לֵיהּ: מַאן נִיהוּ מָר? אֲמַר לֵיהּ: אֲנָא אַחַאי בַּר לֵיהּ לְרַב נַחְ 
צַדִּיקֵי דְּהָווּ עַפְרָא? אֲמַר לֵיהּ: וּמַנִּי מָרִי  יאֹשִׁיָּה. אֲמַר לֵיהּ: וְלָאו אָמַר רַב מָרִי: עֲתִידִי 

״ !א כְּתִיב: ״וְיָשׁוֹב הֶעָפָר עַל הָאָרֶץ כְּשֶׁהָיָהא יָדַעְנָא לֵיהּ? אֲמַר לֵיהּ: וְהָא קְרָ דְּלָ   
ה״. כָּל מִי אֲמַר לֵיהּ: דְּאַקְרְיָי� קֹהֶלֶת, לָא אַקְרְיָי� מִשְׁלֵי, דִּכְתִיב: ״וּרְקַב עֲצָמוֹת קִנְאָ 

אֵין עַצְמוֹתָיו   —בּוֹ רְקִיבִים, כֹּל שֶׁאֵין לוֹ קִנְאָה בְּלִ עַצְמוֹתָיו מַ  —שֶׁיֵּשׁ לוֹ קִנְאָה בְּלִבּוֹ 
 מַרְקִיבִים 

ית גַּשְּׁשֵׁיהּ, חַזְיֵיהּ דְּאִית בֵּיהּ מְשָׁשָׁא. אֲמַר לֵיהּ: לֵיקוּם מָר לְגַוֵּויהּ דְּבֵיתָא. אֲמַר לֵיהּ: גַּלֵּ 
י אֶת קִבְרוֹתֵיכֶם״״וִידַעְתֶּם כִּי אֲנִי ה׳ בְּפִתְחִ  אַדַּעְתָּ� דַּאֲפִילּוּ נְבִיאֵי לָא קְרֵית, דִּכְתִיב:  

אֲמַר לֵיהּ, וְהָכְתִיב: ״כִּי עָפָר אַתָּה וְאֶל עָפָר תָּשׁוּב״! אֲמַר לֵיהּ: הָהוּא שָׁעָה אַחַת קוֹדֶם  
 תְּחִיַּית הַמֵּתִים

ם עָשָׂר חֹדֶשׁ הֲוָה, דְּתַנְיָא: כׇּל שְׁנֵים עָשָׂר חֹדֶשׁ גּוּפוֹ קַיָּים,  : הָתָם בְּתוֹ� שְׁנֵיאֲמַר לֵיהּ
 וְנִשְׁמָתוֹ עוֹלָה וְיוֹרֶדֶת. לְאַחַר שְׁנֵים עָשָׂר חֹדֶשׁ הַגּוּף בָּטֵל

 וְנִשְׁמָתוֹ עוֹלָה, וְשׁוּב אֵינָהּ יוֹרֶדֶת
ר אִם בֶּן ילַת מִשְּׁמֵיהּ דְּרַב: מֵהֶסְפֵּדוֹ שֶׁל אָדָם נִיכָּ רַב שְׁמוּאֵל בַּר שִׁ אָמַר רַב יְהוּדָה בְּרֵיהּ דְּ 

לַת: אַחֵים  הָעוֹלָם הַבָּא הוּא, אִם לָאו. אִינִי? וְהָאֲמַר לֵיהּ רַב לְרַב שְׁמוּאֵל בַּר שִׁי
דִּמְחַמּוּ לֵיהּ  —יהּ וְחָאֵים. הָא דִּמְחַמּוּ לֵ  —בְּהֶסְפֵּידָא, דְּהָתָם קָאֵימְנָא! לָא קַשְׁיָא: הָא 

 וְלָא חָאֵים
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 A.  They prepare all that is needed for a corpse. 
 B.  They anoint and rinse it, 
 C.  on condition that they not move any limb of the corpse. 
 D.  They remove the mattress from under it. 
 E.  And they put it on [cool] sand so that [151B] it will keep. 
 F. They tie the chin, 
 G.  not so that it will go up, but so that it will not droop [further]. 
 H.  And so in the case of a beam which broke —  
 I. they support it with a bench or the beams of a bed, 
 J.  not so that it will go up, but so that it will not droop further. 
 K.  They do not close the eyes of a corpse on the Sabbath, 
 L.  nor on an ordinary day at the moment the soul goes forth. 
 M.  And he who closes the eyes of a corpse at the moment the soul goes forth, 

lo, this one sheds blood. 
I.1 A. Our rabbis have taught on Tannaite authority: 
 B. He who closes the eyes of a dying man as the soul goes forth — lo, such a 

one sheds blood.  The matter may be compared to a flame that is flickering 
out; if someone put his finger on it, it goes out at once. 

