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1. Rabbi Israel Ba’al Shem Tov, Keter Shem Tov 1:169, on D’veikut 
Also known as the Besht; founder of Hasidism (Poland, c. 1700–1760). Keter Shem Tov is a collection of his 
interpretations of the Torah published in 1794. 

It is a great thing to keep in mind always that you are with 
the Creator, and that He surrounds you on all sides, as it is 
written, “Happy is the man who, when he thinks not of God, 
[this is considered] to him as a sin” (Psalm 32:2). This means 
that the instant you stop thinking of your attachment 
(deveikut) to God, you incur a sin. You should be so attached 
(davuk) to God that you won’t need to reconsider from time 
to time that you are with Him.…You should fulfill the verse “I 
have set the Lord always before me” (Psalm 16:8), as stated 
in Shulhan Arukh, Orah Hayyim, section 1. 

מַעֲלָה גְדוֹלָה כְּשֶׁאָדָם מְחַשֵׁב תָּמִיד שֶׁהוּא  
אֵצֶל הַבּוֹרֵא יִתְבָּרַ�, וְהוּא מַקִּיף אוֹתוֹ  

מִכָּל צְדָדָיו, כְּמוֹ שֶׁכָּתוּב, אַשְׁרֵי אָדָם �א  
יַחְשֹׁב ה' [לוֹ עָוֹן] (תהילים לב, ב). פי'  

כְּשֶׁרֶגַע אֵינוּ מְחַשֵׁב בִּדְבֵיקוּת ה' יִתְבָּרַ�,  
שֶׁלּאֹ יְהֵא צָרִי�   �לוֹ עָוֹן. וְיִהְיֶה דָבוּק כָּל כָּ 

אֶת עַצמוֹ בְּכָל פַּעַם שֶׁהוּא אֶצְלוֹ   לְיַישֵׁב
יִתְבָּרַ�... וִיקַיֵים שִׁוִיתִי ה' לְנֶגְדִי תָמִיד  

תוּב בְּשׁוּלחַן  כָּ (תהילים טז, ח), כּמוֹ שֶׁ 
 ם סימן א'.רוּך אוֹרַך חַיִיעָ 
 

 
2. Rabbi Israel Ba’al Shem Tov, Keter Shem Tov 1:96, on Torah Lishmah 

 
 

The main point of studying Torah is to attach (yidbak) oneself to 
the inner spiritual light of the Infinite One, which is contained in 
the letters of the Torah. That is what is called “study for its own 
sake.” Regarding this Rabbi Meir taught: “Whoever studies 
Torah for its own sake merits many things, and the Torah’s 
secrets are revealed to that person” (Pirkei Avot 6:1). This 
means that such a person will know the future and all that will 
happen to him from within the Torah. 

אֶת  קבָּ דְ שֶׁיִּ  אוּה רָהתּוֹעֵסֶק  רקָּ עִישֶׁ  ...
א"ס   רוֹא תוֹחָנִיוּר תיּוּנִימִ פְּ אֶל  וֹעַצמ
נִקְרָא   אוּהשֶׁ , רָהתּוֹהַ  תוֹתִיוֹא �וֹתשֶׁבְּ 
אָמַר ר' מֵאִיר:   השֶׁבַּזֶּ . הּמָ שְׁ לִ  דמּוּלִי
  כֶהוֹז הּמָ שְׁ לִ  רָהבַּתּוֹ סֵקוֹ הָע לכָּ 

, רָהתּוֹרָזֵי  וֹל יןלִּ מְגַ וּ, הבֵּ לִדְבָרִים הַרְ 
 תָיווֹרְעוֹוְכָל מְא תוֹידעֲתִ  דַעיֵּ שֶׁ ר"ל 

 ... רָהתּוֹהַ  �תּוֹמִ 
 
3. Rabbi Israel Ba’al Shem Tov, Keter Shem Tov 1:229, on Simhah 

 

Prayer that is said with great joy is certainly more 
worthy and desirable to God than prayer said with 
sadness and weeping. A parable for this: When a 
pauper asks, requests, and pleads before a human 
king, with great weeping, the king only gives him a 
small amount. But when a nobleman arranges for a 
king a great celebration, and in midst of his praises 
also makes his request, the king gives him a large 
gift, as is fitting for a nobleman. 

  תֵרוֹי וַודַאיבְּ , לָהוֹגְד מְחָהבְּשִׂ  הִיאכְּשֶׁ  הלָּ פִיתְּ ...הַ 
  תוּעַצְבבְּ  הלָּ מִתְפִי תֵרוֹלְפָנָיו י לוּבָּ מְקוּ בשׁוּחָ 
  קֵּשׁמְבַ וּ אֵלשׁוֹ עָנִיכְּשֶׁ עַל זֶה:  לשָׁ . מָ היָּ בְכִ וּ
, אַף  לָהוֹגְד היָּ בְכִ בִּ ם דָ וָ  רבָּשָׂ לִפְנֵי מֶלֶ�   ןנֵּ מִתְחַ וּ

. אֲבָל  עָטוּמ רדָבָ  א לָּ אֶ  וֹ ל תֵןוֹנ וֹכֵן אֵינ יפִּ עַל 
  �תּוֹמִ וּ, לָהוֹגְד מְחָהשִׂ לִפְנֵי מֶלֶ�  רדֵּ מְסַ  רשָׂ הַ כְּשֶׁ 
  נָהתָּ מַ   לֶ�מֶּ הַ  תֵןוֹ, אָז נוֹתבַּקָּשָׁ  םגַּ  קֵּשׁמְבַ  בַחשֶׁ הַ 

 .תוּרָרשְׂ לִ  תְנִיםשֶׁנּוֹ וֹמכְּ , הוּבָּ מְר
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4. Shivhei HaBesht, compiled by Dov Ber of Linits, 1815 1 
The classic compilation of stories and legends about the Ba’aal Shem Tov, told by various rabbis, preachers, 
ritual slaughterers and teachers. Modern scholars struggle to separate out the historical and 
fantastic/miraculous strands of the stories. 
 

