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Texts are collated, edited and (for some texts) translated by Rabbi Eliezer

Diamond PhD

Note: In translations taken from the William Davidson Talmud, gendered
terms have been edited so as to use gender neutral language.

Numbers 29:1

In the seventh month, on the first
day of the month, you shall
observe a sacred occasion: you
shall not work at your
occupations. You shall observe it
as a day when the horn is
sounded.
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Leviticus 23:24

Speak to the Israelite people thus: In
the seventh month, on the first day
of the month, you shall observe
complete rest, a sacred occasion
commemorated with loud blasts.
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Mishnah Rosh Hashanah 1:3

At four times of the year the world is judged: | no9a ,|iT) 0%ivn D' NY2AIX
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as it is stated: “God, who fashions their
hearts alike, Who considers all their deeds”
(Psalms 33:15); and on the festival of Sukkot
they are judged concerning water, i.e., the
rainfall of the coming year.
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Selected mishnayot from Mishnah Rosh Hashanah ch. 4

The order of the blessings of the additional prayer
on Rosh Hashanah is as follows: One recites the
blessing of the Ancestors, the blessing of God’s
Power, and the blessing of the Sanctification of
God’s Name, all of which are recited all year long.
And one includes the blessing of Sovereignty,
containing many biblical verses on that theme, with
them, specifically, in the blessing of the
Sanctification of God’'s Name, and one does not
sound the shofar after it. Next, one adds a special
blessing for the Sanctification of the Day and
sounds the shofar after it; followed by the blessing
of Remembrances, which contains many biblical
verses addressing that theme, and sounds the
shofar after it; and recites the blessing of Shofarot,
which includes verses that mention the shofar, and
sounds the shofar after it. And one then returns to
the regular Amidah prayer and recites the blessing
of God’s Service and the blessing of Thanksgiving
and the Priestly Blessing. This is the statement
of Rabbi Yohanan ben Nuri. Rabbi Akiva said to
him: If one does not sound the shofar for the
blessing of Sovereignty, why does one mention
it? Rather, the order of the blessings is as follows:
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https://d.docs.live.net/Psalms.33
https://d.docs.live.net/Psalms.33.15

One recites the blessing of the Ancestors and that
of God’s Mighty Deeds and that of the
Sanctification of God’'s Name. One subsequently
includes the blessing of Sovereignty in the
blessing of the Sanctification of the Day and
sounds the shofar. Next, one recites the blessing of
Remembrances, and sounds the shofar after it,
and the blessing of Shofarot and sounds the
shofar after it. One then recites the blessing of
God’s Service and the blessing of Thanksgiving
and the Priestly Blessing.

One does not recite fewer than ten verses in the
blessing of Sovereignty, or fewer than ten verses
in the blessing of Remembrances, or fewer than
ten verses in the blessing of Shofarot. Rabbi
Yohanan ben Nuri says: If one recited three from
each of them, one has fulfilled one’s obligation.
One does not mention verses of Remembrance,
Sovereignty, and Shofar that have a theme of
punishment. When reciting the ten verses, one
begins with verses from the Torah and concludes
with verses from the Prophets. Rabbi Yose says:
If one concluded with a verse from the Torah,
one has fulfilled one’s obligation.
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The order of the blasts is three sets of three
blasts each, which are: Tekia, terua, and tekia. The
length of a tekia is equal to the length of three
teruot, and the length of a terua is equal to the
length of three whimpers.
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Jerusalem Talmud Rosh Hashanah 1:3 (my translation)

The view of Rav is that all matters [=the amount of
rain, grain and produce] is determined on Rosh
Hashanah, and the decree regarding each
individual is sealed on Rosh Hashanah [as well].
For it is stated in the teqiata of Rav: “This day was
the beginning of creation, [and thus this hoy day is]
a remembrance of the very first day, [As Scripture
states, “Sound the horn on the new moon, on the
full moon for our feast day” (Psalms 81:4)]. “For it is
a decree for Israel, an ordinance of the God of
Jacob” (Psalms 81:5).

And on this day, concerning every province it is
declared which will be given over to the sword and
which will be granted peace, which will be destined
for famine, and which will be granted plenty, and on
this day each being will be subject to review, being
remembered for life or death.
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Babylonian Talmud Rosh Hashanah 32a

From where is it derived that that one
recites the blessing of Sovereignty? It is
taught in a baraita that Rabbi Yehuda Ha-
Nasi says: One verse states: “[And when
you reap the harvest of your land, you shall
not reap all the way to the edges of your field,
or gather the gleanings of your harvest; you
shall leave them for the poor and the
stranger:] | am the Lord your God”
(Leviticus 23:22), which is referring to God’s
Sovereignty over the world; and two verses
later it states: “In the seventh month”
(Leviticus 23:24). This teaches that God’s
Sovereignty must be mentioned on Rosh
Hashanah...
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The Gemara returns to the issue discussed in
the mishnah: And where does one recite
the Sanctification of the Day? It is taught
in a baraita that Rabbi Yehuda HaNasi says:
One recites it with the blessing of
Sovereignty, in the fourth blessing. He
explains: Just as we find in all other places
that the Sanctification of the Day is
mentioned in the fourth blessing of the
Amidah prayer, so too here, it is recited in
the fourth blessing.