 
I.32 A. And said R. Isaac, “The worm causes pain for the corpse as 

much as does a needle in the flesh of a living person: ‘But his flesh 
upon him who has pain’ (Job 14:22).” 

I.33 A. Said R. Hisda, “A man’s soul mourns for him for seven days: 
‘And his soul mourns for him’ (Job 14:22), ‘and he made a mourning 
for his father seven days’ (Gen. 50:10).” 

 
I.34 A. Said R. Judah, “In the case of a deceased for whom there are no comforters, 

ten people go and sit in the place in which he died [and do the obsequies].” 
 B. There was the case of someone who died in the neighborhood of 

R. Judah.  There was no survivor to be comforted. [152B] Every 
day Rab Judah assembled ten men and they sat in his place.  After 
seven days the deceased appeared to him in a dream and said to 
him, “May your mind be at rest, for you set my mind at rest.” 

I.35 A. Said R. Abbahu, “Whatever they say in the presence of the deceased he 
knows until the sealing stone closes his grave.” 
 B. There was a dispute in this matter between R. Hiyya and R. Simeon 

b. Rabbi.  One said, “Until the sealing stone is placed over his grave,” 
the other said, “until the flesh rots away.” 

 C. And as to the other, who said, “until the flesh rots away,” “But his 
flesh upon him has pain and his soul within him mourns.” 

 D. As to the one who said,  “Until the sealing stone is placed over his 
grave,” “and the dust return to the earth as it was and the spirit returns 
to God” (Qoh. 12:7). 

I.37 A. It has been taught on Tannaite authority: 
 B. R. Eliezer says, “The souls of the righteous are hidden away under the 

throne of glory: ‘Yet the soul of my lord shall be bound up in the bundle of 
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life with the Lord your God’ (1 Sam. 25:29).  And those of the wicked are 
kept in prison.  One angel stands at one end of the world, and another 
angel stands at the other end of the world, and they sling their souls from 
one to the other: ‘And the souls of your enemies, them shall he sling out, as 
from the hollow of a sling’ (1 Sam. 25:29).” 

 C. Said Rabbah to R. Nahman, “So what about the middling ones?” 
 D. He said to him, “If I’d not died, I couldn’t have told you this fact: This is 

what Samuel said, ‘These and those [the souls of the middling and of the 
wicked] are handed over to Dumah.  These get rest, those get no rest.” 

I.39 A. Some grave-diggers were digging in the earth at R. Nahman’s.  R. Ahai bar 
Josiah snorted at them.  They came and told R. Nahman, “Somebody snorted 
at us.”  He came and said to him, “Who are you?” 

 B. He said to him, “I am Ahai bar Josiah.” 
 C. He said to him, “Well, didn’t R. Mari say, ‘The righteous are destined to be 

dust’?” 
 D. He said to him, “So who’s Mari?  I know nothing of him!” 
 E. He said to him, “But there is a verse of Scripture that makes the point: ‘And 

the dust return to the earth as it was’ (Qoh. 12:7).” 
 F. He said to him, “So whoever taught you the Scriptures of Qohelet didn’t 

teach you the Scriptures of Proverbs, where it is written, ‘but envy is the 
rottenness of the bones’ (Prov. 14:30): Whoever has envy in his heart — his 
bones rot.  Whoever has no envy in his heart — his bones don’t rot.” 

 G. [Nahman] touched him and saw that he was substantial.  He said to him, 
“May the master rise and come to my house?” 

 H. He said to him, “You’ve shown that you haven’t even studied the prophets: 
‘And you shall know that I am the Lord when I open your graves’ (Ezek. 
37:13).” 

 I. He said to him, “But isn’t it also written, ‘for dust you are and to dust you 
shall return’ (Gen. 3:19)?” 

 J. He said to him, “That applies a moment before the resurrection of the dead.” 
I.40 B. He said to him, “It was done within twelve months of death.” 
 C. For it has been taught on Tannaite authority: 
 D. For the full twelve months after death, the body still endures, and the 

soul goes up and goes down.  After twelve months, the body is null, 
[153A] and the soul goes up but doesn’t go down again. 

