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I
"Get you from your land, your birthplace, and your father's
house" (Gen. 12:1). The Midrash quotes the verse: "Listen, 0
daughter; look and give ear. Forget your people and your fa
ther's house" (Ps. 45:11). Abraham our Father was a great sage
even before this, as the holy Zahar tells us: "God gives wis
dom to th e wise. 11
Now surely [each] person was created for a particular pur
pose. There must be something that we are to set right. A per
son who achieves that is called righteous (tsaddik), walking a
straight path of justice. But Abraham our Father is called a
lover of God (};lasid}; he went beyond the line demanded by
the law. The one who serves God out of love can arouse a de
sire within God to let flow the source of his own soul in a way
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There is a rare union here: the religious life and the creative
life turn out to be deeply intertwined. The Sefat Emet says it
in a way you might expect of a poet. The ability to hear and
to follow, even beyond our capacity to comprehend, opens the
inner well and allows the soul to spread forth. The }:iasid as
poet can ask no more than this: to have the inner ear attuned
forever, to go on hearing without end. This openness beyond
all limit transcends all other meaning in life, even that of the
tsaddik who has found his purpose.
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In the Midrash: '"Listen, 0 daughter
, look and give ear. For
?et u p eople and your father's house' IPs. 45:11) ... . A t
ale
is to�� \ one who was wanderin
�
g from place to place and saw
a certam castle that was
on fire. He said: 'Could it be that this
castle has no master.7,
The owner of the castle looked out at
h'im and said: 'I am ow
ner of the castle."'
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A person is essentially set aright when he fo rgets the vani
ties of this world-"Forget your people"-and remembers that
he is se nt int o t his world to do God's bidding. This is the
meaning of "remember" and "keep" [in the two versions of
th commandment ], referring to the positive and
the Sabba
neg
ativ e commandments.
This is also "remembering" and "forgetting," both of which
a per son needs to do. When we forget the world' s vanities, we
are able to remember and attach ourselv es to a higher world.
of this the rabbis said: "Whoever is obligated to 'keep' is ob
ligated also to 'remember.'"
The Sabbath, when all Israel cease from labor, is truly a time
to forget this world. That is why we merit an extra soul; we re
member and are attached to the world to come, for Sabbath is
"something like the world to come." This is the meaning of
"remember" and "keep" the Sabbath.
But Sabbath is really there to teach us about all the rest {of
time] as well. A person always has to guard these two aspects
of "Hear, 0 daughter" {remember] and "Forget." Abraham was
the first one to cast all worldly vanities aside and thus to draw
ligh t into the world. Of him Scripture speaks when it asks:
"Who caused the sun to shine from the East ?" (Is.41:2).
This is the meaning of the burning castle. This whole
world was created only so that its vanities be forgotten and
negated; this is the world's true fulfillment, since it is the cor
ridor that leads into the great hall. It is the will of the castle's
owner that it be burned and consumed. Thus it is with a can
dle: the white fire hovers over a black, consuming fire. The
more the black fire consumes, the more the white light
burns. " Remember" and "keep." This is why we light can
dles for the Sabbath.
1:58
"The Lord your God is a consuming fire." The burning Shab
bat candles are here given an almost apocalyptic message: the
very pur pose of existence is that it be consumed, or restored
to its oneness with God. Our task is to "forget" the outer
World , to turn only to the Source of the fire that consumes it.