Rabban Shimon ben Gamliel says: One
recites it together with the blessing of
Remembrances, in the fifth blessing. He
explains: Just as we find in all other places
that the Sanctification of the Day is
mentioned in the middle blessing of the
Amida prayer, e.g., on Shabbat, when it is
the fourth of seven blessings, so too here, it
is recited in the middle blessing, which in
the case of Rosh Hashanah is the fifth
blessing, as the Rosh Hashanah Amidah
prayer is comprised of nine blessings.
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Rosh Hashanah 32b

The Gemara cites examples of verses that
may not be used in Rosh Hashanah prayers
because they deal with punishment.
Regarding verses of Sovereignty, for
example: “As | live, says the Lord God,
surely with a mighty hand, and with an
outstretched arm, and with fury poured
out, will | be Sovereign over you” (Ezekiel
20:33)...
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https://d.docs.live.net/Ezekiel.20.33
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The Gemara qualifies the mishnah’s ruling.
However, if one comes to recite verses of
Sovereignty, remembrance, and shofar
with a theme of the punishment of gentiles,
one may recite them. The Gemara offers
examples of these verses: With regard to the
verses of Sovereignty, for example: “The
Lord reigns, let the peoples tremble”
(Psalms 99:1), and, for example: “The Lord
is Sovereign for ever and ever; the
nations are perished out of God’s land”
(Psalms 10:16)...

The Gemara states: One does not recite a
verse dealing with the remembrance of an
individual, even if it is for good, for
example: “Remember me, O Lord, when
You show favor to Your people” (Psalms
106:4), and, for example: “Remember me,
my God, for good” (Nehemiah 5:19)...

With regard to a verse that mentions
sounding the shofar that has nothing else
with it, i.e., no mention of remembrances,
Sovereignty, or an actual shofar, for
example: “It is a day of sounding the
shofar to you” (Numbers 29:1), one may
recite it with the verses of shofarot; this is
the statement of Rabbi Yose. Rabbi
Yehuda says: One may not recite it at all,
as it contains no explicit mention of a shofar.
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R. Joseph Albo (Christian Spain; c. 1380-1444), Sefer ha-lkkarim (my

translation), First Discourse, Chapter 1

It seems to me that the proper way of
enumerating the principles that are the
roots of and bases for the divine teachings
is that the overarching principles that are
necessary for the divine law are three, and
they are: God'’s existence, divine
providence as regards reward and
punishment, and the divine origin of the
Torah. And in these three originate all the
principles that are found in the divine
teachings such as those imparted to Adam,
Noah, and Moses...

And an indication that these three principles
are the root and basis for the beliefs
through which one reaches true fulfillment is
that fact that the Men of the Great
Assembly instituted in the Musaf of Rosh
Hashanah three blessings, Malkhuyot,
Zikhronot and Shofarot, that correspond to
these three principles, to awaken the
human heart to see that through belief in
these three principles and their corollaries
in the proper manner one will be found
worthy before God.

The blessing of Malkhuyot corresponds to
the principle of God'’s existence, and this is
indicated by the words of the blessing:
“Therefore, we hope, Lord our God, to soon
see the glory of Your power, removing idols
from the land and utterly destroying all
idolatrous images, when the world will be
founded upon the sovereignty of Shaddai...
and all the world’s inhabitants will know that
to You each knee must bow and each
tongue swear in your name, and all shall
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accept the yoke of Your sovereignty.

So too, the blessing of Zikhronot teaches
the principle that God monitors human
action in order to reward and punish. This is
indicated by the language of the blessing:
“You recall the world’s creation and keep
watch over all that was created long ago. All
that is hidden is known to You etc.”

And the blessing of Shofarot alludes to the
third principle, which is the divine origin of
the Torah. Therefore, it begins: “You
revealed yourself in your Cloud of Glory to
Your holy people to speak with them. From
the heavens You caused your voice to be
heard etc.” And because the Torah was
given by means of a powerful blast of the
shofar of which the like had never been
heard, the blessing is named Shofarot. For
the thunder and lightning already existed in
the world in some form, but the sound of the
shofar emitted not through the medium of
an actual shofar was a unique occurrence,
and it will not occur again until the time of
Redemption, the moment in which the truth
of Torah will be proclaimed by the mouth of
every being. Of that era it is said, “And God
shall sound the shofar’ (Zechariah 9:14),
according to some scholars.
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Mishnah 3

And they are these:* the Remem-
brances,” and the Shofaroth,” and
Unto the Eternal in my distress did
I call and He answered me,* and [
will lift up mine eyes unto the
hills® etc., Out of the depths have I
called Thee, O Eternal® and A4
praver of the afflicted when he
fainteth” R. Judah says, He does
not need to recite the Remembran-
ces and the Shofaroth but he re-
cites instead If there be famine in
the land, if there be pestilence’......
in the land, and The word of the

Selections from Mishnah Ta aniyot ch. 2 — Blackman edition
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1 iz, the six additional Benedictions referred to in the preceding Misknah.
2 Ihe M0 ORI Prayer recited during the %12 and beginning with N2 AnN.
it consists of three verses from the Pentateuch, three verses from the Prophets
and three verses from the Hagiographa — Sce TI¥D W87, 49 3 Literally
trumpets, horns.  See e TR 4= 4 Psalm 120, lff 5 Psalm 121,
1ff. 6 Psalm 130, 1ff. T Psalm 102, 1ff, T2 and not O is given in
9 Scnpture has W97 and not MR

Scripture. 8 Kings I, 8, 37-4L
10 Jeremiak 14, 1-10. Or nﬁg:j{ THE"'J 11 Literally recites their
sealings.