Once they had to say Hallel, since it was either the first 
day of the Hebrew month or one of the intermediate 
days of Passover. Rabbi Abraham was reciting Shaharit 
before the ark, and the Besht was praying in his usual 
place…During the voiced eighteen benedictions [i.e., the 
repetition of the Amidah], the Besht trembled greatly as 
he always did while praying. Everyone who looked at the 
Besht while he was praying noticed this trembling… 
Rabbi Wolf Kotses, the Hasid, looked at his face. He saw 
that it was burning like a torch. The Besht’s eyes were 
bulging … I already knew from his best disciples that he 
used to utter a great cry and pray louder than anyone 
else. 

 הָיָהשֶׁ , ללֵּ צְרִיכִים לֵאמֹר הַ  וּאַחַת הָי עַםפַּ 
, וְהָיָה  סַחפֶּ  לשֶׁ  עֵדמּוֹהַ  לוֹח וֹא שׁדֶ וֹח שׁרֹא
  חֲרִיתשַׁ  תלַּ פִיתְּ  לפַּלֵּ אַבְרָהָם הנ"ל מִתְ  יבִּ רַ 

  לפַּלֵּ הִתְ  בוֹט  םשֵׁ  עַלבַּ וְהַ  יבָהתֵּ לִפְנֵי הַ 
רָם  לוֹק לשֶׁ  רֵהשְׂ עֶ  נֶהוֹמשְׁ בִ וּ....וֹמוֹמְקבִּ 

, וְהָיָה לָהוֹב רְעָדָה גְדוֹט םשֵׁ  עַלבַּ נִתְרַעֵד הַ 
, מִידתָּ  וֹתלָּ תְפִיבִּ  דוֹלִרְע כּוֹדַרְ כְּ  לֵ�וֹוְה עֵדוֹר
רָאָה   הלָּ פִיתְּ הַ  עַתבִּשְׁ  וֹתוֹא רָאָהשֶׁ  מִיוּ

וולף קיצעס   יבִּ הֶחָסִיד רַ  בָאוּ.... שֶׁלּוֹהַרְעִידָה 
, וְעֵינָיו  ידִיםפִּ לַ כְּ  תוֹעֲרבּוֹ הנֵּ , וְהִ פָנָיובְּ וְהֵצֵיץ 

,  חִירָיובְּ מִ  עָמִיםפְּ  מָהכַּ  יתִּ מַעְ שָׁ כֵן  יכִּ ...וּלְטבּוּ
  לפַּלֵּ וְהָיָה מִתְ  לָםכּוּ שׁרֹא אשֵׂ הָיָה מְנַ  יכִּ 
 . לָהוֹגְד זְעָקָהבִּ 

 
 
5. Ban of the Hasidic Movement in Vilna, 1772 2 
 

To our beloved brethren, the chosen of God, who follow 
the ways of their ancestors and observe the way of the 
Lord. You have surely heard that a new group has arisen, 
not imagined by our ancestors, who call themselves 
Hasidim. In every city they form an association of those 
who leave the [established] synagogues and houses of 
study, separating themselves from the community [see 
Avot 2:4]. “And the earth was split open by their uproar” (I 
Kings 1:40), the uproar of their house of prayer. Their 
practices are different, they have changed the liturgy 
coined by our sages….They have abandoned Torah study 
and spend all their days in frivolous speech and 
debauchery.… They dishonor the famous and extraordinary 
Torah scholars of our generation.…All their days are like 
holidays, and [they believe] they are rewarded for 
refraining from Torah study, as is well known... 

  לְכִיםוֹה רשֶׁ ה', אֲ  חִירֵיבְּ  וּאַחֵינ וּבֵינוּאֲה
ה'. הֲ�א   רֶ�דֶּ  רוֹמשְׁ לִ  תֵיהֶםוֹאֲב דַרְכֵיבְּ 
  יםשִׁ חֲדָ   יכִּ , םתֶּ אִם �א יְדַעְ  םתֶּ מַעְ שְׁ 

,  וּתֵינוֹאֲב םוּעָרשְׁ �א  רשֶׁ אֲ  וּאבָּ  בוֹמִקָר
עִיר וָעִיר   בְכָלוּחֲסִידִים.  מָםשְׁ  יםנִּ מְכַ וּ
  בָתֵיוּ  תיּוֹנֵסִ כְ  תֵי בָּ  בוּעִיז תוֹדוּאֲג יםוֹשִׂ ע

.  רבּוּיצִּ עַצְמָם מִן הַ  יםשִׂ רְ פּוֹ, רַק תשׁוֹמִדְרָ 
(מלכים א, א, מ),   לָםוֹהָאָרֶץ לְק קַעתִּבָּ וַ 
םתְּ  יתבֵּ  לוֹק   תבְּשַׁנּוֹ, נִיםשׁוֹ. וְדָתֵיהֶם פִילָתַָ