I.41 A. Said R. Judah b. R. Samuel bar Shila in the name of Rab, “On the basis of the 
funeral eulogy of a person, it is known whether he is destined to the world to 
come or not.” 
 B. Well, now, is that so?  But didn’t Rab say to R. Samuel bar Shila, 

“Be enthusiastic in my eulogy, for I’ll be standing right there on the 
spot!” 

 C. No problem, in the one case a warm-hearted eulogy is given and is 
found moving, in the other, a warm-hearted eulogy is given and is not 
found moving. 
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Babylonian Talmud Berakhot 18a-b 
 

קָשַׁדְיָא תְּכֵלְתָּא דְרַבִּי יוֹנָתָן.  רַבִּי חִיָּיא וְרַבִּי יוֹנָתָן הֲווֹ שָׁקְלִי וְאָזְלִי בְּבֵית הַקְּבָרוֹת. הֲוָה
ין אֶצְלֵנוּ, וְעַכְשָׁיו מְחָרְפִין אוֹתָנוּ אֲמַר לֵיהּ רַבִּי חִיָּיא: דַּלְיַיהּ, כְּדַי שֶׁלּאֹ יאֹמְרוּ: לְמָחָר בָּאִ   

אֲמַר לֵיהּ: וּמִי יָדְעִי כּוּלֵּי הַאי? וְהָא כְּתִיב: ״וְהַמֵּתִים אֵינָם יוֹדְעִים מְאוּמָה״! אֲמַר לֵיהּ: 
לאֹ פֵּירְשׁוּ לְ�. ״כִּי הַחַיִּים   —לאֹ שִׁלַּשְׁתָּ. אִם שִׁלַּשְׁתָּ  —לאֹ שָׁנִיתָ. אִם שָׁנִיתָ  —אִם קָרִיתָ 

לּוּ צַדִּיקִים שֶׁבְּמִיתָתָן נִקְרְאוּ חַיִּיםאֵ  —יוֹדְעִים שֶׁיָּמוּתוּ״   
חִיָּיא נְפוּק לְקִרְיָיתָא. אִייַּקַּר לְהוּ תַּלְמוּדַיְיהוּ. הֲווֹ קָא מִצַּעֲרִי לְאִדְּכוֹרֵיהּ. אֲמַר   בְּנֵי רַבִּי

לֵיהּ חַד לְחַבְרֵיהּ: יָדַע אֲבוּן בְּהַאי צַעֲרָא? אֲמַר לֵיהּ אִידַּ�: מְנָא יָדַע? וְהָא כְּתִיב: ״יִכְבְּדוּ 
 בָנָיו וְלאֹ יֵדָע״ 

 אִידַּ�: וְלָא יָדַע? וְהָא כְּתִיב: ״אַ� בְּשָׂרוֹ עָלָיו יִכְאָב וְנַפְשׁוֹ עָלָיו תֶּאֱבָל״. וְאָמַר  אֲמַר לֵיהּ
 !רַבִּי יִצְחָק: קָשָׁה רִמָּה לַמֵּת כְּמַחַט בַּבָּשָׂר הַחַי

לָא יָדְעִי —יָדְעִי, בְּצַעֲרָא דְאַחֲרִינָא   —אָמְרִי: בְּצַעֲרָא דִידְהוּ   
 

נְיָא: מַעֲשֶׂה בְּחָסִיד אֶחָד שֶׁנָּתַן דִּינָר לְעָנִי בְּעֶרֶב ראֹשׁ הַשָּׁנָה בִּשְׁנֵי בַצּוֹרֶת, וְהִקְנִיטַתּוּ  הָתַ 
אִשְׁתּוֹ, וְהָלַ� וְלָן בְּבֵית הַקְּבָרוֹת. וְשָׁמַע שְׁתֵּי רוּחוֹת שֶׁמְסַפְּרוֹת זוֹ לָזוֹ. אָמְרָה חֲדָא 

י, בּוֹאִי וְנָשׁוּט בָּעוֹלָם, וְנִשְׁמַע מֵאֲחוֹרֵי הַפַּרְגּוֹד מַה פּוּרְעָנוּת בָּא לָעוֹלָם? לַחֲבֶרְתָּהּ: חֲבֶרְתִּ 
אָמְרָה לָהּ חֲבֶרְתָּהּ: אֵינִי יְכוֹלָה, שֶׁאֲנִי קְבוּרָה בְּמַחְצֶלֶת שֶׁל קָנִים. אֶלָּא לְכִי אַתְּ, וּמַה 