Mishnah 4

After the first' he recites:™' He
Who oanswered Abraham® on
Mount Morich may He answer
you and hearken to the voice of
your crying this day, Blessed art
Thou, O Eternal, the Redeemer of
Israel”  After the second he re-
cites 1 % He That answered our
ancestors at the Red Sea may He
answer you and hear the voice’ of
your crying this day, Blessed art
Thou, O Eternal, Who remember-
est things forgotten®  After the
third he recites:** He WWho ans-
wered Joshua at Gilgal may He
answer you and hearken to the
voice’ of your crying this day, Bles-
sed art Thou, O Eternal, Who hear-
est the sounding of the Shofar.’
After the fourth he recites: ™" He
Who answered Samuel in Mizpah
may He answwer you and hear the
voice of your crying this day, Bles-
sed art Thou, O Eternal, Who hear-
est that cry.”” After the fifth he
recites: »'* He Who answered Eli-
jak on Mount Carmel may He ans-
wer you and hearken to the wvoice
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of your crying this day, Blessed art
Thou, O Eternal, Who hearest
prayer.’t  After the sixth he re-
cites: *"* He Who answered Jonak
‘in the belly of the fish may He
answer you and hear the voice of
your crying, Blessed are Thou, O
Eternal, Who answerest in time of
distress.’* After the seventh he re-
cites: *'* He Who answered David
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and Solomon, his son, in Jerusalem
may He answer you and hearken to
the voice of your crying this day,
Blessed art Thou, O Eternal, Who
hast compassion on the land."

1 The paragraph RJIIN~PE WY "D was inserted in the seventh Bemediction
(T¥? ), then follow the six inserted Blessings beginning with D931,
2 ie, concludes. 3 Beginning W3¥3 K} MY and before the Blessing recites
W MW fallowed by the MDY a5 on @I TR, 4 The ‘H?E’I"l: ‘ﬂh'f!l ,
Jerusalem (or Palestinian) Talmud, has WIRDINIR. 5§ And the congrega-
tion responds with T2} followed by the sounding of PP 7910 MPPA. ¢
First the Prayer ® 8 and the M3t beginning W21 APR a5 on MWD URY,
7 in some editions. 8 And the assembly responds with 1®%. and
TR TYRR D is sounded. 9 First the MY beginning mmﬂﬁ s
on MENYRI 10 The congregation responds with T8¥ and P¥RD M¥H PR
is sounded. 11 Beginning first with Psalm 120 (see Mishnah 3 of this
Chapter) on to 8% 2t %“:W w2 aor wobr noREe, 12 The ‘ assembly
responds with T# and M3°RR A¥R AYPA ¢ sounded. 13 Commencing with
Psalm 121 (see Mishnah 3 of this Chapter) on to w iy uk ioy Tﬂtﬂ'ﬁ TR
WEPR. 14 The congregation responds with T?¥ followed by the sounding
of TP NN MIPA. 15 Starting with Psalm 130 (see this Chapter, Mishnah
3) on to M 2¢ M3} B2 75 WROR 7T MR 16 The assembly responds
with T2¥ and ¥R PYRD ¥ i sounded, 17 Beginning with Psalm 102
(see this Chapter, Mishnah 3) on to 7321 1 Y iM3Y Y Jio) Wb 7w
18 The congregation responds with ¥ and T¥"PD ¥ NI'PA is spunded.
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God’s Sovereignty

The beginning of faith is
... not a feeling for the
mystery of living or a
sense of awe, wonder and
amazement. The root of
religion is the question
what to do with the
feeling for the mystery of
living, what to do with
awe, wonder and amaze-
ment. Religion begins
with a consciousness that
something is asked of us.

—ABRAHAM JOSHUA
HESCHEL

How to Serve God

Rabbi Baer of Radoshitz,
who later became a
Hasidic master, once
asked of his teacher, the
Seer of Lublin, “Show
me one general way to
the service of God.” The
seer replied, “It is impos-
sible to tell people what
way they should take.
One way to serve God is
through the teachings;
another, through prayer;
another, through fast-
ing; and still another is
through eating. Everyone
should carefully observe
what way the heart pulls,
and then choose that way
with all the strength of
one’s being”

—MARTIN BUBER

130 ROSH HASHANAH -

Malkhuyot—God'’s Sovereignty

PRAYERS AND BIBLICAL VERSES ON GOD’S SOVEREIGNTY

ALEINU—GOD, WHOM WE WORSHIP

It is for us to praise the Ruler of all,

to acclaim the Creator,

who has not made us merely a nation,

nor formed us as all earthly families,

nor given us an ordinary destiny.

£ And so we bow,

acknowledging the supreme sovereign,

the Holy One, who is praised—

the One who spreads out the heavens and establishes the earth,
whose glorious abode is in the highest heaven,

whose powerful presence is in the loftiest heights.

This is our God, none else;

ours is the true sovereign, there is no other.

As it is written in the Torah:

“Know this day and take it to heart,

that ADoNAT is God in heaven above and on earth below;
there is no other”

MUSAF SERVICE - SILENT AMIDAH
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MALKHUYOT. The first

of the special sections

of Musaf is entitled
Malkhuyot—prayers and
biblical verses celebrating
God’s sovereignty. All ap-
pellations of God are meta-
phors, but the image of
God as sovereign had par-
ticular power for medieval
and rabbinic Judaism. (The
Torah has few references to
God as sovereign, but there
are many in prophetic
writings and in Psalms.) It
represents a rejection of
earthly authority as the
arbiter of ultimate values.
Additionally, the meta-
phor of God as sovereign
expresses the common
human experience of a
transcendent power both
glorious and terrifying, as
well as the corresponding
sense of vulnerability and
dependence evoked by this
image. Lastly, biblical nar-
ratives depict the earthly
sovereign as functioning as
a judge, so by employing
the metaphor of sovereign-
ty in reference to God we
focus on Rosh Hashanah
as Yom Ha-Din, the Day

of Judgment, when God is said to ascend the
throne of judgment. The Malkhuyot section
concludes with the fourth b’rakhah on the holi-
ness of Rosh Hashanah, to which is added the
phrase melekh al kol ha-aretz, “ruler of all the
earth.” These words join the standard holy day
Amidah b’rakhah that describes God as sanc-
tifying the people Israel and the holy day—in
this case specified as Yom Ha-zikkaron, the Day

of Remembrance.