 וּטְלבָּ חֲכָמִים.... וּבְעשֶׁטָּ  עַ בֵּ טְ אֶת טַעֲמָם  מַ 
  דִבְרֵיבְּ יְמֵיהֶם  לכָּ  יםלִּ מְבַ וּ רָהתּוֹ דוּמלְ תַּ 
 .... תוֹוְהֹלֵל  לתּוּהִי
יְחִידֵי   רְסָמִיןוּחֲכָמִים מְפ לְמִידֵיתַּ  יםזִּ מְבַ 
,  עֲדִיםוֹמוּ חָגִיםכְּ ...וְכָל יְמֵיהֶם רוֹדּהַ 

 
1 In Praise of the Ba’al Shem Tov, ed. and trans. Dan Ben Amos and Jerome M. Mintz (Bloomington: Indiana University Press, 1972), 50–51. 
2 In Mordechai Vilensky, Hasidim u-Mitnagdim (Jerusalem: Mossad Bialik, 1970), 62–63. 
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Now please listen, brothers; take to heart and see the 
consequences of this sect…Aren’t the earlier troubles we 
had from such sects enough? 3 Now a new one has sprung 
forth, “a stock sprouting poison weed and wormwood” 
(Deut. 29:17)….Whoever hears and sees these words 
should gird his loins like a man, and turn their evil intention 
against them, to fight them off and pursue them, as much 
as Jews have the ability. And from there we must disperse 
them so that they not gather in a minyan. 

, רָהתּוֹמִן הַ  השָׁ רִיפְּ עַל הַ  כָרשָׂ  לִיםבְּ מְקוּ
 ....רְסָםוּמְפוּ עַ וּיָד רשֶׁ אֲ כַּ 

עַל לְבַבְכֶם   וּימשִׂ  וּנָא אַחֵינ וּמְעשִׁ  התָּ וְעַ 
 תוֹרצָּ ...וְ�א דַי מִ וֹז תכָּ מִ  לָדנּוֹאֶת הַ  וּרְאוּ

,  הֶםבָּ  צֵאכַּיּוֹ תוֹתכָּ מִ  וּהָי רשֶׁ אֲ  תוֹנשׁוֹהָרִא
  התָּ עַ  םגַּ , אַף  וּיָצְאשֶׁ מָה   וּיָצְא וּתֵינוֹבַעֲוֹנוּ

 וְלַעֲנָה.... שׁרֹא רֶהפּוֹ שׁרֶ שׁוֹתִצְמַח,  השָׁ חֲדָ 
  גֶבֶרכְּ  רוֹיֶאֱז בָרִיםדְּ אֶת  אֶהוֹוְר מֵעַ שׁוֹוְכָל הַ 

,  םשָׁ הָרָעָה עַל רֹא םתָּ בְ שַׁ מַחֲ  יבשִׁ חֲלָצָיו לְהָ 
 רָאֵלשְׂ יִ  ידשִׂ  םוֹעַד מְק דְפָםוֹלְרוּ דְפָםוֹלְה
 וּרבְּ לְמַעַן �א יִתְחַ  םוּיָפִיצ םשָׁ מִ וּ, עַתגַּ מַ 

 .נְיָןבַּמִּ 
 
 

6. The First Persecution of Hasidim in Vilna, 1772 4 
 

And when letters came from Shklov to us, the holy community of 
Vilna, the Gaon [Rabbi Elijah, the Vilna Gaon (1720–1797)] 
declared: “The holy community of Shklov is right. This clan, they 
are heretics. They should be thrown into a pit and not lifted out of 
it” [Babylonian Talmud, Avodah Zarah 26b].  
And the main organizer of this sect [in Vilna] was one named Isser, 
who is like his name, 5 and the second was one named Hayyim, 
who was the preacher of the community….This Hayyim said of the 
Vilna Gaon: “He is false, his Torah is false and his faith is false…. 
[In response,] there was a ruling to expel and disperse the minyan 
of the Karliner Hasidim…Hayyim was fired from his position as 
preacher. He was excommunicated for a thirty-day term. And 
Hayyim left the city…. Afterwards, the communal elders convened, 
with two sets of rabbinic judges and the communal rabbi. They 
ruled to burn their writings, near the manacles [in the great 
synagogue] before the beginning of Kabbalat Shabbat services. 
And [they ruled] that Isser, their main organizer, should go up to 
the top step [in front of the ark in the great synagogue], before 
Shokhein Ad [the beginning of the Shabbat Shaharit service], and 
no minyan will gather in any other synagogue except for the great 
synagogue [on that Shabbat]. There, he will recite the confession 

  אןכָּ  קלָאב שְׁ מִ  תָבְיםכְּ הַ  וּאשׁבָּ כְ וּ
  ןוֹאגָּ וִוילְנָא, אֲזֵי אָמַר הַ  שוֹלְקְהַל קָד 
,  קלָאבשְׁ עִם ק"ק  יןדִּ הנ"ל: "הַ 

  המָּ הנ"ל הֵ  חָהמִּשְׁפָּ הַ שֶׁ  רשֶׁ אֲ בַּ 
וְ�א מַעֲלִין   רִידִיןוֹמוּ, רְסִיןוֹיקפִּ אַ 