יא וְשָׁטָה וּבָאָה. וְאָמְרָה לָהּ חֲבֶרְתָּהּ: חֲבֶרְתִּי, מַה שָּׁמַעְתְּ שֶּׁאַתְּ שׁוֹמַעַת אִמְרִי לִי. הָלְכָה הִ 
מֵאֲחוֹרֵי הַפַּרְגּוֹד? אָמְרָה לָהּ: שָׁמַעְתִּי שֶׁכָּל הַזּוֹרֵעַ בִּרְבִיעָה רִאשׁוֹנָה בָּרָד מַלְקֶה אוֹתוֹ. הָלַ�  

לאֹ לָקָה. לַשָּׁנָה הָאַחֶרֶת הָלַ�   —וּלּוֹ לָקָה, שֶׁלּוֹ הוּא וְזָרַע בִּרְבִיעָה שְׁנִיָּה. שֶׁל כָּל הָעוֹלָם כּ
וְלָן בְּבֵית הַקְּבָרוֹת, וְשָׁמַע אוֹתָן שְׁתֵּי רוּחוֹת שֶׁמְסַפְּרוֹת זוֹ עִם זוֹ. אָמְרָה חֲדָא לַחֲבֶרְתָּהּ: 

ת בָּא לָעוֹלָם. אָמְרָה לָהּ: חֲבֶרְתִּי,  בּוֹאִי וְנָשׁוּט בָּעוֹלָם וְנִשְׁמַע מֵאֲחוֹרֵי הַפַּרְגּוֹד מַה פּוּרְעָנוּ
לאֹ כָּ� אָמַרְתִּי לָ�, אֵינִי יְכוֹלָה שֶׁאֲנִי קְבוּרָה בְּמַחְצֶלֶת שֶׁל קָנִים?! אֶלָּא לְכִי אַתְּ, וּמַה שֶּׁאַתְּ  

בֶרְתִּי, מַה שָּׁמַעְתְּ שׁוֹמַעַת בּוֹאִי וְאִמְרִי לִי. הָלְכָה וְשָׁטָה וּבָאָה. וְאָמְרָה לָהּ חֲבֶרְתָּהּ: חֲ 
 מֵאֲחוֹרֵי הַפַּרְגּוֹד? אָמְרָה לָהּ: שָׁמַעְתִּי שֶׁכָּל הַזּוֹרֵעַ בִּרְבִיעָה שְׁנִיָּה שִׁדָּפוֹן מַלְקֶה אוֹתוֹ. הָלַ�

לוֹ אִשְׁתּוֹ: מִפְּנֵי וְזָרַע בִּרְבִיעָה רִאשׁוֹנָה, שֶׁל כָּל הָעוֹלָם כּוּלּוֹ נִשְׁדַּף וְשֶׁלּוֹ לאֹ נִשְׁדַּף. אָמְרָה 
מָה אֶשְׁתָּקַד שֶׁל כָּל הָעוֹלָם כּוּלּוֹ לָקָה וְשֶׁלְּ� לאֹ לָקָה, וְעַכְשָׁיו שֶׁל כָּל הָעוֹלָם כּוּלּוֹ נִשְׁדַּף  

לָה וְשֶׁלְּ� לאֹ נִשְׁדַּף? סָח לָהּ כָּל הַדְּבָרִים הַלָּלוּ. אָמְרוּ: לאֹ הָיוּ יָמִים מוּעָטִים עַד שֶׁנָּפְ 
קְטָטָה בֵּין אִשְׁתּוֹ שֶׁל אוֹתוֹ חָסִיד וּבֵין אִמָּהּ שֶׁל אוֹתָהּ רִיבָה. אָמְרָה לָהּ: לְכִי וְאַרְאֵ� בִּתֵּ�  

שֶׁהִיא קְבוּרָה בְּמַחְצֶלֶת שֶׁל קָנִים. לַשָּׁנָה הָאַחֶרֶת הָלַ� וְלָן בְּבֵית הַקְּבָרוֹת וְשָׁמַע אוֹתָן  
ת זוֹ עִם זוֹ. אָמְרָה לָהּ: חֲבֶרְתִּי, בּוֹאִי וְנָשׁוּט בָּעוֹלָם וְנִשְׁמַע מֵאֲחוֹרֵי  רוּחוֹת שֶׁמְסַפְּרוֹ