IT IS FOR US 1)2Y. Aleinu, originally written for
the Rosh Hashanah service, is one of the best-
known and oft-repeated prayers. Its central
theme is a proclamation of God’s sovereignty,
an appropriate introduction to this section. It
is traditionally attributed to Rav, a 3rd-century
rabbi. Although this may not be historically ac-
curate, it is certainly one of the oldest prayers.
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A Meditation on
God'’s Sovereignty

‘We all worship idols. We
make our transitory needs
into ultimate concerns. We
are caught up in the busy-
ness of our lives and then
do not see beyond these
concerns. But from time to
time we can be reminded
that there is a perspective
in which these matters that
are so important to us now
will, one way or another,
pass away.

There are essential ques-
tions which should never
be too distant from us:
What gives our lives mean-
ing? How do we effectuate
good? How do we care for
those we love? How do
we tend to those in need?
How do we not close our-
selves off to the cries of
pain in the world?

Facing these questions,
we are opened to greater
concerns than our own
neediness. In creating that
opening we clear a space
for divine instruction as to
how to live our lives, how
to establish the kingdom
of God.

And so, ADONATI our God, we await You, that soon we may
behold Your strength revealed in full glory, sweeping away the
abominations of the earth, obliterating idols, establishing in
the world the sovereignty of the Almighty. All flesh will call
out Your name—even the wicked will turn toward You. Then
all who live on earth will recognize and understand that to
You alone knees must bend and allegiance be sworn. All will
bow down and prostrate themselves before You, ADONAI our
God, honor Your glorious name, and accept the obligation of
Your sovereignty. May You soon rule over them forever and
ever, for true dominion is Yours; You will rule in glory until
the end of time.

As it is written in Your Torah:

x ApoNAI will be Sovereign forever and ever. Exodus 1518
1 God does not gaze upon the errors of Jacob,

nor look upon the sins of Israel;

ADONAI their God is with them,

their Sovereign’s acclaim is in their midst. Numbers 23:21

3 God became Sovereign in Jeshurun,

as the leaders of the people gathered

Wlth the tribes ofIsrael. Deuteronomy 33:5

And it is also written in Psalms:

x For sovereignty is ADONATS;

God rules over the nations. psaim 2229

1 ADONALI is sovereign, robed in splendor, girded in strength.

So the earth is established on sure foundation. psaim 93

» Lift up high, O you gates; lift up the eternal doors,

so that the Sovereign of Glory may enter.

Who is the Sovereign of Glory?

ADONAI, mighty and valiant,

ADONAI, mighty in battle.

Lift up high, O you gates;

lift up the eternal doors, so that the Sovereign of Glory
may enter.

Who is the Sovereign of Glory?

Adonai Tz'va-ot is the Sovereign of Glory, forever. psaim 24710
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ESTABLISHING IN THE
WORLD THE SOVEREIGNTY
OF THE ALMIGHTY 112
D23. Tikkun olam, which
means “mending the
world,” is an ancient
Hebrew phrase that has
acquired additional reso-
nance in modern times. In
its setting in this prayer,
I'takken olam means “to
establish the world in the
kingdom of the Almighty
[Shaddai],” or to bring
about God’s rule on earth.
In contemporary usage it
refers to the betterment
of the world, including the
relief of human suffering,
the achievement of peace
and mutual respect among
peoples, and protection
of the planet itself from
destruction.

(adapted from Arthur Green)

THE BIBLICAL VERSES

OF MALKHUYOT/SOVER-
EIGNTY. Whereas the Book
of Psalms, some books of
the Prophets, and the later
rabbinic tradition take for
granted that God is natu-
rally referred to as King,
these three verses are the
only verses in the entire
Five Books of Moses that
expressly connect God

to kingship. Perhaps this
omission reflects a desire
to further distance Judaism
from the surrounding idol-
atrous nations, in which
the human monarch was
often seen as a manifesta-
tion of the deity.

A NOTE ON THE TRANSLATION OF BIBLICAL VERSES. The meanings and emphases of the verses of Malkhuyot,
Zikhronot, and Shofarot in their litugical settings sometimes differ from their meanings in their biblical con-
texts. The translations here reflect that shift—varying, when appropriate, from some of the familiar English
renditions, such as the JPS translation used in Etz Hayim, the Conservative movement’s Torah commentary.

LIFT UP HIGH, O YOU GATES; LIFT UP THE ETERNAL DOORS D73y NN INWIN) DIYNR] DIWY INW. Classically,
“Jerusalem” refers to both the city on earth and a “heavenly city,” each reflective of the other. “Gates” and
“doors” refer not only to the gates of Jerusalem or the Temple, but also to “cosmic doors,” through which the

presence of God enters the world.
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Our God, our ancestors’
God, consecrate us with
Your mitzvot, give us a
share in Your truth. Sate
us with Your goodness,
delight us with Your help.
Make our hearts worthy
to serve You truly. May
we possess [ Your holy
Shabbat and] this Day

of Remembrance with
love and eagerness. We
praise You O God, whose
[Shabbat,] people Israel
and whose Day of Re-
membrance are sacred.

And Your servants the prophets further wrote:

x Thus said ADONATL, Sovereign and Redeemer of Israel,
Adonai Tz'va-ot: I am the first and I am the last, and there is no
God but Me. isaiah 44:6

1 Liberators shall ascend Mount Zion to judge Mount Esau;
then sovereignty shall be ADONAT’S. obadiah 121

3 ADONAI shall be acknowledged sovereign of all the earth;

on that day ADONATI shall be One, and the name of God,

One. zechariah 149

And it is written in Your Torah:
Hear, O Israel, ADONATI is our God, ADONATI alone.