  תכָּ הַ  �וֹבְתוּ [עבודה זרה כו ע"ב]. 
מו'    ןשׁוֹהָרִא ףסֵּ הַמְאַ  שׁהנ"ל הָיָה רֹא

הָרַב מו'   נִי שֵׁ , וְהַ וֹמשְׁ  רְאֵיוֹקבְּ  רוּאִיס
  יםיִּ מו' חַ  יבשִׁ ....וְהֵ כָאןדְּ  ידגִּ , מַ יםיִּ חַ 

 וֹרָתוֹוְת קֶרשֶׁ  אוּהשֶׁ הנ"ל  ןוֹאגָּ עַל הַ 
 סַקפְּ ....וְהָיָה קֶרשֶׁ  וֹנָתוּוֶאֱמ קֶרשֶׁ 
  לשֶׁ  נְיָןמִּ אֶת הַ  רזֵּ לְפַ וּ שׁלְגָרֵ  יכֶףתֵּ 

מִן   יםיִּ מוהר"ר חַ  קתַּלֵּ קארלינר....נִסְ 
נְזִיפָה   לבֵּ קִי  יםיִּ . ומו' חַ תוֹגִידמְּ הַ 

  יםיִּ ומו' חַ  וֹעַל עַצְמ ידּוּוְנִי
  נֵישְׁ וְגַם  זְנִיםוֹהָר וּבשְׁ נָסַע...ואח"כ יָ 

דִין.   יתבֵּ אַב  ןוֹאגָּ וְהַ  ינִיםדַּיָּ  תוֹתכָּ 
 יםבִ תָ כְּ אֶת הַ  ףוֹרשְׂ לִ  סַקפְּ וְהָיָה 

 לַתבָּ קַ  דֶםוֹאֵצֵל הקונ"ע ק הֶםשֶׁלָּ 
  ףסֵּ הַמְאַ  שׁ. ומו' אִיסָר רֹאתשַׁבָּ 

 דֶםוֹק תשַׁבָּ  נָהוֹבְמַעֲלָה עֶלְי יַעֲלֶה
  בֵיתוּ נֶסֶתכְּ הַ  יתבֵּ  בְכָלוּעַד,  כֵןשׁוֹ

 
3 “Sect” is a polemical term. Here they are likely referring to Frankist and Sabbatean messianic movements. 
4 In Mordechai Vilensky, Hasidim u-Mitnagdim (Jerusalem: Mossad Bialik, 1970), 64–65. 
5 A pun between the Yiddish name “Isser” and the Hebrew word issur, meaning “prohibition.” 

3



 
 
 

 

as composed by the rabbinic court. And the shamash [synagogue 
administrator] will excommunicate them, and all who joined him. 

,  כָאןבְּ מִנְיָן   םשׁוּ�א יִהְיֶה  שׁדְרָ מִּ הַ 
  בְבֵיתוּ נֶסֶתכְּ הַ  בֵיתבְּ יִהְיֶה  לכֹּ רַק הַ 

 סַחנּוּהַ  פִיכְּ  הדֶּ , וְיִתְוַ לוֹדגָּ הַ  שׁדְרָ מִּ הַ 
. ואח"כ יַחֲרִים  יןדִּ  יתבֵּ יָצָא מִ  רשֶׁ אֲ 
 אֵלָיו. לְוִיםנִּ וְכָל הַ  תָםוֹא שַׁמָּשׁהַ 

 
7. Yehoshua Heschel Levine, Aliyot Eliyahu, 1856 6 
Renowned Torah scholar and Rosh Yeshiva at the Volozhin yeshiva (Lithuania and Belarus, 1812–1883). Aliyot 
Eliyahu was the first book written about the Vilna Gaon and is the source of much of what we know about him. 
 

All his virtues were the consequence of his diligence…He 
took upon himself never to sleep more than two hours in a 
single day….He never walked four cubits without [a book of] 
Torah and Tefilin, and never engaged in idle conversation….If 
one of his sons [who lived in other cities] came to visit him, 
he would greatly rejoice, not having seen him for a year or 
two, but he would not ask him about his material welfare. 
After he [the son] rested from his journey for an hour, he 
[Rabbi Elijah] would hasten him to return to his studies, and 
would say: “On the road, you were idle from study; you will 
make it up in my house.” 
Behold my brother, how great is the spiritual delight and 
sweetness of the God-fearing, who leave the ways of this 
world and its affairs to labor in the [study of] Torah and the 
commandments! 
There did not arise like him in his [explication of] Torah, in his 
numerous compositions on the written Torah, the Oral 
Torah, and the secrets of the Torah. He composed more than 
seventy volumes. 