הַפַּרְגּוֹד מַה פּוּרְעָנוּת בָּא לָעוֹלָם. אָמְרָה לָהּ: חֲבֶרְתִּי, הֲנִיחִינִי, דְּבָרִים שֶׁבֵּינִי לְבֵינֵ� כְּבָר  
  . דִּילְמָא אִינִישׁ אַחֲרִינָא שָׁכֵיב, וְאָזֵיל וְאָמַר לְהוּ.נִשְׁמְעוּ בֵּין הַחַיִּים. אַלְמָא יָדְעִי
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I.6 A. R. Hiyya and R. Jonathan were discoursing while walking in a cemetery.  
The blue fringes [of the show-fringes] of R. Jonathan were trailing on the ground.  Said 
R. Hiyya to him, "Lift them up, so that [the dead] should not say, 'Tomorrow they are 
coming to us, and now they are ridiculing us.'" 
B. He said to him, "Do the dead know so much as that?  And lo, it is written, 'But 
the dead do not know a thing' (Ecc.. 9:5)." 
C. He said to him, "If you have studied Scripture, you have not reviewed what you 
learned, and if you reviewed what you learned, you failed to do it a third time, and if you 
did it a third time, then people did not explain the meaning to you. 
D. "'For the living know that they shall die' (Ecc. 9:5) refers to the righteous, for, 
when they have died, they still are called the living. 
I.7 A. The sons of R. Hiyya went out to their villages, and their learning 
became difficult for them.  They made great efforts to remember.  One said to his fellow, 
"Does father know about this trouble of ours?" 
B. The other said to him, "How would he know?  And lo, it is written, 'His sons 
come to honor and he does not know it' (Job 14:21)." 
C. He said to him, "But does he not know?  Is it not written, 'But his flesh grieves 
for him and his soul mourns over him' (Job 14:22).  And [commenting on this passage], 
R. Isaac said, 'The worm causes pain for the corpse as much as does a needle in the flesh 
of a living person.'" 
D. [The other answered], "They know their own suffering but not the suffering of 
others." 
I.8  
A. And that is not so [that the deceased know the suffering of others].  For has it 
not been taught on Tannaite authority: 
B. McSH B:  A certain pious man gave a denar to a poor person on the event of the 
New Year during a time of failure.  His wife scolded him, so he went and spent the night 
in a cemetery.  He heard two spirits talking with one another.  One said to her friend, "My 
friend, come and let us flit through the world and listen behind the veil to learn what sort 
of punishment is going to come upon the world." 
C. Her friend said to her, "I cannot do so, since I am buried in a mat of reeds [and 
not in linen].  But you go, and tell me whatever you hear." 
D. She went and flitted about and came back, and [the one who had remained] said 
to her friend, "My friend, what did you hear from behind the veil?" 
E. She said to her, "I heard that whoever sows his seed in the time of the first rain 
[will lose out, for] the crop will be ruined by hail." 
F. The man went and sowed at the time of the second rains.  The crops of everyone 
else were smitten but his were not smitten. 
G. The next year he went and spent the night in the cemetery and heard those same 
two spirits talking with one another.  One said to her friend, "Come and let us flit about 
the world and listen from behind the veil to find out what sort of punishment is coming 
upon the world." 
H. Her friend said to her, "My friend, did I not tell you that I cannot do so, for I am 
buried in matting of reeds?  But you go and come back and tell me what you hear." 
I. She went and flitted about and came back, and her friend said to her, "My friend, 
what did you hear from behind the veil?" 
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J. She said to her, "I heard that whoever sows his crop in the time of the second 
rain [will lose out, for] the crop will be smitten with blight." 
K. The man went and sowed his seed in the time of the first rain.  The crop of 
everyone else was smitten with blight, but his was not smitten with blight. 
L. His wife said to him, "How is it the case that last year everyone's crop was 
smitten and yours was not smitten, and this year too, everyone else's crop was blighted 
and yours was not blighted? 
M. He told her this entire story.  They say that the days were only a few before there 
was a quarrel between the wife of that pious man and the mother of that girl [who had 
died and whose spirit had been heard by the pious man in conversation].  The woman 
said, "Go, and I shall show you your daughter, buried in matting of reeds!" 
N. The next year the man went and spent the night in the cemetery and heard the 
spirits talking with one another.  One said to the other, "My friend, come and let us flit 
about the world and listen from behind the veil to find out what sort of punishment is 
coming upon the world." 
O. She said to her, "My friend, leave me alone.  The things that were said between 
you and me have already been heard among the living." 
P. What follows from this story is that the dead do know [what goes on]. 
Q. Perhaps someone else died and went and told them what had happened. 
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Babylonian Talmud Yoma 86a 
 