Deuteronomy 6:4

Our God and God of our ancestors: in Your glory, rule over the
entire universe; in Your splendor, be exalted over all the earth;
in the majestic beauty of Your overwhelming presence, appear
to all the inhabitants of Your world. Then, all that You have
made will recognize You as their maker, all that You created will
understand that You are their creator, and all living beings will
say: ADONAI the God of Israel, is sovereign, ruling over all.

Our God and God of our ancestors: [embrace our rest, | make
us holy through Your commandments and let the Torah be our
portion. Fill our lives with Your goodness and gladden us with
Your triumph. [ADONAI our God, grant that we inherit Your
holy Shabbat, lovingly and willingly, so that the people Israel,
who sanctify Your name, may find rest on this day.] Purify our
hearts to serve You truly, for You are the God of truth, and Your
word is true, eternal, and unchanging. Barukh atah ADONAI,
ruler of all the earth, who makes [Shabbat, ] the people Israel
and the Day of Remembrance holy.

In some communities, at the conclusion of each special section of the Silent
Amidabh, the shofar is blown. (The shofar is traditionally not blown on Shabbat.)
T’ki-ah sh’varim-tru-ah tki-ah
T’ki-ah sh'varim tki-ah
T’ki-ah tru-ah tki-ah
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In some communities, at the conclusion of each special section of the Silent
Amidabh, the shofar is blown. (The shofar is traditionally not blown on Shabbat.)

"YTPN IYINTDMAW 1YTHn
TYIHN DMAW AYHn
TY'HPN YN YN

ADONAI SHALL BE AC-
KNOWLEDGED SOVEREIGN
929y 907 M i
XN Zechariah 14:9.
This verse is also quoted
at the conclusion of the
Aleinu. In it, we recognize
that God’s Oneness is not
yet fully realized, and we
express our hope that our
prayers and actions will
contribute to achieving
that ideal. Here, the verse
is followed directly by

the first line of the Sh'ma
(Deuteronomy 6:4), which
is our declaration that God
is, indeed, One, although
the Sh’ma itself does not
contain any form of the
word melekh. The ancient
Rabbis understood the
recitation of the Sh’'ma

as kabbalat ol malkhut
shamayim, the accep-
tance of the yoke of God’s
sovereignty. Therefore it
was deemed appropriate
to recite the Sh’'ma as the
tenth verse of Malkhuyot.

OUR GOD AND GOD OF OUR
ANCESTORS 19N IR
1°DIAN. This paragraph
concludes the fourth
b'rakhah of the Amidah;
the text is nearly identical
to the liturgy of Shabbat
and Festivals. It includes a
prayer to purify our hearts
so that our service to

God may be emet, “truth”
(T3 A72Y? 232 100Y).
The Hebrew word emet
implies more than mere
honesty or absence of
falsehood: it connotes also
faithfulness, wholeness,

and integrity. Thus, we express our longing to be constant and consistent
in our prayer and to liberate our relationship with God from the mixed
motives and inner conflicts that generally characterize human behavior.
The prayer’s penultimate sentence—unique to the High Holy Days—takes
up this theme of truth, applying the attribute to God and God'’s word, and
emphasizing it as an essential quality of the Divine.
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Remembrances

‘What ought we to try to
remember? Jewish tradi-
tion asks us to hold on to
those memories that will
guide us in the future,
those that have the
power to give direction
to our lives. What have
we done, or heard, that
might instruct us? Which
memories of events in
our lives, which behavior
of ours has something

to teach us: about the
care with which we relate
to others, about our
truthfulness, about our
doing what is right, or

of our using our talents
to bring about a better
world? We are asked to
see our lives as not only
a celebration of freedom
but also as an acceptance
of responsibility.

To direct our lives, the
High Holy Day liturgy
asks that we contemplate
two things. We are asked
to examine ourselves,
to make a checklist of
what we have done right
and what we have done
wrong. We may not re-
member each incident—
just one or two may
stand out. But we can
determine the direction
of our lives: our jealou-
sies, our self-indulgence,
our passivity, our fears of
acting at our best. If we
do not examine our lives,
we will remain morally
stagnant, and a year from
now we will yet again feel
less than proud of our
behavior.

The liturgy also asks
us—and God—to
remember the covenant.
The world was not

(continued)
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Fifth B'rakhah: Zikhronot— Remembrances

PRAYERS AND BIBLICAL VERSES ON REMEMBRANCE

You remember the deeds of the world and You are mindful
of Your creatures since the beginning of time.

Before You stands revealed all that is hidden, and every
mystery from the moment of creation.

Nothing is forgotten in Your awe-inspiring presence, nothing
concealed from Your gaze;

You remember every deed, and nothing in creation can be
hidden from You.

Everything is revealed and known to You, ADoNAI our God;
You see to the end of time.

It is You who established a rite of remembrance, to take
account of every being, every soul, to recall the multitude
of deeds, and call to mind countless creations.

From the beginning You made this known, and from of old You
revealed it.

This day, which You, God of Jacob, established as a ritual
for the people Israel, and as a day of judgment, marks the
beginning of Your creation, a reminder of the very first day.

And this is a day of decree for all nations: war or peace, famine
or abundance. Every creature is called to account: reckoned
for life or death. Who is not remembered this day?

Everyone’s record is set before You: each individual’s actions
and their consequences, all that people do, all that humans
think and plan, and all that each of us intends.

Blessed is the person who does not forget You, the one who
draws strength from You; for those who seek You will never
stumble, and those who trust in You will never be shamed.

Surely, the record of every deed is before You; You probe
everyones acts.

Did You not lovingly remember Noah, when You brought the
flood waters, destroying all flesh because of their evil deeds?

Did You not assure him with words of salvation and compas-
sion?

So his memory, ADONAI our God, came before You and his
descendants became as numerous as the dust of the earth,
and his children like the sand of the sea.