  תַכְלִיתבְּ  וּאבָּ  לָםשֶׁכּוּ רְאֶהתִּ 
ֹ יָמָיו  לכָּ  וֹעַל עַצְמ לבֵּ ....קִיתוּהַחֲרִיצ   אשֶׁלּ

  וֹדוֹלָעֵת....מֵע מְעַתבִּ   תוֹעשָׁ ב'  תֵרוֹי ןשָׁ לִי
,  תְפִילִיןוּ רָהוֹת �אבְּ   תוֹ�א הָלַ� ד' אָמ

  אבָּ ...וְאִם  מָיויָּ מִ  טֵלָהבְּ   יחָהשִׂ  חשָׂ וְ�א 
יל דִּ הִגְ  יכִּ  םגַּ , וֹלוּגְבבִּ  נָיובָּ אֶחָד מִ 

  וֹא נָהשָׁ  וֹתוֹ�א רָאָה א יכִּ  מְחָהשִׂ הַ 
עַל עִנְיָן   וֹתוֹא אַלשָׁ , אֶפֶס �א נָתַיִיםשְׁ 
  עָהשָׁ  רוּיעשִׁ  כּוֹרְ דַּ נָח מִ  רשֶׁ , וְכַאֲ וֹרְנָסָתפַּ 

סֵדֶר    עַ בּוֹלִקְ  בשׁוּ וּאַחַת, מַהֵר יְמַהֲרֶנ
 תָּ לְ בִּטַּ , רֶ�בַּדֶּ . וְכֹה אָמַר: וֹדמּוּלִי

א  וּ, ה�דְ מּוּסֵדֶר לִי רוּיעשִׁ  לִיםשְׁ מִלְהַ 
. בֵיתִיבְּ  םשׁוּלָּ יְ   
  נֶגוֹהָע בוּ, מָה רַב טיטָהבִּ אַחִי וְהַ  ◌אְֵהר

  זְבִיםוֹהַיְרֵאִים הָע תשׁוֹנַפְ בְּ  תוּוְהָעֲרֵב
  רָהבַּתּוֹ לוֹוֶעֱסָקֶיהָ לַעֲמ הזֶּ הַ  לָםוֹע רְכֵידַּ 
  יבּוּרִיבְּ  וֹרָתוֹתבְּ  וּהוֹמכָּ ...�א קָם תוֹצְומִּ בַ וּ

  הפֶּ  עַלשֶׁבְּ וְ  כְתָב שֶׁבִּ  רָהבַּתּוֹ רָיובּוּחִי
 .רָכִיםכְּ  בְעִיםשִׁ מִ  תֵרוֹי רבֵּ חִי , תוֹרתָּ סְ נִּ בַ וּ

 
 

 
  

 
6 Vilna, 1871; accessible at: http://hebrewbooks.org/14220, 14, 15, 17, 25. 
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8. Rabbi Ya’akov Yosef of Polnoye, Toldot Ya’akov Yosef, 1780 7 
Disciple of Rabbi Israel Ba’al Shem Tov and author of the first published Hasidic book (Ukraine, 1710–1784). 

The purpose of the entire Torah and the mitzvot, the reason 
they were given, is in order that one can have the privilege of 
attaching oneself to God, may He be blessed, as it is written “to 
Him shall you hold fast” (Deuteronomy 10:20). But with the 
passing of the years, hearts have grown smaller, and people fail 
to understand this matter. Instead they make the Torah into a 
crown with which to aggrandize themselves (see Avot 4:5), and 
to glorify themselves….When one learns a single law, one 
glorifies oneself a bit, and when one learns more, one glorifies 
oneself more….Behold the Talmudic scholars who break their 
footsteps going from city to city [to study Talmud]….This 
explains the verse “Why do you break, and stray even further: 
(Isaiah 1:5). The more they break their footsteps to go to a 
yeshiva to study, the more they stray and distance themselves 
from God. 

  וּנתְּ , �א נִיצְוֹתמִּ וְהַ  רָהתּוֹהַ  לכָּ  יתכְלִ תַּ 
  וֹמכְּ , רַ�בָּ יִת בּוֹ קבַּ לִידְ  הכֶּ זְ שֶׁיִּ  דֵיכְּ  אלָּ אֶ 

" (דברים י,  קבַּ תִדְ  וֹבוּ: "בוּתשֶׁכָּ 
  תוֹבָבלְּ הַ  וּנִתְמַעֲט נִיםשָׁ הַ  תבּוֹבְרַ וּכ)....

 תשׂוֹע"ד הנ"ל, רַק לַעֲ  ילכִּ שְׂ לְהַ וּלְהָבִין 
  הֶםבָּ  לגַּדֵּ עֲטָרָה לְהִתְ  רָהתּוֹמֵהַ 

הֲלָכָה  מֵדשֶׁלּוֹכְ וּ....הֶםבָּ  אֵרפָּ לְהִתְ וּ
 תֵרוֹי מֵדשֶׁלּוֹכְ וּמְעַט,  אֵרפָּ אַחַת מִתְ 

חֲכָמִים   לְמִידֵיתַּ הַ  הנֵּ ....וְהִ תֵרוֹי אֵרפָּ מִתְ 
רַגְלֵיהֶם לֵילֵ� מֵעִיר   תִיןתְּ הַמְכַ 

  דוֹ[ע תֻּכּוּ:עַל מַה  בָןוּי הזֶּ בַ וּלָעִיר....
  תִיןתְּ מְכַ שֶׁ סָרָה] (ישעיה א, ה),  וּסִיפוֹת

 דוֹ, עדוֹלִלְמ יבָהשִׁ יבִּ לֵילֵ�  םרַגְלֵיהֶ 
מֵה'  רוּסָרָה לְהִתְרַחֵק וְלָס וּסִיפוֹת
 . רַ�בָּ יִת

 
 
9. Rabbi Shneur Zalman of Liady, Letter to a Supporter of Hasidism Living in the Anti-

Hasidic Community of Shklov, 1787 8 

Founder of Chabad Hasidism (Lithuania and Russia, 1745–1813). 
 