שָׁאַל רַבִּי מַתְיָא בֶּן חָרָשׁ אֶת רַבִּי אֶלְעָזָר בֶּן עֲזַרְיָה בְּרוֹמִי: שָׁמַעְתָּ אַרְבָּעָה חִלּוּקֵי כַפָּרָה  
שֶׁהָיָה רַבִּי יִשְׁמָעֵאל דּוֹרֵשׁ? אָמַר: שְׁ�שָׁה הֵן, וּתְשׁוּבָה עִם כׇּל אֶחָד וְאֶחָד. עָבַר עַל עֲשֵׂה  

שָּׁם עַד שֶׁמּוֹחֲלִין לוֹ, שֶׁנֶּאֱמַר: ״שׁוּבוּ בָּנִים שׁוֹבָבִים״. עָבַר עַל לאֹ תַעֲשֶׂה  אֵינוֹ זָז מִ  —וְשָׁב 
תְּשׁוּבָה תּוֹלָה, וְיוֹם הַכִּפּוּרִים מְכַפֵּר. שֶׁנֶּאֱמַר: ״כִּי בַיּוֹם הַזֶּה יְכַפֵּר   —וְעָשָׂה תְּשׁוּבָה 

תְּשׁוּבָה וְיוֹם  —רֵיתוֹת וּמִיתוֹת בֵּית דִּין וְעָשָׂה תְּשׁוּבָה עֲלֵיכֶם מִכֹּל חַטּאֹתֵיכֶם״. עָבַר עַל כָּ 
הַכִּפּוּרִים תּוֹלִין, וְיִסּוּרִין מְמָרְקִין. שֶׁנֶּאֱמַר: ״וּפָקַדְתִּי בְשֵׁבֶט פִּשְׁעָם וּבִנְגָעִים עֲוֹנָם״. אֲבָל  

וּבָה לִתְלוֹת וְלאֹ בְּיוֹם הַכִּפּוּרִים לְכַפֵּר וְלאֹ אֵין לוֹ כֹּחַ בִּתְשׁ —מִי שֶׁיֵּשׁ חִילּוּל הַשֵּׁם בְּיָדוֹ 
בְּיִסּוּרִין לְמָרֵק, אֶלָּא כּוּלָּן תּוֹלִין, וּמִיתָה מְמָרֶקֶת, שֶׁנֶּאֱמַר: ״וְנִגְלָה בְאׇזְנָי ה׳ צְבָאוֹת אִם  

 יְכוּפַּר הֶעָוֹן הַזֶּה לָכֶם עַד תְּמוּתוּן״.
 
 
3. A. In Rome R. Matia b. Harash asked R. Eleazar b. Azariah, “"Have you 
heard about the four types of atonement that R. Ishmael expounded?" 
 B. He said to him, "I heard indeed, but they are three, but with each of 
them repentance is required. 
 C. "One verse of Scripture says, ‘Return, you backsliding children, says 
the Lord, I will heal your backsliding’ (Jer. 3:22).  A second says,’ For on this day 
shall atonement be made for you to cleanse you’ (Lev. 16:30).  And a third says, 
‘Then I will visit their transgression with the rod and their iniquity with strokes’ 
(Ps. 89:33), and a fourth: ‘Surely this iniquity shall not be expiated by you until you 
die’ (Is. 22:14). 
 D. "How so?  If someone has violated a religious duty involving an act of 
commission but has repented, he does not move from that spot before he is forgiven 
forthwith.  In this regard it is said, ‘Return, you backsliding children, says the Lord, 
I will heal your backsliding’ (Jer. 3:22). 
 E. "If someone has transgressed a negative commandment but has 
repented, repentance suspends the punishment and the Day of Atonement atones.  
In this regard it is said, ‘For on this day shall atonement be made for you to cleanse 
you’ (Lev. 16:30). 
 E. "If someone has transgressed a rule, the penalty of which is 
extirpation or judicially inflicted capital punishment, but has repented, the 
repentance and the Day of Atonement suspend the matter, and suffering on the 
other days of the year effect atonement, and in this regard it is said, ‘Then I will 
visit their transgression with the rod and their iniquity with strokes’ (Ps. 89:33). 
 F. "But one who has profaned the name of heaven — repentance has not 
got the power to effect suspension of the punishment, nor suffering to wipe it out, 
nor the Day of Atonement to atone, but repentance and suffering suspend the 
punishment, and death will wipe out the sin with them, and in this regard it is said, 
‘Surely this iniquity shall not be expiated by you until you die’ (Is. 22:14)” 
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