* MUSAF SERVICE * SILENT AMIDAH
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ZIKHRONOT shifts the prism
through which we view
Rosh Hashanah to Yom
Ha-Zikkaron (the Day of
Remembrance), highlight-
ing the covenantal relation-
ship between God and
humanity. The metaphor
of God as remembering
captures the intimate con-
cern and engagement of
God with each individual
person and creature, as
well as our corresponding
sense of accountability for
our deeds.

YOU REMEMBER D1 NPN.
The introductory poem to
this section is the earliest
liturgical addition to this
section.

RITE OF REMEMBRANCE
72% PN. The “rite” is Rosh
Hashanah, the Day of
Remembrance.

REMEMBER. In the Bible,
God is described as remem-
bering far more often than
are humans. Memory is,
primarily, a divine quality,
representing God’s ability
to overcome the limita-
tions of a particular time,
to see the part as one seg-
ment of a far greater whole.
When humans remember,
therefore, we are imitat-
ing God, overcoming our
own limits and, in God-like
fashion, identifying with
the breadth of history.
Remembering is essential,
because memory is divine.
It is part of what makes us
all images of God. Funda-
mentally, our memory is
who we are. (David Kraemer)
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(continued from previous page)
created to be a place of
destruction, but rather
as a realm in which each
of us can hear a “yes”
resounding in our be-
ing: an affirmation that
existence has meaning,
that God’s love can
overcome the coldness
and indifference we
sometimes experience.
We can enter into the
world with a sense of
gratitude and respon-
sibility that God may
bless the work of our
hands.

When we remember
that life is given to us
as a blessing and that
we can be a bless-
ing, our lives can be
transformed. Regretful
memories can inspire
us to change. Recol-
lections of love and
holiness in our lives
can nourish and renew
us. Remembering the
covenant can help us
find our place in this
world.

As it is written in Your Torah:

x God remembered Noah and all the beasts and all the cattle that
were with him in the ark, and God caused a wind to blow across
the earth and the waters subsided. Genesis 8

2 God heard their agonized cry, and God remembered the cov-
enant with Abraham and Isaac and Jacob. Exodus 224

3 Then will I remember My covenant with Jacob; I will remember

also my covenant with Isaac, and also My covenant with Abra-
ham; and I will remember the land. teviticus 26:42

And it is also written in the Book of Psalms:

x God has made wondrous works to be remembered; ADONAT is
gracious and compassionate. psaim 4

2 God always remembers the covenant, providing sustenance for
those in awe of the Divine. psaim s

1 God remembered the covenant and, with great love, relented.
Psalm 106:45

And Your servants the prophets further wrote:

x Go proclaim to Jerusalem: Thus said ADONATI: I remember the
affection of your youth, your love when we were betrothed when
you followed Me in the wilderness, a barren land. jeremiah 222

2 I'will always remember the covenant I made with you in the
days of your youth, and establish it with you as a covenant that
will last forever. Ezekiel 16:60

1 Is not Ephraim My dear son, My precious child, whom I
remember fondly even when I speak against him? So my heart
reaches out to him, and I always feel compassion for him,
declares ADONAL jeremiah 31:20

Our God and God of our ancestors, remember us favorably,
and from the highest heavens above fulfill Your promise of
compassion and deliverance. For our sake, remember Your
loving relationship with us, the covenant and the promise that
You made to Abraham on Mount Moriah. Hold before You

the image of our ancestor Abraham binding his son Isaac on the
altar, when he overcame his compassion in order to obey Your
command wholeheartedly. Now, allow Your compassion

to overcome Your anger at us, and in Your great goodness,
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THEN | WILL REMEMBER
MY COVENANT "X >11721)
173, Leviticus 26:42. This
follows a discussion of
future generations of Israel
humbling themselves and
atoning for sin. God’s “re-
membrance” thus follows
Israel’s t'shuvah.

GOD REMEMBERED THE
COVENANT D77 721
917°72. Psalm 106:45. The
act of remembering causes
even God to act differently.
So, too, our remembering
on this day should lead us
to change who we are and
how we behave.

OUR GOD IP{IYX. This prayer
evokes the Binding of Isaac,
noting that Abraham sub-
dued his mercy in order to
do God’s will. In return, we
ask God to do the reverse:
to allow divine mercy to
subdue the divine will to
anger. We thus echo God’s
own prayer. “What does
God pray? Rav Zutra ben
Tobi said in the name of
Rav: ‘May it be My will that
My mercy may suppress My
anger, and that My mercy
may prevail over My [other]
attributes, so that | may
deal with My children in
the attribute of mercy and,
on their behalf, stop short
of the limit of strict justice”
(Babylonian Talmud,
Berakhot 7a).

THE HIGHEST HEAVENS
ABOVE DT NV NWN. The
phrase, from Psalm 68:34,
has both a spatial and a
temporal connotation. Like
the Hebrew word olam,
which can refer to both
infinite space and eternal
time, kedem can refer either
to the east, where the sun
rises, or to ancient times.
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Meditations on
Redemption

The kingdom of God
is not a kingdom above
the world or opposed
to it or even side by
side with it. ... It is not
a future of miracle for
which human beings
can only wait, but a
future of command-
ment which always has
its present and ever
demands a beginning
and decision from each
human being.

—LEO BAECK

135 ROSH HASHANAH -

reconcile Yourself to Your people, Your city, and Your land.
Fulfill for us the words of Your promise contained in Your Torah
transmitted by Your servant Moses from Your glorious Presence,
as it is written:

For their sake, I will remember the covenant with that first gen-
eration whom I brought out of the land of Egypt in the sight of
the nations, to be their God; I am ADONAL Leviticus 2645

You have always remembered that which has been forgotten, for
there is no forgetting in Your realm. So on this day, in Your great
mercy, remember the binding of Isaac for the sake of his descen-
dants. Barukh atah ADONAI, who remembers the covenant.