While I don’t know you, and have never seen you, I have 
heard about you—that the spirit of the Lord moves you, and 
that you did not join the laughers and mockers of those who 
wish to serve the Lord truly, with “service of the heart—that 
is prayer” (Babylonian Talmud, Ta’anit 2b). Their hands are 
uplifted with regard to Torah [study] and acts of kindness, 
and I truly wish this for them forever. But they transgressed 
teachings and violated laws by gathering together to issue a 
decree banning prayer different from their own—that one 
should pray in haste, without any movement or raising of the 
voice…. 
Those who say that prayer is [merely] a rabbinic 
commandment [i.e., not a commandment from the Torah] 

  ירכִּ וְ�א אַ  וּיהתִּ �א יְדַעְ  יכִּ אַף  הנֵּ הִ 
  חַ וּר רשֶׁ אֲ  יותִּ מַעְ שְׁ אֹזֶן  מַעשֵׁ , אַ� וּאֵהמַרְ 

  דוֹסבְּ  דוֹלַעֲמ א שֶׁלֹּ , וֹב סְסָהוֹה' נ
אֶת   דוֹלַעֲב חֲפָצִיםבַּ   לְעִיגִיםמַּ הַ  חֲקִיםשַׂ מְ 

  הלָּ פִיתְּ  וֹז בשֶׁבַּלֵּ  דָהוֹעֲבבַּ   אֱמֶתבֶּ ה' 
 רָהבַּתּוֹיָדָם רָמָה   יכִּ (תענית ב, ע"ב). 

  אֱמֶתבֶּ זֶה לָהֶם  ןתֵּ יִ   מִיוּחֲסָדִים,  תוּגְמִילוּ
  וּחָלְפ תוֹרתּוֹ וּעָבְר התָּ . אַ� עַ מִיםיָּ הַ  לכָּ 
  מַדשְׁ  זֵירַתגְּ  רוֹיַחַד עָלַי לִגְז הִוָסְדָםבְּ  קוֹח

  – וְוקאדַּ  תָםוֹמכְּ  לפַּלֵּ , לְהִתְ הלָּ פִיתְּ עַל הַ 
.... לוֹוַהֲרָמַת ק עָהוּנתְּ  םשׁוּ לִיבְּ   ןוֹזפָּ חִ בְּ   

 
7 Jacob Joseph of Polnoyye, Toldot Ya’akov Yosef (Jerusalem: Agudat Bet Vielipoli, 1973), Vol. 1, 124. 
8 In Mordechai Vilensky, Hasidim u-Mitnagdim (Jerusalem: Mossad Bialik, 1970), 299–300. 
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have never seen light. For while the wording of the liturgy 
and its recitation three times a day are indeed rabbinic 
commandments, the matter of prayer is the foundation of 
the entire Torah. Namely, to know God, recognize His 
greatness and splendor…to love God, to attach oneself to 
Him, and to His Torah, and to desire His commandments. 
This objective is achieved in our times through the recitation 
of the morning Psalms, the Shema, and the blessings before 
it and after it—out loud, and with a voice that arouses 
intention of the heart….Anyone close to God, who has tasted 
the flavor of prayer a single time, will understand that 
without it, you cannot even begin to serve God truly, instead 
[your service] will be “a commandment of human beings, 
learned by rote” (Isaiah 29:13). 

  וּ�א רָא נָןבָּ רַ דְּ מִ  הלָּ פִיתְּ  מְרִיםוֹ הָא ◌גְַםו
  סַחשֶׁנּוּאַף  יכִּ מִימֵיהֶם.  תוֹרוֹמְא

  אוּה םבַּיּוֹ עָמִיםפְּ ג'  הּמִנְיָנָ וּ הלָּ פִיתְּ הַ 
  דוֹיְס אוּה תָהוּמַה הּעִנְיָנָ  רקָּ , עִינָןבָּ רַ דְּ מִ 
  וֹתוּדְלגַּ  ירכִּ , לָדַעַת אֶת ה' לְהַ רָהתּוֹהַ  לכָּ 

 בּוֹ לְדָבְקָהוּ...לְאַהֲבָה אֶת ה' תּוֹוְתִפְאַרְ 
  רשֶׁ , אֲ תָיווֹמִצְובְּ   דוֹמְא ץפּוֹוְלַחְ  וֹרָתוֹבְתוּ
עַל יְדֵי   הזֶּ הְ  מַןבַּזְּ  וּלָנ השָׂ עִנְיָן זֶה נַעֲ  לכָּ 

קְרִיאַת  תוֹבִרְכוּדְזִמְרָא,  קֵיוּספְּ אֲמִירַת 
 לוֹבְקוּמָלֵא  פֶהבְּ  לְאַחֲרֶיהָ וּ, לְפָנֶיהָ מעשְׁ 

אֶל ה'  בוֹרקָּ הַ  לכָּ ....בלֵּ הַ  וָונָתכַּ  רֵרוֹמְע
אַחַת, יָבִין   עַםפַּ  פִילָהבַּתְּ  טַעַםוְטָעַם 

  וֹאֶת יָד  שׁ�א יָרִים אִי הּלְעָדָ בִּ  יכִּ  ילשְׂכִּ וְיַ 
עִם מִצְוַת   יכִּ , אֱמֶתבֶּ ה'  דוֹלַעֲב וֹוְאֶת רַגְל

 (ישעיה כט, יג).   דָהוּמָּ מְל יםשִׁ אֲנָ 
 

10. Rabbi Hayyim of Volozhin, Nefesh Ha-Hayyim, Introduction to Gate 4, Chapters 2, 4, 6 9 
Prime disciple of the Vilna Gaon and founder of the Volozhin yeshiva (Belarus, 1749–1821). 
 

