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1. Genesis 2:25 - 3:1-7

25 Adam and his wife were both naked, and
they felt no shame.

3 Now the serpent was more crafty [= more
“naked”] than any of the wild animals

the LOrD God had made. He said to the
woman, “Did God really say, ‘You must not
eat from any tree in the garden’?”

2The woman said to the serpent, “We may
eat fruit from the trees in the garden, 3 but
God did say, ‘You must not eat fruit from the
tree that is in the middle of the garden, and
you must not touch it, or you will die.””

4 “You will not certainly die,” the serpent said
to the woman. ® “For God knows that when

you eat from it your eyes will be opened, and
you will be like God, knowing good and evil.”

6 When the woman saw that the fruit of the
tree was good for food and pleasing to the
eye, and also desirable for gaining wisdom,
she took some and ate it. She also gave some
to her husband, who was with her, and he
ate it.  Then the eyes of both of them were
opened, and they realized they were

naked; so they sewed fig leaves together and
made coverings for themselves.
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2. Mishnah Baba Qamma Ch. 8

One who injures another is liable to pay
compensation for that injury due to five types of
indemnity: He must pay for damage, for pain, for
medical costs, for loss of livelihood, and for
humiliation... How is payment for humiliation
assessed? It all depends on the one who humiliates
and the one who is humiliated. One who humiliates a
naked person, or one who humiliates a blind person,
or one who humiliates a sleeping person is liable, but
a sleeping person who humiliates another is exempt.
If one fell from the roof onto another person, and
thereby caused him damage and humiliated him, then
the one who fell is liable for the damage and exempt
from the humiliation, as it is stated: “and putting out
her hand, she takes hold of his private parts”
(Deuteronomy 25:11); a person is not liable for
humiliation unless he intends to humiliate the other
person.

One who strikes another must give him a sela. Rabbi
Yehuda says in the name of Rabbi Yosei HaGelili that
he must give him one hundred dinars. If he slapped
another on the cheek, he must give him two hundred
dinars. If he slapped him on the cheek with the back
of his hand, he must give him four hundred dinars. If
he pulled his ear, or pulled out his hair, or spat at him
and his spittle reached him, or if he removed the
other’s cloak from him, or if he uncovered the head
of a woman in the marketplace, he must give the
injured party four hundred dinars. This is the
principle: It is all evaluated in accordance with the
honor of the one who was humiliated. Rabbi Akiva
said: Even with regard to the poor among the Jewish
people, they are viewed as though they were
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freemen who lost their property and were
impoverished. And their humiliation is calculated
according to this status, as they are the children of
Abraham, Isaac, and Jacob. And an incident occurred
involving one who uncovered the head of a woman in
the marketplace, and the woman came before Rabbi
Akiva to request that he render the assailant liable to
pay for the humiliation that she suffered, and Rabbi
Akiva rendered the assailant liable to give her four
hundred dinars. The man said to Rabbi Akiva: My
teacher, give me time to pay the penalty, and Rabbi
Akiva gave him time. The man then waited for her
until she was standing by the opening of her
courtyard, and he broke a jug in front of her, and
there was the value of about an issar of oil inside the
jug. The woman then exposed her own head and she
was wetting [metapahat] her hand in the oil, and
placing her hand on her head to make use of the oil.
The man set up witnesses to observe her actions, and
he came before Rabbi Akiva, and he said to him: Will
| give four hundred dinars to this woman? Rabbi Akiva
said to him: You did not say anything, i.e., this claim
will not exempt you. One who injures himself,
although it is not permitted for him to do so, is
nevertheless exempt, but others who injured him are
liable to pay him.
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3. Babylonian Talmud Nedarim 20a

It is taught: “That His fear may be upon your faces”
(Exodus 20:17); this is referring to shame. “That you not
sin” (Exodus 20:17) teaches that shame leads to fear of
sin. From here the Sages said: It is a good signin a
person that he is one who experiences shame. Others
say: Any person who experiences shame will not quickly
sin, and one who does not have the capacity to be
shamefaced, it is known that his forefathers did not
stand at Mount Sinai.
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4. Maimonides, Mishneh Torah Deot 5:5

He who follows such conduct will not only sanctify his YIPWID >T RS NV NN HNNN 9D

soul, and live in a state of purity, and improve his NON PMYT IPM MIXY 1NV WD)
ideas, but if he will father children they will be refined DRI 177 D212 P DNV
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5. Maimonides, Eight Chapters, 4

And bashfulness (?) is the mean between impudence and 1’2 Yy¥IIN 029 NYHIN

embarrassedness. [The explanation of these latter terms, INIY 29( MIY»IN NIYN
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experiences shame is one who is very bashful, and therefore
“shamefacedness” is the mean. This we gather from their
saying, (Pirkei Avot 2:5) "A shamefaced man cannot learn".
They also assert, (Pirkei Avot 5:20) "One who has shame of
face is worthy of Paradise", but they do not say this of a
shamefaced man. Therefore, | have thus arranged them.]

6. Rashba on Yevamot 14a

Because the nature of Israel is more pleasant, N N ORIW DY WYILW M)9N DN
because they are accustomed to do mitvot and they D21PNY DN MXN T DIWN
are naturally merciful and capable of shame, even Y2V 57N 120N K, ¥201 BV
their milk raises a nature like them, and this is why it NN7 NOW NWNA WL 102 R¥PD
says about Moses that he didn’t want to suck the NTINI XINW 1D TN 39NN PI7
milk of a gentile woman, as it says in aggadah.




7. Kli Yakar (Poland, 1550-1619) on Exodus 24:23

He placed a cover over his face. Because everyone was
looking at him, and Moshe was very humble and capable
of shame, and he was embarrassed when people looked
at the radiance of his face. For this is the quality of one
who shames, and he therefore put a veil on his face to
cover the eyes. But whenever he came before God to
receive instruction HERE from God he was required to
remove the veil of shame from his face, in keeping with
the Sages’ principle that one who is prone to shame
cannot learn (Pirkei Avos 2:5), and therefore it says
“when Moses came before God to speak with Him he
would remove the veil, until he left.”
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8. Yismach Moshe (Sighet, 1898), Ki Teitzei, 18:8

The intent is to say that there are in this nation those who
experience shame, and those with mercy, and those who
perform deeds of lovingkindness, and this is because Israel
cleaves more closely to God, may He be blessed, than any
other creatures, and dwells among them, as it says, “I shall
dwell in the midst of the Children of Israel.” They therefore
have greater influence than other creatures from His
gualities, may He be blessed. And to experience shame...
this is the root of modesty, since harshness is the opposite
of experiencing shame.
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