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Gershon, 1288-1344, Provence) explicitly articulates this lesson, stating: “It 
is appropriate for a person to take heed of good advice and forsake his 
own approach when it is not as good. For indeed, Moses, our teacher of 
blessed memory, notwithstanding his perfection and wisdom, put aside 
his own approach in the face of Yitro’s advice—since it was better!” 

2. In addition, Moses sensed that Yitro’s advice was divinely inspired, 
thereby indicating that non-Israelites (or non-Jews) may serve as conduits 
for divinely inspired instruction (including to Jews). 

Tzeror Hamor continues by responding to the following implied question: Why 
did Yitro merit having Moses accept his advice to establish a judicial system at his 
behest? Tzeror Hamor opines that God wished for this advice to come from Yitro 
so that the Israelites would be aware of the great wisdom that Yitro possessed and 
understand how appropriate it was for Moses to have married Yitro’s daughter; 
Yitro was, indeed, wise like Moses. 

Tzeror Hamor highlights God’s concern for Moses’s reputation—lest the Israelites 
wonder how Moses could have married a (foreign) Midianite woman. By 
extension, like God (imitatio dei), we too should be concerned with the reputation 
of others, and anticipate and attempt to neutralize unjustified negative reactions 
to another’s conduct. 

Or Hahayyim (R. Hayyim ben Moshe ibn Attar, 1696-1743, Morocco, Jerusalem) 
also asks why Yitro was the source of this advice and not Moses. 

It appears to me that the reason is for God to show the children 
of Israel—this generation and every subsequent generation—that 
there are among non-Jews giants of understanding and insight. 
Go out and learn from the insight of Yitro in his advice… 

The intention in this is that God did not choose Israel because 
their insight and cognition were greater than those of the nations 
of the world. Rather, their choosing came from a hesed [pure 
kindness] on high and from love of the patriarchs. 

… Even though there are among the nations those who are wiser 
[than those among Israel], nevertheless, God brought us to 
Himself and chose us. And it is especially for this [reason] that it 
is incumbent upon us to praise the one who chose us on account 
of God’s kindness.  

Deriving lessons from Or Hahayyim’s comments 
1. Or Hahayyim makes explicit what is implicit in the comment of Tzeror 

Hamor: that there are wise people among the nations with much insight 
to offer to the world in general and Jews in particular. While Tzeror 

Hamor encourages individual humility, Or Hahayyim encourages national 
humility. 

2. We also learn here that God chose the Jewish people not because of their 
particular wisdom or insight, but on account of God’s pure hesed, or 
benevolence, for which we should acknowledge and thank God—once 
again extolling the value of national and individual humility and eschewing 
the tendency towards national hubris. 

Abarbanel (Don Isaac Abarbanel, 1438-1507, Spain/Portugal/Italy), on the other 
hand, does not think that Yitro’s advice was divinely inspired or especially 
insightful. He notes that Yitro’s judiciary plan was certainly a good one, but insists 
that the advice given was obvious. So obvious that even “the most ignorant would 
realize that it was a foolish idea for one person [Moses] to stand from morning 
until evening to adjudicate” matters that were brought before him. And since 
Moses was “master of the prophets and the greatest of the wise men,” Moses and 
all the elders of must have considered this idea on their own. Abarbanel (who is 
known for preceding his comments with a list of questions), wrote: 

1. How is it [possible] that Moses and all the elders of Israel didn’t notice that 
appointing judges would ease the burden upon Moses, and that no one 
among all this (illustrious group) would realize that it would be appropriate to 
appoint judges who are “able men, such as fear God, men of truth, hating 
unjust gain, so much so that Moses listened to his father-in-law and 
implemented his suggestions by doing “all that he had said.” 

2. And how is it [possible] that God didn’t teach Moses such a simple insight as 
this one. 

According to Abarbanel, Moses actually had intended to implement a similar 
judicial system himself soon after the giving of the Law a few days later. (This 
interpretation is based on the opinion that Yitro arrived before the giving of the 
Torah.) Nevertheless, for the sake of treating Yitro with honor and respect, Moses 
did not reveal to Yitro that he (Moses) had already thought of the idea to establish 
a judicial system. 

Deriving lessons from Abarbanel’s comments 
1. At times, perhaps, we ought to withhold some information for the sake of 

the honor of another individual. Moses honored Yitro by agreeing to 
implement his plan rather revealing that he had thought of the very same 
plan himself. 

2. Moses’s withholding of the information also speaks to his humility by 
selflessly allowing another to receive credit for a plan he was intending to 
implement. 