A person’s worshiping God with a pure heart can lead him 
to arrogance. He will look down at someone who does 
not pray with pure thoughts, who keeps all the 
commandments written in God’s Torah, but without 
deveikut. All the more so, if such a person sees someone 
studying Torah, and thinks that he is not learning for its 
own sake, he will sneer at him. Such an attitude is a grave 
sin. For truly…anyone who performs mitzvot as God 
commanded us in the Written and Oral Torah, even 
without deveikut, is called a servant of God, and is 
beloved by Him. 
The person who studies God’s Torah, not for its own 
sake—although he has not reached the highest level, 
should not be disdained, even in one’s heart. On the 
contrary, every Jew should show him respect….Even a 
person whose Torah study is not for its own sake, but for 
some ulterior motive, will be rewarded by God. As long as 
it is not done for the sake of strife, about which our Sages 
said “It would have been better had his placenta 

,  בבַּלֵּ  תוּאשְׂ לָאָדָם הַהִתְנַ  םוֹלִגְר כַלתּוּ םגַּ 
  בלֵּ הַ  טָהָרַתבְּ ית'  וֹתוֹא בֵדוֹע אוּה רשֶׁ מֵאֲ 
רְאֶה מִי וָמִי  יִ אִם  םוֹלשָׁ חַס וְ  עֵינָיובְּ  לקֵּ ישִׂ 
 בָהשָׁ מַחֲ בְּ לו' ית'  וֹדָתוֹעִנְיָנֵי עֲב אֵיןשֶׁ 

ה'  רַתוֹתבְּ  בוּת כָּ הַ  כָלכְּ  יםיֵּ מְקַ וּ, רָהוֹטְה
  שׁאֵיזֶה אִי רְאֶהכְּשֶׁיִּ  ןשֶׁכֵּ . וְכָל תוּבֵיקדְּ  �אבְּ 
  א שֶׁלֹּ  אוּהשֶׁ עָלָיו  נֵןבּוֹה' וְיִתְ  רַתוֹתבְּ  סֵקוֹע
.  םוֹלשָׁ חַס וְ  דוֹמְא עֵינָיובְּ  הבַּזֶּ , יִתְ הּמָ שְׁ לִ 

  יכִּ . וּילֵנצִּ הָרַחֲמָן יַ  ילִילִ פְּ עִנְיָן  אוּוְה
  רשֶׁ אֲ  כָלכְּ מִצְוַת ה'  יםיֵּ הַמְקַ  לכָּ ...אֱמֶתבֶּ 

  הפֶּ בְעַל וּ כְתָבשֶׁבִּ  הוֹשָׁ הַקְד וּרָתֵנוֹתבְּ  וּצִיוָנ
אֱ�הִים,   בֵדוֹע ןכֵּ נִקְרָא גַם  תוּבֵיקדְּ  �אבְּ אַף 
 . רַ�בָּ לְפָנָיו יִתְ  בוּוְאָה

  אשֶׁלֹּ  וּה' אֲפִיל רַתוֹתבְּ  סֵקוֹוְכֵן הָאָדָם הָע
  דְרֵגָהבַּמַּ   וֹעֲדַיִין אֵינ אידַּ וַ  יכִּ , אִם הּמָ שְׁ לִ 
הָאֲמִיתִית, אָמְנָם חֲלִילָה וַחֲלִילָה  הָהוֹבגְּ הַ 

  שׁאִי לכָּ  אבָּ , וְאַדְרַ בבַּלֵּ   וּאֲפִיל וֹתזּוֹלְבַ 

 
9 Reprint of Vilna 1874 edition (accessible at: http://hebrewbooks.org/14565), 85–88, 90. 
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strangled him and he had not been born” [Talmud 
Yerushalmi 8a; Rashi on Berachot 17a]… 
God gives him [a person who studies Torah for an ulterior 
motive] his just reward for the study of Torah is precious 
in the eyes of the Lord, more precious than all the 
commandments, [even if] performed for their own sake 
with holiness and pure thoughts….For it is an explicit 
mishnah: “and the study of Torah is equal to all of them” 
(Peah 1:1)…. 
Be cautious and do not let the evil temptation beguile you 
by telling you, “The main thing is to occupy yourself at all 
times with purifying your thoughts.”…Evil temptation tells 
you “Torah and mitzvot without deveikut, attachment to 
God, is worthless.”…It will make you believe that a prayer 
or mitzvah done with great devotion, holiness and 
purity—even after its set time has passed—is more 
precious [to God] than a mitzvah performed at the proper 
time without devotion….You will end up considering it 
permitted to disregard the time of a prayer or 
mitzvah….This is no different that someone blowing the 
shofar with profound devotion on the first night of 
Passover instead of eating the prescribed amount of 
matzah, and eating the prescribed amount of matzah on 
Rosh Hashanah!...Then, what will be with the Torah? 
The essential part of every mitzvah is its performance. 
Purity of thought is something one adds to the 
performance. It enhances the mitzvah but is not an 
indispensable condition….God forbid that we should 
reject a single detail of performing a mitzvah, even the 
fine point of a rabbinic enactment, let alone change the 
time of a mitzvah, because of the absence of pure 
thoughts. And anyone who increases his stringent 
performance of mitzvot, behold he is praiseworthy. 

