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CHAPTER 3 

Of the vocation of the Hebrews, and whether the gift of prophecy 
was peculiar to them. 

EvERYONE's TRUE HAPPINESS and blessedness consists solely in the 
enjoyment of good, not in priding himself that he alone is enjoying 
that good to the exclusion of others. He who counts himself more 
blessed because he alone enjoys wellbeing not shared by others, or 
because he is more blessed and fortunate than others, knows not 
what is true happiness and blessedness, and the joy he derives there
from, if it be not mere childishness, has its only source in spite and 
malice. For example, a man's true happiness and blessedness con
sists solely in wisdom and knowledge of truth, and not in that he is 
wiser than others, or that others are without true knowledge. This 
adds nothing at all to his wisdom, that is, his true happiness. So he 
who rejoices for this reason rejoices at another's misfortune, and is 
therefore spiteful and malicious, knowing neither true wisdom nor 
the peace of the true life. 

So when Scripture, in exhorting the Hebrews to ohey the Law, 
says that God has chosen them for himself above all other nations 
(Deut. ch.10 v.15), "that he is nigh unto them as he is not unto 
others (Deut. ch.4 v.4, 7)," that for them alone he has ordained just 
laws (same ch. v.8), that he has made himself known only to them 
before all others (same ch. v.32) and so forth, it is speaking merely 
according to the understanding of those who, as was shown in the 
previous chapter and as Moses also testifies (Deut. ch.9 v .6, 7), knew 
not true blessedness. For surely they would have been no less blessed 
if God had called all men equally to salvation, nor would God have 
been less close to them for being equally close to others, nor would 
their laws have been less just or they themselves less wise if those 
laws had been ordained for all men. Miracles would have displayed 
God's power no less if they had been wrought for other nations as 
well, and the Hebrews would have been no less in duty bound to 
worship God if God had bestowed those gifts equally upon all men. 
When God tells Solomon (1 Kings ch.3 v.12) that no one shall be 
as wise as he in time to come, this seems to be just a figure of speech, 

intending to signify exceptional wisdom. Be that as it may, it is quite 
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incredible that God should have promised Solomon, for his greater 
happiness, that he would never bestow such wisdom on anyone 
thereafter. This would in no way have increased Solomon's under
standing, nor would the wise king have been any the less grateful for 
such a gift even if God had said that he would bestow the same wis
dom on all men. 

However, although we assert that Moses was speaking to the un
derstanding of the Hebrews in the passages of the Pentateuch just 
quoted, we do not mean to deny that God ordained those laws in the 
Pentateuch for them alone, nor that he spoke only to them, nor that 
the Hebrews witnessed marvels such have never befallen any other 
nation. Our point is mer:ely this, that Moses wished to admonish the 
Hebrews in a particular way, using such reasoning as would bind 
them more firmly to the worship of God, having regard to the 
immaturity of their understanding. Further, we wished to show that 
the Hebrews surpassed other nations not in knowledge nor in piety, 
but in quite a different respect; or (to adopt the language of Scrip
ture directed to their understanding) that the Hebrews were chosen 
by God above all others not for the true life nor for any higher 
understanding-though often admonished thereto-but for a quite 
different purpose. What that purpose was, I shall now proceed to 
demonstrate. 

But before I begin, I wish to explain briefly what I shall hereafter 
mean by God's direction, by God's help, external and internal, by 
God's calling, and, finally, by fortune. By God's direction I mean 
the fixed and immutable order of Nature, or chain of natural events; 
for I have said above, and have already shown elsewhere, that the 
universal laws of Nature according to which all things happen and 
are determined are nothing but God's eternal decrees, which always 
involve eternal truth and necessity. So it is the same thing whether 
we say that all things happen according to Nature's laws or that they 
are regulated by God's decree and· direction. Again, since the power 
of Nature in its entirety is nothing other than the power of God 
through which alone all things happen and are determined, it follows 
that whatever man-who is also a part of Nature-acquires for him
self to help to preserve his own being, or whatever Nature provides 
for him without any effort on his part, all this is provided for him 
solely by the divine power, acting either through human nature or 
externally to human nature. Therefore whatever human nature can 
effect solely by its own power to preserve its own being can rightly 
