In some communities, at the conclusion of each special section of the Silent
Amidabh, the shofar is blown. (The shofar is traditionally not blown on Shabbat.)

T’ki-ah sh'varim-t'ru-ah tki-ah
T’ki-ah sh'varim tki-ah
T’ki-ah tru-ah tki-ah

Sixth B’rakhah: Shofarot

PRAYERS AND BIBLICAL VERSES ON THE SHOFAR

You revealed Yourself in a cloud of glory

to speak to Your holy people,

allowing them to hear Your voice from the heavens.

Through a pure mist You disclosed Yourself,

and the whole world—everything—quivered in Your presence.
All of creation trembled in awe,

as You, our sovereign, made Yourself known on Mount Sinai,
teaching Your people Torah and mitzvot.

You spoke to them from amidst fiery flames,

allowing them to hear Your majestic voice and Your sacred words,
revealed Yourself to them amidst thunder and lightning,

and appeared to them with the sounding of the shofar.

As it is written in Your Torah:

x On the third day, as morning dawned, there was thunder and
lightning, a dense cloud covering the mountain, and the power-
ful sound of the shofar; all the people who were in the camp
trembled. Exodustgns

1 The sound of the shofar grew ever more powerful; as Moses
spoke, God’s response thundered. Exodus 1910

3 All the people saw the thunder and lightning, the blare of the
shofar and the mountain smoking; as the people saw it, they fell
back and stood at a distance. exodus 20115

MUSAF SERVICE - SILENT AMIDAH
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In some communities, at the conclusion of each special section of the Silent
Amidabh, the shofar is blown. (The shofar is traditionally not blown on Shabbat.)
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YOU REVEALED YOUR-
SELF 1)°2)) NDX. Like the
introductory poems to
Malkhuyot and Shofarot,
this poem dates back to
the sth century or earlier
and exhibits some of the
features that characterize
the transition from early
post-biblical to medieval
liturgical poetry. There
are four stresses in each
line, the same rhythm as
in Aleinu, the prayer with
which the special sections
of Musaf began.

TO YOUR HOLY PEOPLE
JYTR2 DY YY. The preposi-
tion here is DY, literally
“upon,” as opposed to the
more usual Y, “to.” The
implication could be that
Israel is no mere recipi-
ent of revelation, but the
vehicle upon which God’s
word is carried into the
world.

ALLOWING THEM TO HEAR
YOUR VOICE DYDWN 10
3237 DRYNYN. Deuter-
onomy 4:36.

YOUR SACRED WORDS
JYTR DMI2T). A reference
to the Decalogue, which
was revealed to the people
Israel at Sinai, accompa-
nied by the sound of the
shofar.

ON THE THIRD DAY. All
three verses from the
Torah are taken from the
description in Exodus of
the revelation on Mount
Sinai. The last verse, with
its confusion of sight
and sound—"the people
saw the thunder and
lightning”—conveys the
full depth of the trans-
formative experience of
revelation.
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Revelation is of the past,
but it has no meaning un-
less and until it becomes
operative in the pres-
ent. The Bible is simply
a closed book until it
is read with an open
heart and a ready will.
Scripture is not a body
of abstract propositions.
It is God’s summons to
human beings, and only
when it is heard in the
context of present experi-
ence can it become an
active force in life once
more and impel people
to make themselves
the means whereby the
redemptive history which
it records is carried one
step further, according
to the purposes of God.
Revelation is a call to
present decision and a
guide to present action.
—WILL HERBERG
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And it is also written in Psalms:

x God ascends amidst the cry of the shofar; with its sound
ADONATI is enthroned. psaim 47:6

1 Sound the trumpet and shofar before the Sovereign,
ADONAL Psalm 98:6

3 Sound the shofar on our feast day, on the new moon, when

it is hidden. For it is Israel’s law, a decree of the God of Jacob.

Psalm 81:4-5

Halleluyah! Praise God in the sanctuary,
praise God in the powerful heavens.
Praise God for the mighty deeds,
praise God for infinite greatness.
Praise God with the shofar call,
praise God with harp and lyre.
Praise God with drum and dance,
praise God with flute and strings.
Praise God with crashing cymbals,
praise God with resounding cymbals.
Let every breath of life praise ADONAL Halleluyah! psaim 1s01-6

And Your servants the prophets further wrote:

x All you inhabitants of the world and dwellers on earth: when
a banner is raised on the mountains, look! When the shofar is
sounded, listen! isaiah 183

2 For on that day, a great shofar will be sounded: those lost

in the land of Assyria and those cast away in the land of Egypt
shall come back and worship ADONAT on the holy mountain in
Jerusalem. isaiah 2713

3 ApoNAI1 will appear to them, shooting arrows like lightning;
the lord, God, will sound the shofar, advancing in a stormy
south wind. Adonai Tz'va-ot will protect them. zechariah 9:1a-15

And so, too, protect Your people Israel with Your peace.

* MUSAF SERVICE - SILENT AMIDAH
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VERSES FROM PSALMS.
The verses from the Book
of Psalms speak of the
shofar as the instrument
announcing the day of
judgment, as God ascends
the divine throne.

GOD ASCENDS AMIDST
THE CRY DY7ION 1YY
IYIINA. According to

the midrash (Leviticus
Rabbah 29:3), this verse’s
use of the two names of
God—Elohim (associated
with strict justice) and
Adonai (associated with
compassion and loving-
kindness)—reflects how
God’s relationship with us
changes over the course

of Rosh Hashanah. At the
beginning, God ascends
and sits on the Throne of
Justice, as it is said, “Elohim
ascends with the t'ru-ah
[shofar alarm-call].” But
when the people Israel
blow the shofar, God’s
compassion is aroused
and God moves from the
Throne of Justice to the
Throne of Compassion,
and truly becomes Adonai,
as the verse says, “With the
shofar’s sound, Adonai is
enthroned.”