....הֲרֵי דוֹבכָּ  בּוֹ  םגַּ  גוֹלִנְה יָב וּמְח רָאֵלשְׂ יִ 
  אשֶׁלֹּ  רַ�בָּ תְ יִ  וֹרָתוֹתבְּ  וֹעִסְקשֶׁ  םהָאָדָ  וּאֲפִיל

  נִיָהפְּ   וֹאֵיז בִילבִּשְׁ  אלָּ , אֶ יוּרָאכָּ  הּמָ שְׁ לִ 
  רשֶׁ ח"ו, אֲ  רוּלְקִנט וֹרַק אִם אֵינ — הּלְגַרְמֵי

עַל   וֹלְיָיתשִׁ  הָפֵ�שֶׁתֵּ  חַ וֹרז"ל נ וּעָלָיו אָמְר
(ירושלימי ברכות ח ע"א, רשי על    נָיופָּ 

 ברכות יז ע"א)... 
הֲרֵי  וֹל יעַ שֶׁמַּגִּ  בוֹט כָרשָׂ  וֹל בֵעַ וֹהקב"ה ק

  תֵרוֹ, ירַ�בָּ יִתְ  עֵינָיובְּ  דוֹיָקָר מְא וֹרָתתּוֹעֵסֶק 
וְטָהָרַת   הוּשָׁ קְדבִּ  הּמָ שְׁ לִ  תוֹצְומִּ הַ  לכָּ מְ 
  וּנִינשָׁ  לֵימָהשְׁ  נָהשְׁ מִ  הֲרֵישׁ...בָהשָׁ חֲ מַּ הַ 

 (פאה א, א)...  ".לְםכּוּ נֶגֶדכְּ  רָהתּוֹ דוֹ"וְתַלְמ
יִצְרְ�   יאֲ�שִׁ יַ  אַלשֶׁ , דוֹמְא � שְׁ נַפְ  הֵרזָּ לְזֹאת הִ 
  קוּאַ� עָס הֵאשֶׁתְּ  רְאֶהתִּ  לכֹּ הַ  רקָּ עִישֶׁ לֵאמֹר, 

  לשֶׁכָּ ....יֹאמַר לְ� בֹתֶי�שְׁ יָמֶי� לְטַהֵר מַחְ  לכָּ 
  הנָּ אֵינֶ  תוּבֵיקדְּ  �אשֶׁבְּ  צְוהמִּ וְהַ  רָהתּוֹהַ 
  וֹא הלָּ פִיתְּ  לשֶׁכָּ  נִיםפָּ ... וְיַראֶה לְ� םוּלכְּ 
 הוּשָׁ קְדבִּ   מָהוּעֲצ כַוָונָהבְּ  יתשֵׂ עֲ שֶׁנַּ  צְוָהמִ 

ֹ וְטָהָרָה אַף  , הֲרֵי הִיא יְקָרָה נָּהּזְמַ בִּ  אשֶׁלּ
.... עַד  כַוָונָהבְּ  אשֶׁלֹּ , נָּהּזְמַ בִּ  צְוהמִּ הַ  םקִּיּוּמִ 

  עֵדוֹלְהַעֲבִיר מ הֵיתֶרכְּ יְהֵא לְ�  ילָאשֶׁמִּמֵּ 
זֶה   יןבֵּ  תָאוּ...וְכִי מַאי נַפְקצְוהמִּ והַ  הלָּ פִיתְּ הַ 

 מָהוּעֲצ כַוָונָהבְּ  פָרשׁוֹ קֵעַ תּוֹ הָיָהשֶׁ לְמִי 
מִצְוַת   םוֹמְקבִּ ,  סַחפֶּ  לשֶׁ  ןשׁוֹרִא לֵילבְּ 

 הצָּ מַ  זַיִתכַּ הַ  כֵלוֹ, וְאהצָּ מַ  זַיִתכַּ אֲכִילַת 
 ? רָהתּוֹלַ  םוֹמָק היֵּ ....וְאַ נָהשָׁ הַ  שׁרֹאבְּ 

.  השֶׂ עֲ מַּ חֵלֶק הַ  אוּה תוֹצְומִּ הַ  כָלבְּ  רקָּ הָעִי
מִצְטַרֶפֶת   אלָּ אֶ  הּאֵינָ  בָהשָׁ חְ מַּ טָהָרַת הַ 

....חֲלִילָה בָאכּוּוְ�א לִעִי הוָ צְ מִּ , וְלִ השֶׂ עֲ מַּ לַ 
  רָטֵיפְּ מִ  רָטפְּ  םשׁוּ תוֹלִדְח וּוֲחֲלִילָה לָנ

  פְרִיםוֹס בְרֵידִּ אֶחָד מִ  קדּוּיקְ דִּ , אַף השֶׂ עֲ מַּ הַ 
  בִילבִּשְׁ  םוֹלשָׁ חַס וְ  נָּהּזְמַ  תשַׁנּוֹלְ  ןשֶׁכֵּ  לכָּ וְ 

 הבֶּ רְ מַּ , וְכָל הַ בָהשָׁ חְ מַּ מְנִיעַת טָהָרַת הַ 
 .חשׁוּבָּ הֲרֵי זֶה מְ  יושָׂ מַעֲ בְּ  קדֵּ לְדַקְ 
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