SOUND THE SHOFAR ON

OUR FEAST DAY 193¥ Y TN23YP7. Rosh Hashanah is the only festival that occurs on the new moon. This
verse, with its reference to when the moon is hidden, ND22 (ba-keseh), is used in the BabylonianTalmud as

the prooftext for God’s judgment taking place on this day (Rosh Hashanah, 8a-b).

PSALM 150. Although there are already three verses from Psalms, Psalm 150 has been added to the service of
Shofarot. This is pursuant to the Babylonian Talmud (Rosh Hashanah 32a), where the Sages state that the ten
verses each in Malkhuyot, Zikhronot, and Shofarot correspond to the ten references to the word 997 (hal'lu),
“praise [God],” in Psalm 150. There are also a total of thirteen references to “praise” in the psalm, correspond-
ing to the Thirteen Attributes of God.

VERSES FROM THE PROPHETS. The final three verses from the Prophets refer to the shofar as God’s instrument
of redemption. The ram was substituted for Isaac as a sacrifice, and the ram’s horn announces that God does

not wish the death of Isaac’s descendants. The horn of that ram is destined to be sounded in the world that is
to come (Pirkei D’Rabbi Eliezer, chapter 30).

AND SO, TOO, PROTECT YOUR PEOPLE ISRAEL 27 J2. Following these Shofarot verses is a brief liturgical coda
that amplifies the plea for redemption just quoted in Zechariah 9:1s5.
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The shofar has revela-
tory power for us today,
as it did in accompany-
ing the revelation at
Sinai. We must be
careful, however, never
to confuse the tool of
revelation with the con-
tent of revelation. Just

as the shofar announced
God’s revelation at Sinai,
demanding our atten-
tion, so today, the shofar
is intended to clear a
path, to open our ears.
The question then is,
what will we hear? What
is being revealed to us
today? —JAN UHRBACH

The blasts of the shofar
on Rosh Hashanah revi-
talize the soul and mind
of every Jew. Each one
receives a new soul and a
new level of understand-
ing, all according to their
own level. This new soul
and vision are drawn
from the inner counte-
nance of God.
—NAHMAN OF BRATZLAV

Our God and God of our ancestors, sound the great shofar
proclaiming our freedom, raise up the banner signaling the
ingathering of our exiles, draw near those scattered amidst

the nations, and from the ends of the earth assemble our
dispersed. Bring us with song and boundless joy to Zion, Your
city, to Jerusalem the site of Your Temple, where our ancestors
brought their sacrifices and their offerings, as is written in Your
Torah: On your joyous occasions—your fixed festivals and
new moons—7you shall sound the trumpets over your sacrifices
and offerings. They shall be a remembrance of you before your
God; I, ADONAIL am your God. Numbers 1010

For You hear the sound of the shofar, and attend to its splin-
tered call—You are beyond compare. Barukh atah ADONALI,
who listens with compassion to the sounds of the splintered
call of Your people Israel.

In some communities, at the conclusion of each special section of the Silent
Amidah, the shofar is blown. (The shofar is traditionally not blown on Shabbat.)

T’ki-ah sh’varim-tru-ah tki-ah
T’ki-ah sh'varim tki-ah
T’ki-ah tru-ah tki-ahgdolah

Seventh B’rakhah: The Restoration of Zion

ADpOoNATI our God, embrace Your people Israel and their prayer.
Restore worship to Your sanctuary. May the [fiery offerings
and] prayers of the people Israel be lovingly accepted by You,
and may our service always be pleasing.

Let our eyes behold Your merciful return to Zion.
Barukh atah ADONAI, who restores Your Divine Presence
to Zion.
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In some communities, at the conclusion of each special section of the Silent
Amidabh, the shofar is blown. (The shofar is traditionally not blown on Shabbat.)
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TRUMPETS T1I¥SN. The
Mishnah prescribes that
trumpets are to accom-
pany the sounding of the
shofar (Rosh Hashanah
3:3—4). Trumpets are de-
picted on the Arch of Titus
in Rome as some of the
booty brought home after
the capture of Jerusalem
in 70 C.e. They were prob-
ably blown only by the
priests and levites, and so
have dropped out of our
own ritual performance.
The Bible records that the
trumpets were sounded
at the time of the festival
sacrifice.

WHO LISTENS . .. TO THE
. SPLINTERED CALL OF
YOUR PEOPLE ISRAEL YDV

XYY Y VIR Kip
D>DNI2. After all the repe-
titions of the word “shofar,”
the closing b'rakhah of the
service of Shofarot omits
the word. Instead, we
praise God as the One who
hears the t’ru-ah—the stac-
cato call—of the people
Israel. Our collective cries
have themselves become a
kind of shofar.

RESTORE WORSHIP TO
YOUR SANCTUARY 1Y)
02 P2TY NI N
An essential motif of
Jewish theology is that we
are in exile and that our
collective relationship with
God cannot be fulfilled.
Yearning for the restora-
tion of the Temple express-
es the wish to have a direct
relationship with God.

FIERY OFFERINGS DX YWN). The reference to the “fiery offerings” originally referred to the Temple
sacrifices, but was understood by many Hasidic commentators as referring to the fervor of true prayer.

YOUR DIVINE PRESENCE 11)>2V. The Hebrew word shekhinah has been used for centuries to refer to
God'’s immanence, the presence of God that is felt in the world. The word shekhinah is grammatically
feminine. Accordingly, the Jewish mystical tradition generally describes the Divine Presence—known

as the Shekhinah—in feminine imagery.
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